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Tarihi Kahramanmaras Kalesi‘nden sonra sehrimizin en eski mimari yapisi belki
de Kahramanmaras Ulu Camii‘dir. Maraslilar 1920-Kurtulus Savasi’'nda sirtini
Ulu Camii'ye verip sanli bayragini yeniden goklerinde dalgalandirmak icin ka-
leye hiicum etmislerdi. Ulu Camii, diger ismiyle Camii Kebir bu yizden sehrimi-
zin hem tarihi hem bagimsizlik semboli hem de kimligidir.

Yeni sayimizin ilk konusu, dnceki sayilarimizda farkli vesilelerle hakkinda yazi
yayimladigimiz Kahramanmaras Ulu Camii‘dir. ikinci dosya konumuz ise, Cey-
han Nehri'nin ana kaynaklarindan biri olan Elbistan Pinarbasi‘dir.

Nasil ki Elbistan Pinarbasi yizyillardir akmaya devam ediyor; kat ettigi mesafe-
lerde canlilara hayat tasiyorsa, Kahramanmaras Ulu Camii de ayni sekilde yiiz-
yillardir ruhumuzu besliyor; yeni nesillere ve misafirlerimize sehrimizin anlam,
kiiltir ve kimligini yansrtiyor.

After the historical Kahramanmaras Castle, the oldest architectural structure of
our city is perhaps the Kahramanmaras Grand Mosque. The people of Ma-
ras had run to the castle in the 1920-Independence War to put their backs to
the Grand Mosque and raise their glorious flag in the sky again. The Grand
Mosque, also known as the Mosque Kebir, is therefore both the history’s and the
identity’s symbol and the identity of our city.

The first topic of our new issue is Kahramanmaras Ulu Mosque, about which we have
published articles on different occasions in our previous issues. The second topic of
our folder is Elbistan Pinarbasi, which is one of the main soruces of the Ceyhan River.

Kahramanmaras Grand Mosque has been feeding our souls and reflecting the
meaning, culture, identity of our city to our guest and the new generations for
decades, just as Elbistan Pinarbasi has been flowing for centuries and bringing
vitality to all living things along its course.

Hayrettin GUNGOR
Mayor of Kahramanmaras Metropolitan Municipality
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ARIH VE HaFIZA

ISTORY AND MEMORY

SULTANU'S-SUARA MARASLI
SUNBULZADE VEHBI

“SULTAN OF THE POETS"” SUNBULZADE VEHBi FROM MARAS

Marash sair Sinbulzade
Vehbi'nin mezar tasi, Cumhuriyet
doneminde gerceklestirilen yol
calismalari nedeniyle tasinmis,
dolayisiyla kaybolmustu.
Arastirmaci yazar Fatih Cavus,
Sinbilzade Vehbi'nin mezar
tasini nerede, ne zaman ve
nasil buldugunu anlatti.

FATIH CAVUS

Marasli bir ulema ailesi olan Sinbil-
zadeler’'e mensuptur. Asil ismi Meh-
med’'dir. Babasi sair Resid Efendi,
dedesi ise meshur bir mifti ve alim
olan Mehmed Efendi‘dir. Dogum tari-
hi kesin olarak bilinmemekle birlikte
1203/1788-89 yillinda yazdigi kasidede:
“Yetmise yetmis bu sinn U sdl ile bu hél
ile /Ustiine etfal cikmak layik u ahra
midir” beytiyle yasinin yetmise eristigini
sdyledigine gore, 1133/1720-21 yilinda
dogdugu tahmin edilmektedir.

Maras'ta iyi bir medrese 6grenimi gor-
du. Ardindan Istanbul’a giderek devlet
buyiklerine kasideler sundu ve kendini
tanittl. Meshur sair Seyyid Vehbi'nin istegi
Uzerine Vehbi adini kullandi. Miderrislik-
le basladigr memuriyet hayatini kadilikla
surdirdy. insdya olan yetenegi anlas-
linca Yenisehirli Osman ve Reisilkittab
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ismail efendilerin himayesiyle hdcegén
ritbesini aldi ve mihimme yazicihdi yap-
ti. 1768'de hacegénliga gecen Vehbi;
1775'te cok iyi Farsca bildiginden padi-
sah |. Abdilhamid tarafindan, Bagdat
valisi Omer Pasa’dan sikayetci olan Ke-
rim Han Zand'in iddialarini incelemek
ve anlasmazligi cézmek izere iran‘a elci
olarak gonderildi. Burada Kerim Han
Zand ile dostluk kuran Vehbi, valiyi; vali
de Vehbi'yi saraya sikdyet edince vali
hakli bulundu ve sairin idamina karar
verildi. Bunun Uzerine Vehbi, gizlice posta
tatar kiyafetiyle Bagdat'tan istanbul’a
geldi. Yakin dostlarinin yardimlariyla Us-
kidar'da saklanirken yazdigi “Tannéne”
kasidesi sayesinde padisaha kendisini
affettirdi. Uzun bir miiddet (yedi yil) issiz
kalip yoksulluk icinde yasadi. Dénemin
Sadrazami Halil Hamid Pasa’nin yar-

The tombstone of Marasian
poet Sinbilzade Vehbi
was moved because of
roadworks during the
Republic era, and thus got
lost. Research writer Fatih
Cavus told where he found
the tombstone and when
and how he did it.

dimiyla 1783 yilinda kadilik gérevine
getirildi. Rodos kadiligi sirasinda (1787)
“Tayyére” kasidesinde kendisinin anlatti-
g1 olaya temasla Sahin Giray'in Osman-
I'ya ihanet ettigi icin cezasini buldugunu
anlatir. Bu siirle idamda 6nemli rol oy-
nadigr anlasiimaktadir.

Silistre néibliginden sonra 1788'de
Avusturya seferi sirasinda Ordu-yi
HUmayun kadiligi néibligi yapti, ar-
dindan eski Zagra kadiligina getirildi.
Burada gorevliyken, Sahin Giray’in
intikamini almak isteyen Tatarlar to-
rafindan evi ve mahkemesi basilip
mal milki yagma edildi, ailesi ve
adamlarnyla birlikte kirk bes giin tutuk-
lu kaldi. Bu olaylar sirasinda arkadasi
ve kethidasi olan sair Surdri ile de
arasi acildi. Kendisiyle ayni gin tutuk-
lanan ve hemen saliverilen SGrori'nin;



He belongs to the family of Sinbiilzédes,
one of the scholars from Maras. His real
name is Mehmed. His father was the poet
Resid Efendi, and his grandfather was
the famous mufti and scholar Mehmed
Efendi. Although his exact date of birth
is not known, he said he was seventy
years old with this couplet in his eulogy
that he wrote in 1203/1788-89: “Yetmise
yetmis bu sinn i sal ile bu hal ile /Ustiine
etfal cikmak layik u ahrd midir” (Came to
seventy with age and years, Is it suitable
and better to go beyond this?), it is esti-
mated that he was born in 1133/1720-21.

He received a good madrasah education
in Maras. Then he went to Istanbul, presen-
ted odes to the statesmen and introduced
himself. He used the name Vehbi at the
request of the famous poet Sayyid Vehbi.
He started his career as a mudarris and
continued his career as a kadi (judge).
When his talent for administration was

seen, he gained the rank of hacegan (ex-
perienced administrator) with the patrona-
ge of Yenisehirli Osman and Refsilkittab
ismail Efendi and worked as a writer of
mithimme (special notebook that was kept
for the orders of the sultans). Vehbi, who
became a hacegan in 1768; In 1775, since
he knew Persian very well, he was sent
to Iran as an ambassador by Sultan Ab-
dulhamid | to examine the allegations of
Kerim Han Zand, who complained about
the Baghdad governor Omer Pasha, and
to settle the dispute. Vehbi, who formed
a friendship with Kerim Han Zand here,
complained of the governor and the go-
vernor also complained of Vehbi to the
palace; the governor was justified and
the poet's execution was decided. The-
reupon, Vehbi secretly came to Istanbul
from Baghdad, dressed as a postal Tatar.
With the help of his close friends, he made
himself forgiven by the sultan thanks to

the "Tanndne" ode he wrote while hiding
in Uskiidar. He remained unemployed for
a long time (seven years) and lived in
poverty. With the help of the Grand Vizier
of the period Halil Hamid Pasa, he was
appointed as a judge in 1783. He tells
that Sahin Giray was punished for betra-
ying the Ottoman Empire by contacting
the incident he told in the Tayydre eulogy
during his judgeship in Rhodes (1787). We
can refer from this poem that he played
an important role in the execution.

After being the regency of Silistra, he be-
came the regency of Ordu-y1 Himdyun
(Royal Army) during the Austrian expedition
in 1788, and then was appointed as the
former judge of Zagra. While he was on
duty here, his house and court were raided
and his property was looted by the Tatars
who wanted to avenge $ahin Giray. He was
detained for forty-five days with his family
and men. During these events, he also fell



evelahir

Kodilar habse seninle beni de ey Vehbi
Aglasirdik silerek cesmimizi yaglik ile

Ciinki yokdu giinehim iste vilayetle beni
Geldi kurtarmaga sen burda otur saglik ile

misralari ve hatta bu baskinin “Vehbi'nin
Eski Zagra'da kadi iken bir siri yolsuzluk
yaptigini, ayrica bir kadinla gayr- mesru
iliski yasamasi” sebebiyle basina geldigi-
ni iddia etmesi sebebiyle sair Sinbilzéde
Vehbt buradaki gérevinden alindi. Strdri
ile arasindaki bu darginlik ve karsilikli
yazilan hiciv siirleri uzun siire devam etti.

Divan'ini takdim ettigi padisah IIl. Selim ta-
rafindan affedilen Vehbi, 6nce Manisa’da
daha sonra da Siroz, Manastir ve Bolu’da
kadiliklar yapti. Bolu'daki gérevinden son-
ra emekli olup istanbul’a déndi. Burada
rahat bir hayat yasadi. Son donemlerinde
sair, nikris hastaligina yakalanarak gérme
yetenegini ve suurunu kaybetti.
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Arasi iyi olmamasina ragmen son
demlerinde hasta yataginda iken sair
Surdri’'nin arkadasi Vehbi'yi ziyaret et-
tigi bilinir. Sair vefat ettiginde istanbul
Edirnekapi disina defnedilir. Kendisin-
den sonra vefat eden Surlri de sair
Vehbi'nin yanina defnedilmistir.

Sairin hayat hikayesi genel olarak kay-
naklarda bu sekilde gecmektedir. Ayrintili
bilgi olmamakla beraber bu bilgiler ken-
disinin veya etrafindaki kisilerin yazdikla-
rindan yola cikarak ortaya konulmustur.
Simdi ise genel itibariyle kaynaklarda
gecen mezar meselesine deginelim. Kay-
naklara gore sairin mezari Edirnekapi di-
sindadir. Edirnekapi disinda bulunan Lali
Efendi cesmesinin yaninda oldugu gecer.

Ginimizde sairin mezar tasi Edirneko-
p! sehitliginde yer alan kiicik camiin
yanindaki hazire icerisindedir. Bu alan
bahsedilen cesmeye uzaktir.

. Vehbi 1775'te cok iyi
Farsca bildiginden
1 padisah I. Abdilhamid

tarafindan, Bagdat valisi
Omer Pasa'dan sikayetci
olan Kerim Han Zand'in
iddialarnni incelemek

ve anlasmazligi cozmek
iizere iran'a elci

olarak gonderildi.

Cesme ile mezar tasinin bulundugu yer
arasinda yol bulunmaktadir. Burada
bulunan mezar taslarinin yol calismasi
nedeniyle yerinden kaldirihp buraya
getirildiginden bahsedilir. Ginimizde
Sinbulzade Vehbi'nin mezarinin yanin-
da Surdri’'nin mezari bulunmamaktadir.
Mezar, cesme yanindayken yol calisma-
sI sebebiyle o cevrede bulunan taslar
bugiinki yerine getirilip dikilmis. Hem
sairi anma hem de mezar tasinda bu-
lunan bilgilerin degerlendirilmesi acl-
larindan tasin kaybolmamis ve su an
yerinin biliniyor olmasi edebiyat arastir-
macilari icin ehemmiyet arz etmektedir.
Sair Surdri'nin kaleme aldigi, Vehbi'nin
mezar tasi yazisi:

Marasiyyiitas! Sinbiilzéde kim kilmisal Hak
Zatini bezmv siihande zinet Uskdfedan

Si'r Ui insési misellem Férisiden idi kim
Oldlu Irén elcisi tutdu tariki hdicegén
Avdet itdlikde yine ric‘at kiliib kadilga

Oldu serlevha yemirt sadri Rum‘a ba'dezén

Alti sitte zabt idliib te’bidde kildi karar
Bes sene sahipHiras oldu o piri néHiivan

Gamgusar idi Siirri ana her tarihde
Cennet olsun ruhuna Vehbi Efendi'nin mekén

EHGtiha. Sene 1224 fi 15 Ra (30 Nisan 1809)

Kaynaklar:

Mehmet Nermi Haskan, Eyiipsultan Tarihi, Eyipsul-
tan Belediyesi, 1996.

Mehmet Samsakei, Olime Acilan Estetik Kapi: Tirk
Mezar Tasi Edebiyat, Kitabevi, 2015.

Selim Sirni Kuru, TDV islam Ansiklopedisi, cild 38,
sayfa 140.
http://teis.yesevi.edu.tr/madde-detay/sunbulza-
de-vehbi-mehmed-efendi



In 1775 Vehbi was

sent to Iran as an
ambassador by Sultan
Abdulhamid | to
examine the allegations
of Kerim Han Zand, who
complained about the
Baghdad governor Omer
Pasha, and to settle the
dispute, because he
knew Persian very well.

out with his friend and kethiida (private
assistant), the poet Srdri. Strdri, who was
arrested along with Vehbi and released on
the same day, wrote these verses:

O Vehbi, they put us in jail
We used to cry and wipe our tears to
one napkin

They came to save me as have not sinned
You keep staying here healthily.

and even poet Siinbilzéde Vehbi was
dismissed from his duty here because
SirGri claimed that "Vehbi committed a
lot of corruption while he was a judge
in Eski Zagra, and he also had an illegi-
timate relationship with a woman." The
resentment between him and Surdri and
their satirical poems written to each other
continued for a long time.

Vehbi, who presented his Divan to Sultan
Selim Ill, was forgiven and served as judge
firstly in Manisa and then in Siroz, Manastir
and Bolu. After his duty in Bolu, he retired
and returned to Istanbul. He lived a pea-
ceful life here. In his last period, the poet
lost his eyesight and consciousness due
to podagra disease. Despite not being
on good terms, it is known that the poet
Sur0ri visited his friend Vehbi in his last
days while he was sick. When the poet
died, he was buried outside of Istanbul
Edirnekapi. Surdri, who died after him,
was also buried next to the poet Vehbi.

The life of the poet is generally mentioned
in this way in the sources. Although there
is no detailed information, this information
has been revealed based on what he or
the people around him wrote. Now, let's

talk about the grave issue, which is menti-
oned in the sources in general. According
to sources, the grave of the poet is outside
Edirnekapl. It is said that it is near the Lali
Efendi fountain located outside Edirnekapi.
Today, the tombstone of the poet is in the
graveyard next to the small mosque in the
Edirnekapi cemetery. This area is far from
the mentioned fountain. There is a road
between the fountain and the place where
the tombstone is located. It is mentioned
that the tombstones found here were re-
moved from their place due to road works
and brought here. Today, SurGri's tomb
does not exist next to Siinbilzadde Vehbi's
grave. While the grave was next to the
fountain, the stones found in that area
were brought its present location due to
roadworks and erected. In terms of both
commemorating the poet and evaluating
the information on the tombstone, it is
important for literary researchers that the
stone has not been lost and its location
is known now. Vehbi's tombstone writings

were written by the poet Sur(ri:

The Mighty God has made the poetry of
Siinbiilzade
A garden of flowers in the world of poetry

He was appointed to Iran and became a
bureaucrat
Because of his good poetry and writing skills

Then he was appointed to higher positions
When he went back to his position as a judge

He gained six sittes and decided on a exile,
He stayed on the bed, weak and old.

Sururi consoled him each time,
Heaven may be Vehbi Efendi’s place

Al Fatiha. Year 1224 fi 15 Ra (30 April 1809)

Resources:

Mehmet Nermi Haskan, Eyiipsultan History, Eyip-
sultan Municipality, 1996.

Mehmet Samsakgi, Aesthetic Door to Death: Tur-
kish Tombstone Literature, Bookstore, 2015. Selim
Sirri Kuru, TDV Encyclopedia of Islam, vol. 38,
page 140. http://teis.yesevi.edu.tr/material-detay/
sunbulzade-vehbi-mehmed-efendi
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ARIHE CIKANLAR

MERGENTS OF HiSTORY

CAGININ USTUNDE BIR HUKUMDAR:

A RULER BEYOND HIS TIME:
ALAUDDEVLE BOZKURT BEY

Kalabalik hanedan aileleri,
Anadolu’nun dort bir yaninda
varliklarini sirdurdugi bir
donemde Alaiddevle Bozkurt
Bey, Dulkadir beyi Sileyman
Bey'in cadirinda dunyaya
gozlerini acmistir. Hanedanin tim
erkek uyeleri gibi “Bey” olmasi
disuncesiyle yetistirilmistir.

Alaiddevle Bozkurt Bey, Dulkadirogullar
tahtina cikip hitkimdar oldugunda devlet
Memluk-Akkoyunlu-Osmanl arasindaki
siyasi dengeye gore hareket ediyordu.

Alaiddevle Bozkurt Bey, kendisinden
onceki beylerden oldukca farkl 6zellik-
lere sahipti. Dedesi Nasireddin Mehmet
Bey'den sonra beylik tahtinda en uzun
sire bulunan hikimdardi. Gerek askeri,
gerek siyasi gerek kiiltirel ve toplumsal
yapi anlaminda Dulkadirogullari Devleti,
devlet tesekkilini Alaiddevle Bozkurt Bey
doéneminde tamamladi. Bu yizden Alaiid-
devle Bozkurt Bey ve icraatlarini yakindan
incelemek, diger beylerden daha hassas
bir sekilde ele almak gerekiyor.

Dulkadirogullari, devlet kurma yetkisinin
tann tarafindan kendilerine verildigi inan-
cinin hakim oldugu (Kut Verme) bir hane-
dan ailesidir. Orta Cag'in realitesine uy-
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gun bir Turkmen toplum yapisina sahiptir.
Kalabalik hanedan aileleri, Anadolu’nun
dort bir yaninda varliklarini sirdirdigi
bir dénemde Alaiiddevle Bozkurt Bey,
Dulkadir beyi Sileyman Bey’in cadirinda
dinyaya gozlerini acmistir. Hanedanin
tim erkek Uyeleri gibi “Bey” olmasi di-
siincesiyle yetistirilmistir. Dogum tarihi bi-
linmemekle birlikte 1515 Turnadag Savasi
zamaninda 90’nina merdiven dayamis bir
piri fani olarak kendisini tanimlamaktadir.
Buradan bakildiginda 1430°larda dinyaya
geldigi tahmin edilebilir.

Dulkadirogullari Devleti'nin Mem-
luk-Osmanli catismasinda dénemsel
hamleler yaptigi bir sirecte Alaid-
devle Bozkurt Bey'in, kiz kardesinin
kocas! Fatih Sultan Mehmet Han’a
yakin iliskiler kurdugu goriliyor.

Alaiddevle Bozkurt Bey, sonra Osmanli
tahtina cikacak olan Il. Bayezid'e kizi

Alaiddevle Bozkurt Bey
was born in Sileyman
Bey's tent at a time
when the crowded
family members were
spread all around
Anatolia. Like any other
boys in the family, he
grew up to be a Bey.

Ayse Sultan’i veriyor. Yavuz Sultan
Selim’in annesi Ayse Sultan, Osman-
lI-Dulkadirogullar devletleri arasindaki
iliskide 6nemli bir faktor olur.

Alaiddevle Bey, Fatih Sultan Mehmet
déneminde Osmanli topraklarina sal-
dirmasina ragmen sonrasinda Fatih’in
kendisini cezalandiracagini disinerek af
diler. Bunun izerine Fatih Sultan Mehmet
tarafindan Cirmen Sancak Beyligine tayin
olunur. Cok gecmeden gerek akraba-
lik iliskileri gerekse Osmanli Devleti'nin
Memluklere karsi kendisine sadik bir Dul-
kadiroglu beyini tahtta gérmek istemele-
rinin neticesinde Alaiddevle Bey, 1480
yilinda Dulkadirogullar tahtina cikar.

Dulkadirogullari tahtina ciktiktan sonra
Alaiddevle Bey, komsu devletlere ve bey-
liklerle devletinin cikarina uygun politikalar
gelistirdi. Osmanli, Memluk ve Akkoyunlu



When Alaiiddevle Bozkurt Bey ascen-
ded the throne of Dulkadirogullan and
became the ruler, the state was acting
according to the political balance betwe-
en Mamluk-Akkoyunlu-Ottoman.

Alaiiddevle Bozkurt Bey had many diffe-
rent features compared to his previous
rulers. He had the longest reign period
after his grandfather Nasireddin Mehmet
Bey. Dulkadirogullari State completed its
state organization in terms of culture and
society. For this reason, it is necessary to
examine Alaiiddevle Bozkurt Bey and his
actions closely and to deal with him more
attentively than other rulers.

Fatih Sultan Mehmet's Mercy

Dulkadirogullarn were a family who belie-
ved the reign authority was given directly
by the hands of God (Kut). It had a Turkmen
society structure which was suitable to the
reality of the Middle Ages. Alaiiddevle Boz-
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kurt Bey was born in Siileyman Bey's tent at
a time when the crowded family members
were spread all around Anatolia. Like any
other boys in the family, he grew up to be
a Bey. His exact birth time is uncertain, but
he stated that he was around 90 when the
Turnadag War occurred, which was in 1515.
We may infer from this information that he
was born around 1430.

It is seen that Alaiddevle Bozkurt Bey
established close relations with his sis-
ter's husband, Fatih Sultan Mehmet Han,
in a process where the Dulkadirogullari
State made periodic moves in the Mam-
luk-Ottoman conflict.

Alaiiddevle Bozkurt Bey made his daugh-
ter Ayse Sultan marry to Bayezid Il who
was later be ascended to the Ottoman
throne. Yavuz Sultan Selim’s mother Ayse
Sultan became an important figure betwe-
en the states of Ottoman and Dulkadir.

Eshab-i Kehf Killiyesi,
Fotograf: Yasin Mortas

Although Alatuddevle Bey attacked Otto-
man lands during the reign of Fatih Sultan
Mehmet, he later apologized, thinking
that Fatih would punish him. Thereupon,
he got appointed to Cirmen Sanjak Prin-
cipality by Fatih Sultan Mehmet. After
some time, Alaiddevle Bey ascended
to the Dulkadir throne in 1480 as a result
of both their kinship and the Ottoman
State’s demand for a loyal Dulkadir ruler
to fight with them against the Mamluks.

Political Genius

After being ascended to the Dulkadir th-
rone, Alaiddevle Bey developed policies
suitable for the benefit of his state with
neighboring states and principalities.
He established kinship relations with the
powerful states of his time by marrying
his daughters to Ottoman, Mamluk and
Akkoyunlu princes. However, he sometimes
took the Ottoman side against the Mamluks
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sehzadeleriyle kizlarini evlendirerek déne-
minin giicli devletleriyle akrabalik iliskileri
kurdu. Bununla birlikte ilkesinin menfaat-
leri cercevesinde bazen Memluklere karsi
Osmanli tarafini, bazen Osmanlilara karsi
Memluk tarafini tuttu. Ramazanoglular,
Kadi Burhaneddin ve Karamanogullarina
karsi ise denk bir gic olarak micadele
etti. Akkoyunlu Devleti'nin dagilma si-
recinde ve Safevi Devleti'nin tesekkili
sirasinda Akkoyunlulara yakin davrandi.
Sah Ismail’in Elbistan Seferi sirasinda
Osmanli ve Memluklerle iliski gelistirmek
istedi. Sah Ismail karsisinda kendisini
yalniz birakan enistesi Il. Bayezid'in si-
yasetini birkac yil sonra torunu Yavuz
Sultan Selim ile Sah Ismail arasindaki
savasta bizatihi uyguladi. Alaiddevle
Bey'in siyaset Uzerine hamleleri ve ilke
idaresindeki yaklasimi Universitelerde
ders olarak okutulabilecek degerdedir.
“Hain" miydi?

Dulkadirogullar’nin bir hanedan oldu-
gunu, Anadolu’da diger devletler gibi
bir devlet oldugunu idrak edemeyenler,
maalesef ki ginimizde dahi Alaiddevle
Bozkurt Bey'i Yavuz Sultan ile Sah isma-
il micadelesindeki tutumundan dolayi
ihanet etmekle suclamaktadirlar. Oysa
isin hakikati soyledir: Dulkadirogullari,
Anadolu’daki tim Tirk devletleri gibi ha-
nedan aileden gelmis ve kendine Maras
ile civarinda devlet kurmustur. Devletini
yasatmak icin komsu devletlerle bazen
siyasi iliskiler, bazen akrabalik iliskileri
bazen ise askeri catismalar izerinden
bir politika Uretmistir. Sah Ismail, 1507'de
Elbistan Uzerinden Ulkesine girdiginde ise
damadi Sultan Il. Bayezid'den yardim ta-
lep etmis, bunu yaparken de Sah
ismail‘in kiz istedigini,

Alaiddevle Bozkurt
Bey Dulkadirogullan
tarihi kadar
Osmanh, Memluk,
Safeviler,
Akkoyunlular gibi
donemin en guclu
Turk devletlerinin
tarihleri icin de 6nemli
bir yere sahiptir.

mezhepsel farkliliktan dem vurarak bunun
bir din bahsi oldugunu belirtmisti. Bu talep
karsisinda II. Bayazit, Sah Ismail’in kendi
topraklarindan gecmesine izin verdigi gibi
30 bin askeri de Ankara’ya gdndermis,
olasi bir basarisizlik séz konusu oldugun-
da Sah ismail’e destek olacagini dile
getirmisti. 1514 Caldiran Seferi sirasin-
da Sah ismail'e karsi sefere cikan Yavuz
Sultan Selim, bunun bir din meselesi ol-
dugundan dem vurduktan sonra dedesi
Alaiiddevle Bozkurt Bey’den yardim talep
etmis, o ise gecmiste yasanan olaylari
hatirlattiktan sonra yashligini ileri strerek
yardimcr olmamisti. Osmanl tarihcileri,
Alaiddevle Bey'i bu tutumundan dolayi
ihanet etmekle suclamislardi. Oysa haki-
kat suydu; Dulkadirogullar Devleti, ayni
Osmanli Devleti gibi bir devletti ve devle-
tin cikart her seyin izerindeydi. ikinci ola-
rak Yavuz Sultan Selim’in Sehsuvaroglu

Ali Bey'i ve adamlarini
koruyup kollamasi

ve Dulkadiroglu tahtina hazirliyor olmasi
bile Alaiiddevle Bey'in tutumunu hakli ¢i-
kanird\. Tarihi bir yanlsi tekrar etmemek ve
hakikati belirtmek gerekir ki Alaiiddevle
Bozkurt Bey birine ihanet etmis degildir, bi-
lakis devletinin ali menfaatini korumustur.

Memluk, Osmanli, Akkoyunlu ve Safeviler
gibi devrin en giicli devletlerine karsi
devletinin giicini muhafaza etmis, bazen
askeri bazen diplomatik yollarla, akra-
balik iliskileri kurarak devletini ayakta
tutmustur. lim-i Siyaset anlaminda harika
isler cikarmayr basarmis, 35 yillik saltanati
siresince ulkesini siyasi ve askeri anlam-
da en parlak dénemini yasatmustir.

Defalarca Evlat Acisi Yasadi

Alaiiddevle Bozkurt Bey, Tirkmen beyleri
arasinda gicd, siyasi zekdsi ve kahra-
manligiyla nam salmistir. Kalabalik bir
aileye sahip olan Alaiddevle Bey'in,
Maras ve Elbistan sarayinda kiz ve erkek
cok sayida ¢ocugu diinyaya gelmistir.
Ogullarinin ve kardeslerinin kahramanlik-
larla dolu askeri seferlerine sahit oldugu
gibi bircok evladini gerek kardesleriy-
le taht miicadelesi sirasinda gerekse
disman devletlerle yaptigi savaslarda
kaybetmistir. Ozellikle Dulkadirogullari
Ulkesinde ve cevresindeki ilkelerde kah-
ramanligl, cesareti, zekdsi ve ordu ize-
rindeki tesiriyle nam salmis olan, “Saru
Kaplan” lakapli Kasim'i kaybetmesi Ala-
Uddevle Bey'i cok derinden yaralamistir.




and sometimes the Mamluk side against
the Ottomans, within the framework of his
country's interests. He fought as an equal
force against Ramazanogullar, Kadi Bur-
haneddin and Karamanogullar. During the
disintegration of the Akkoyunlu State and
the formation of the Safavid State, he acted
close to the Akkoyunlu State. During Sah
ismail's Elbistan Campaign, he wanted to
develop relations with the Ottomans and
the Mamluks. A few years later, he applied
Bayezid's policy who was his brother-in-law
who left him alone against Sah ismail, in
the war between his grandson Yavuz Sultan
Selim and Sah ismail. Alaiiddevle Bey's po-
litical moves and his approach concerning
the administration of the country are worthy
of being taught as a course in universities.

Was he a “traitor”?

Some people who cannot recognize the
fact that Dulkadirogullan was just another
state among the many states of Anatolia,
blame Alaiddevle Bozkurt Bey with betra-
yal because of his attitude in the struggle
of Yavuz Sultan and Sah Ismail. The fact is
that Dulkadirogullar, like all Turkish states
in Anatolia, came from a dynastic family
and established a state in and around
Maras. In order to keep his state alive, he
created a policy with neighbouring states,
sometimes through political relations, some-
times through kinship relations and some-
times through military conflicts. When $ah

Alaiiddevle Bozkurt
Bey has an important
place in powerful
Turkish states of the
time like Ottoman,
Mamluk Safavid

and Akkoyunlu

states in addition

to his importance in
Dulkadir history.

ismail entered his country through Elbistan
in 1507, he asked for help from his son-in-
law, Sultan Bayezid Il, and while doing
this, Sah ismail stated that he wanted a
girl, talking about the sectarian difference,
and stated that it was a religion talk. In the
face of this demand, Bayazit Il allowed Sah
ismail to pass through his own lands and
sent 30,000 soldiers to Ankara, expressing
that he would support Sah ismail in case
of a possible failure. Yavuz Sultan Selim
who fought with Sah ismail during Caldiran
Campaign, told that this is a religious mat-
ter and asked for Alaiiddevle Bozkurt Bey's
help. But he did not help by citing his old
age after remembering past events. Otto-
man historians accuse Alaiddevle Bey of
betrayal because of this attitude. However,
the truth is that The Dulkadirogullarn State
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was a state just like the Ottoman State, and
the state's interest was above everything
else. Secondly, the fact that Yavuz Sultan
Selim was protecting Sehsuvaroglu Ali Bey
and his men and preparing them for the
Dulkadiroglu throne would have justified
Alaiddevle Bey's attitude. It is necessary
not to repeat a historical mistake and to
state the truth that Alaiddevle Bozkurt Bey
did not betray anyone, on the contrary, he
protected the great interests of his state.

He protected his state’s power against the
most powerful states of his time like Mam-
luk, Ottoman, Akkoyunlu and Safavid states
sometimes by military force, sometimes with
diplomatical moves or through kinship. He
succeeded in doing great things in terms of
Science and Politics, and during his 35-year
reign, he made his country experience its
heyday in terms of politics and military.

He Lost His Children

Alaiddevle Bozkurt Bey was famous
among the Tirkmen Beys with his
power, genius and heroism. Alaiddev-
le Bey, who had a large family, had
many children, boys and girls, in Maras
and Elbistan palaces. As he witnessed
the heroic military campaigns of his
sons and brothers, he lost many of
his children both during the struggle
for the throne with his brothers and in
the wars with the enemy states.
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Oglu Kasim ve diger oglu Erduvan’i ele ge-
cirdikten sonra boyunlarini vurup baslarini
Sah ismail'e génderen Ustaclu Muham-
med Han'a olan kini ve 6fkesi 6lene kadar
tukenmedi. Tarihi olaylar géstermektedir
ki oglu Kasim'in éliminden sonra Alaiid-
devle Bozkurt Bey'in ve iilkesinin giicinde
ciddi anlamda kayiplar yasandi.

Hayati boyunca biyik basarlar kazanan,
cok sayida cocugu olan ve ailesine olan
diskunligu ile bilinen Alaiddevle Bozkurt
Bey, belki de Tiirk tarihinde en cok evlat
acisi tatmis Turk hikimdarlarindan biri
olarak tarihteki yerini aldi.

Halkina Hizmetkardi

Alaiddevle Bozkurt Bey, Dulkadirogullari
tahtina oturduktan sonra Elbistan, Maras,
Antep, Kayseri ve Kirsehir gibi sehirlerde
onlarca imaret yapti. Ulu Camiiler, ces-
meler, hanlar, hamamlar, degirmenler,
képriler ve carsilar yaptirarak ilkesini
mamur hdle getirdi. Komsu devletlerle
olan ticari iliskilere dnem verdi.

Alaiddevle Bozkurt
Bey, Dulkadirogullan
beyleri arasinda
oldugu gibi diger Tirk
sultanlan icerisinde
de en cok vakfa
sahip beylerden biri.
Alaiddevle Bey'in
yaptirdig: eserlerin
neredeyse tamami
bir vakif geliriyle
desteklenmistir.

Halkinin mireffeh bir Glkede yasayabilme-
si icin blyik caba sarf etti. Alaiddevle
Bey déneminde yapilan Ceyhan Tas Kép-
ri, Elbistan ve Maras Ulu Camiileri, Antep
ve Adana‘daki Alaiiddevle Camiilerini
yaptirdi. Bu camilerin etrafinda acilan
mektepler, medreseler, imarethaneler,
tekke ve zaviyeler halka hizmet sunmustur.

Alaiddevle Bozkurt Bey, Dulkadirogullari
beyleri arasinda oldugu gibi diger Tirk
sultanlari icerisinde de en cok vakfa sahip
beylerden biri. Alaiddevle Bey'in yaptirdigi
eserlerin neredeyse tamami bir vakif
geliriyle desteklenmistir. Kendi 6z
mallarindan vakfederek olustur-
dugu vakiflarla camiler, med-
reseler, burada ders veren
muderrisler ve 6grenciler
icin imkanlar saglamis-
tir. Afsin Eshab-i Kehf
cevresinde eserler
insa etmistir. Kur-
dugu vakiflar ara-
ciligiyla halkin te-
mel ihtiyaclarin
karsilanmasini
hedeflemistir.
Kopriler, hanlar,
hamamlar yapt-
rarak hem bdlge
halkina hem de
ticcarlara ula-
simda ve ticarette
kolaylik saglayarak
Ulkesini kalkindirmaya
cahsmistir.

Veli Mesrep Bir Sultan

Alaiddevle Bozkurt Bey, hayir ve hase-
nat yapmakla meshur olmustu. Bundan
dolaylr hem Sinni hem de Alevi-Bek-
tasi tebaasi tarafindan cok sevilirdi.
Kudis'te, Eshab-1 Kehf'te imar faaliyet-
lerinde bulundu. ibrahim Giilseni Haz-
retleri ile pek yakindi. Tasavvuf ehline,
velilere, evliya ve enbiyalara biyik
hirmet gosterirdi.

Alaiddevle Bozkurt Bey, Maras'ta
yeniden yapilmiscasina imar ettirdigi
Ulu Camii ile yaptirmis oldugu Kapa-
Il Carsi arasinda bir noktada Maras
Mevlevihanesi'nin kurulmasini sagladi.
“Yum Baba” namiyla matuf Mevlevi
Seyhine sehrinin en giizel yerinde bir
Mevlevihane kurdurdu. Kudis ve cev-
resinde hanedan Uyeleri tarafindan
insa edilmis cami ve medreselerin yo-
satiimasi icin biyik emekler sarf etti.
Omriiniin sonlarina dogru yasinin da
ilerlemis olmasindan mitevellit dinya
isleri yerine manevi Gleme meyletti.
Kendisini tanimlarken “Bir Piri Fani”
noktasinda durmasi, halkinin sevgisini
kazanmasi, ulemanin saygisina maz-
har olmus olmasi 6liminin Uzerinden
asirlar gecmesine ragmen Alaiddevle
Bozkurt Bey’in makamlarinin bir veli
kabristanligi gibi ziyaretcilerle dolup
tasmasina neden olmustur. 507 yildir
Maras ve cevresinde Alaiiddevle Bey
bir veli gibi anilmakta, ruhuna dualar
bagislanmaktadir.

Bir asra yaklasan émrinde 35 yillik
saltanati déneminde adini Tirk tarihi-
ne altin harflerle yazdiran Alaiiddevle
Bozkurt Bey'in adi ve eserleri yasamaya
devam etmektedir. Adil bir hGkimdar,
halkinin veli noktasina cikaracak kadar
sevdigi, dindar, geride vakiflar biraka-
cak kadar ulvi degerlerle donatilmis,
zaferleri ve yenilgileri tatmis bir devlet
adami olan Alaiiddevle Bozkurt Bey,
heniz giin yuzine cikarilamamis bir de-
ger, tarihin bir hazinesi olarak hakkinin
teslim edilecegi zamani beklemektedir.
Uyguladigi siyasetiyle, geride biraktigi
eserleriyle, 5 asirdir halkin génlinde
edindigi yeriyle Alaiddevle Bozkurt Bey,
caginin Ustinde bir hikimdardir.



Alaiddevile Bozkurt
Bey, like the other
Dulkadiroullar Beys,
is one of the Turkish
sultans with the most
foundations. Almost
all of the buildings
he got built were
funded by a single
foundaiton.

Especially, losing Kasim known as “Saru
Kaplan” who was famous with his heroism,
bravery, cleverness and military genius and
succeded in many fights around Dulkadiro-
gullan state affected Alaiddevle Bey deep-
ly. His grudge to Ustaclu Muhammed Han
never faded away, who caught his two sons
Kasim and Erduvan ,beheaded them and
sent them to Sah Ismail. Historical events
show that after the death of his son Kasim,
there were serious losses in the power of
Alaiiddevle Bozkurt Bey and his country.

Alatddevle Bozkurt Bey, who had great suc-
cess throughout his life, had many children
and was known for his fondness for his family.
He took place in Turkish history as one of the
Turkish rulers who perhaps had the greatest
pain in consequence of losing children.

He Served His People

After Alaiiddevle Bozkurt Bey ascended the
throne of Dulkadirogullari, he built dozens of
soup kitchens in cities such as Elbistan, Ma-
ras, Antep, Kayseri and Kirsehir. He made
his country prosperous by having Great
Mosques, fountains, inns, baths, mills, brid-
ges and bazaars built. He gave importance
to trade relations with neighbouring states.

He made great efforts so that his people
could live in a prosperous country. He built
Ceyhan Stone Bridge, Elbistan and Maras
Grand Mosques, Alaiddevle Mosques in
Antep and Adana. The schools, madrasahs,
soup kitchens, lodges and zawiyas opened
around these mosques served the public.

Alaiddevle Bozkurt Bey, like the other Dul-
kadiroullar Beys, is one of the Turkish sultans
with the most foundations. Almost all of the

buildings
he got built
were funded
by a single foun-
daiton. He provided
opportunities for mosques,
madrasahs, professors and stu-
dents who gave lectures here, with the
foundations he created by donating from
his own property. He built buildings around
Afsin Eshab-1 Kehf. Through the foundations
he established, he aimed to meet the basic
needs of the people. By having bridges,
inns and baths built, he tried to develop
his country by providing convenience in
transportation and trade to both the peop-
le of the region and the merchants.

He Loved Dervishes

Alaiiddevle Bozkurt Bey was famous for
doing charity and good deeds. For this
reason, he was loved by both Sunni and
Alevi-Bektasi subjects. He carried out const-
ruction activities in the Eshab-1 Kehf in Jeru-
salem. He was very close with his holiness
ibrahim Gilseni. He showed great respect
to people of Sufism, awliyas and anbiyas.

He got built the Grand Mosque and
Maras Mevlevihane in the Bazaar. He
had a Mevlevi Sheik, who was named
"Yum Baba", founded a Mevlevihane in
the most beautiful place of his city. He
made great efforts to keep the mosques
and madrasahs built by members of the
dynasty in and around Jerusalem alive.
Due to his advanced age towards the
end of his life, he inclined towards the

O

spiritual realm instead of worldly affairs.
The fact that he stood at the point of "A
Piri Fani" while describing himself, that he
won the love of his people and earned
the respect of the ulema, has caused
Alaiddevle Bozkurt Bey's authorities to
be overflowing with visitors like a pa-
rent's cemetery, although centuries have
passed since his death. For 507 years,
Alaiddevle Bey has been remembered
as a guardian in and around Maras,
and prayers have been sent to his soul.

The glory and successes of Alaiddevle
Bozkurt Bey, who had his name written in
golden letters in Turkish history during his 35-
year reign in his life approaching a century,
continue to live today. Alaiddevle Bozkurt
Bey, who was a just ruler, was loved enou-
gh by his people to renounce him a saint,
pious, equipped with lofty values to leave
foundations behind and a statesman who
has gone through victories and defeats,
awaits for being acknowledged as a value,
a treasure of history that has not yet been
brought to light. Alaiddevle Bozkurt Bey
is a ruler beyond his age with the politics
he followed, the works he left behind, and
the place he has won in the hearts of the
people for throughout five centuries.
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ITY TALKS

EROL GOKA:

“AYDINIMIZ DALGA

GECMEYI

FHIR KONUSMALARI

ELESTIRI SANIYOR"

EROL GOKA: "OUR INTELLECTUALS
THINK MOCKING IS CRITICISM."

Tirk'on Goécebe Ruhu,
Varolusun Psikatrisi,
Kalpten gibi onemli
eserlerin yazar, Prof.

Dr. Erol Goka ile "insan,
sehrin neresindedir?"
sorusu Uzerinden sehir ve
insan iliskisini, modern
zamanlarla birlikte degisen
"sehir" algimizi konustuk.

Soylesi: OMER YALCINOVA

Her sehir kendine 6zgiidiir diyebilir
miyiz? $ehirlerin insan kimligi, sahsi-
yeti ve hayati iizerine ne gibi etkileri
vardir? Mesela Denizli‘de dogup biyi-
miis biriyle Ankara’da dogup biyimiis
birisi farkli midir?

Elbette her sehir kendine 6zgudir; hele
bizim gibi sehirlerin olusumu ile Ana-
dolu’ya gelisimiz ve gocebelikten yer-
lesiklige gecisimizin tarihinin kesistigi
cografyalarda, sehrin kimligi, bireysel
kimligimizde daha etkin hatta belirleyici
bir rol oynar. Sehirlerin tarihi binlerce
yilla dayanan Bat'da pek boyle degil-
dir. Sehir hayatinin kendine 6zgi ilke
ve kurallari, kapitalizmin, para ekono-
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We interviewed with Prof. Dr.

Erol Goka, who is the writer of
the impoertant books Turk'un
Gocebe Ruhu, Varolusun
Psikatrisi, Kalpten, about our
perception of "city" that changed
in the modern times, the
relationship of humans and cities
and asked the question "What is
the place of humans in the city?"

misinin, modernligin egemen oldugu
tarihsel kosullarda hemen her yerde iyice
benzer bir hayati dayatmaya baslamistir.
Sehirler birbirlerinden ancak mekénsal
ve varsa ekonomik isbolimiinin getirdigi
organizasyonlar acisindan kicik farklilik-
lar gosterir. Bizde nereli oldugun, tarihini,
asiretini, siveni, hatta inanc farliliklarini,
melez kiiltire yatkin olup olmamani ve
daha bircok seyi belirler. Tirkiye'nin ku-
zeyinden mi giineyinden mi, dogusundan
mi batisindan mi oldugun, yizindeki
benden daha etkilidir, halini, tavrini, ko-
nusmanli, yiziinin kavruklugunu, bedeni-
nin bicimini, bedenini tasirken aldigin
sekli belirlemede. Evet, nepotizm cok

biyik derttir toplumsal psikolojimizde;
biiyik sehirlerimizdeki hemseri dernekleri
milli kimligimizi hem giclendirir hem
liyakat sistemine engel olarak zedeleyici
bir etki yapar. Ama ne dersek diyelim,
apacik gerceklerimizdendir.

Sik sik ozellikle biyiiksehirlerde boy
gosteren cok katli, devasa biiyiikliik-
teki bina ve yapilarin rahatsiz edi-
ciliginden s6z ediyorsunuz. Tiirklerin
gécmen ruhuyla, bu yapilarin hizla
sehirlerimizde yayilmasi arasinda iliski
kurabilir miyiz? Tirkler modernlesti mi?
Sorma dostum, kabuk baglatmaya
calistigim yaralarimi kanatma diye-
cegim ama bunlar bizden baska kim
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Can we say that every city is unique?
What effects do cities have on hu-
man identity, personality and life? For
example, is someone born and raised
in Denizli different from someone who
was born and raised in Ankara?

Of course, each city is unique; especially
in geographies like ours, where the forma-
tion of cities, our arrival to Anatolia and
the history of our transition from noma-
dism to settledness intersect, the identity
of the city plays a more active and even
decisive role in our individual identity. The
situation is different in in the West, where
the history of cities dates back thousands
of years. The unique principles and rules

of city life have begun to impose a very
similar life almost everywhere in historical
conditions dominated by capitalism, mo-
ney economy and modernity. Cities differ
only slightly from each other in spatial
terms and, if any, organizations brought
about by the economic division of labor.
In our culture, where you are from deter-
mines your history, tribe, dialect, even
differences of belief, whether you are
prone to hybrid culture or not and many
more. Whether you are from the north or
the south, east or the west of Turkey, is
more effective than mole on your face,
in determining your state your demeanor,
the way you speak, the paleness of your

_a—

face, the shape of your body, the shape
you take while carrying your body. Yes,
nepotism is a big problem in our social
psychology; citizens' associations in our
big cities both strengthen our national
identity and have a damaging effect by
hindering the merit system. But whatever
we say, it is one of our clear truths.

You often talk about the discomfort of mul-
ti-storey, gigantic buildings and structures,
especially in metropolitan areas. Can we
relate the immigrant spirit of the Turks to
the rapid spread of these structures in our
cities? Have the Turks modernized?

Don't ask, my friend, I'll say don't bleed
my wounds that I'm trying to heal, but
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konusacak? Asil dertlerimiz bunlardir
ama maalesef akademi dahil herkes,
kenarindan dolasiyor, asla konusulma-
si gerekenleri konusmuyor.

Modernlesmemiz asla
tamamlanmadi, tam
tersine gocebelik
zamanlarindan kalma
ahskanlhiklarimiz hizh
modernlesmenin
getirdigi sorunlarla
birleserek siiriiyor.

Evet, belirttiginiz gibi sehirlerimizde, sehir-
ciligimizde biyik dertler var ve ne kadar
Ustiini drtmeye, gérmemeye calissak da
bu dertler, bizim tarihsel psikolojimize, g&-
cebe ruh hélimize uygun sehirler kurmaya
calisirken, bir “Tirk-slam sehri” gelistir-
meye ugrasirken bir anda modernlesme-
nin meydan okumasiyla karsilasmamizia
cok alakali. “Hizli modernlesmeye maruz
birakilmak”, basta sehirlesmeyi becere-
memek olmak Uzere bircok derdimizin
temelinde yer aliyor. Modernlesmemiz
asla tamamlanmadi, tam tersine gocebe-
lik zamanlarindan kalma aliskanliklarimiz
hizli modernlesmenin getirdigi sorunlarla
birleserek siriyor. Mesela bugiin bircok
ilimizde siren yaylaya cikma ddetinin ve
yayla senliklerinin gocebelik zamanlo-
rinin bakiyesini tasidiklarini gérmemek
mimkin degil. Sehir hayatimizdaki sirekli
mesken degistirmemiz ve bir tirly bir se-
hir planinda sebat etmememiz gdcebelik
mirasimiz nedeniyledir. O mahalleden bu
mahalleye, su sehirden bu sehre tasi-
nip duruyoruz; yollarimizda,
yerlesimlerimizde
kazilar bir tirlu

bitmiyor.

Bugiin en gelismis kentlerimizde dahi
oradan oraya tasinmayi, yazlarn yaylo-
ya ¢ikmayi, bayramda seyranda hemen
solugu koéylimizde almay sirdirmemiz-
de; bir tirlo Bati usuli tatil fikrini yerles-
tiremeyisimizde, kentlerde modern bir
yasam icindeymis gibi goziksek de, ev
ici yasantimizi Gdeta cadirda yasiyormus-
casina evin bir odasinda devam ettirip
en giizel esyalarla donattigimiz salonu
misafirler icin ayirmamizda, geceleri
uyumak icin yer yatagi acip sabah on-
lar yikliklere kaldirmamizda; cogumuz
ekonomik kosullarin dayatmasiyla yapsa
bile, unumuzu, bulgurumuzu, yufkamizi,
tarhanamizi, pastirmamizi, sucugumuzu
kdylimizden getirmemizde; agiz tadimizin
bicimlenmesinde eski psikolojimizden iz-
leri belirgin bicimde gérmek mimkindr.
Cadir yasantisiyla buginki yasantimiz
arasindaki benzerlik noktalar ayakkabr-
larin disarida cikartilmasi, duvarlara hali
asilmasi, bahcede, balkonda domates,
biber yetistirmeye bayilmamiz vs. gibi
daha bircok etkinligi kapsayabilir. Beseri
bilimlerde “bireysellesme” ve “otoritenin
icsellesmesi” kapsaminda ele alinan tim
iceriklere uygun olmayan, bizi baskalar-
nin hatta birbirimizin “kaba saba” diye
niteledigi, cagdas yasama uymadigini
sOyleyerek kinamaya yeltendigimiz tim
tutum ve davranislarimiz, aslinda gécebe
gecmisimizin bugiinle uyusmayan miras-
larindan baska bir sey degillerdir. Ulke-
mizdeki trafik kesmekesinde de bir tirli
modernlige uyum saglayamayan gdcebe
gegmisimizin payinin bulundugunu da séy-
leyebiliriz. Gosteris ve satafat merakimizi
trafikte de sirdiirmekten, otomobile ata
biner gibi binmekten, yollarda arazidey-
mis gibi davranmaktan, modern uygarlik
Urinlerine alisamamaktan, gécebelik ka-
lintis1 bir aymazlikla baskasinin haklarina
riayet etmemekten bahsedebiliriz.

Sakin yanlis anlasiimasin, elestirmek icin
degil sorunlar gosterebilmek amaciyla
bdyle elestirel, ironik bir dil kullaniyo-
rum. Kendi adima insanimizdan asla
rahatsiz degilim ama onlar nasil bir
hayata mecbur kildigimizi géstermek icin
bunlari sdylemek zorundayim. Kabahat
varsa, kendine 6zgi modernlesme, bize



who else will talk about this if not us?
These are our main problems, but unfortu-
nately, everyone, including the academy,
is walking around, never talking about
what needs to be talked about. Yes, as
you mentioned, there are big problems
in our cities and our urbanism, and no
matter how hard we try to cover up and
not see, these problems are very relevant
to our sudden encounter with the challen-
ge of modernization while trying to build
cities that are suitable for our historical
psychology and nomadic mood, while
trying to develop a "Turkish-Islamic city".
Being exposed to rapid modernization
is the root of many of our problems, es-
pecially not being able to urbanize. Our
modernization was never completed, on
the contrary, our habits from the time of
nomadism continue, combined with the
problems brought by rapid modernizati-
on. For example, today it is impossible
not to see that the custom of going to
the highlands and the highland festivals
that continue in many cities carry the rem-
nants of the nomadic times. It is due to
our nomadic heritage that we constantly
change our dwellings in our city life and
that we do not persevere in a city plan.
We keep moving from that neighborhood
to this neighborhood, from that city to this
city; excavations never end on our roads
and settlements. Today, even in our most
developed cities, we continue to move
from place to place, to go to the highlan-
ds in the summer, and to breathe in our
village during the holidays; our inability
to accommodate the idea of a Western
holiday, even though we seem to be living
in a modern life in the cities, we continue
our domestic life in a room of the house as
if we live in a tent, and we reserve the hall
for our guests, which we have furnished
with the most beautiful furniture, when we
make a bed for sleeping at night and lift
them to the closets in the morning; even
if most of us do it under the imposition of
economic conditions, we bring our flour,
bulgur, phyllo, tarhana, pastrami, and
sausage from our village. It is possible
to clearly see the traces of our old psy-
chology in the formation of our taste. The
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similarity points between tent life and
today's life include many activities such
as taking off shoes before entering the
house, hanging carpets on the walls, our

Our modernization
was never completed,
on the contrary, our
habits from the time
of nomadism continue,
combined with the
problems brought by
rapid modernization.

love of growing tomatoes and peppers
in the garden and on the balcony, etc.
All of our attitudes and behaviors, which
others and even each one of us describe
as "vulgar" and try to condemn by saying
that they do not fit into the contemporary
life, which are not suitable for the content
discussed within the scope of "individua-
lization" and "internalization of authority"
according to humanistic discipline are in
fact nothing but the incompatible legacies
of our nomadic past. We can also say
that our nomadic past, which could not
adapt to modernity, has a share in the
traffic chaos in our country. We can talk
about maintaining our interest in showing
off and loudness in traffic, getting into
the car as if riding a horse, behaving on
the roads as if we are on the land, not
getting used to the products of modern
civilization, and not obeying the rights
of others with a carelessness that is a
nomadic remnant.

Not to be misunderstood, | use such a
critical and ironic language to point out
theproblems, not to criticize. Personally,
| am never offended by our people, but
| have to say these things to show
what kind of life we have forced
them to live. If there is a fault,
it belongs to us, the intellec-
tuals, the educated and the
administrators, who do not
think about the peculiar
modernization and the
city life that suits us. If
we are not critical, if
we do not seek
new alternati-
ves, of course,
the rules of the
rent economy
will start to
work in our ci-
ties, and ugly,
upstart examples in
architecture will continue to
make our cities ugly.
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Giclu bir aydin ve
sanatcit muhalefeti
olmalh ki, insanimiz
da akliselimle birlikte
zevki selimi de
kaybettigini zaman
icinde gorebilmeli

ve yoneticileri daha
gizel ve yasanilir
sehirler icin zorlamal.

uygun sehir hayati Uzerine kafa yorma-
yan bizlerde, aydinlarda, okumuslarda
ve yoneticilerdedir. Biz elestirel olmaz-
sak, yeni alternatifler aramazsak elbette
sehirlerimizde rant ekonomisinin kuralla-
r islemeye baslar, mimaride de cirkin,
sonradan gérmeci 6rnekler sehirlerimizi
cirkinlestirmeyi surdurir.

Sehirlerin gayriinsani yénde biyime-
sini nasil yorumlamaliyiz? Herkes -hic
olmazsa benim karsilastigim kisiler- bu
tiir bir modernizmden sikayetci; plansiz
biiyiime ve dikey mimarinin sevimsizli-
ginin bir sekilde farkinda. Ama bunun
6niine de gecilemiyor. Sizce neden?

Anlatmaya calistim; maruz kaldigimiz
bir uygarligr benimseye calisirken neye
ugradigimizi sasirdik. Aydinimiz, oku-
musumuz, yoneticimiz ne yapacagini
bilemedi. Bati'da varsa hepsi bir anda
bizde de olsun istedik. Fazlaca disin-
meden kopyaciliga, kolayciliga sarildik.

Tdm bunlar, siyasi ve ekonomik cikar
catismalari, gécebe ruhumuzdan getir-
digimiz olumsuzluklarla birlesince ortaya
devasa bir sehir arabeski ciktl. Simdi de
debelenip duruyoruz. Giicly bir aydin ve
sanatci muhalefeti olmali ki, insanimiz
da akliselimle birlikte zevki selimi de
kaybettigini zaman icinde gorebilmeli
ve yoneticileri daha gizel ve yasanilir
sehirler icin zorlamal. Yine bir yanlis an-
lasiima olmasin diye uyarmaliyim: Bizim
aydinimiz ve okumusumuz, iki arada bir
derede kalmis insanimizla alay etmeyi,
dalga gecmeyi elestiri saniyor. Oysa
o elestiri degil, aydin yozlasmishgidir.
Kastim o degildir. insanimiza ve tarih-
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sel mirasimiza sahip cikarak alternatif
arayan, sorumlu tutumdur aradigimiz.

Kahramanmaras'i sevdiniz mi? Kah-

ramanmaras’‘ta sizi sagirtan seyler

oldu mu? Nelerdir?

Maras sevilmez mi, Marasli sevilmez

mi, niye “kahraman” dedigimiz gercegi,

dostlarimin cogunun Kahramanmaras-

I olmasi hakikati, sonra gelip benden

hesap sormaz mi? Kahramanmaras,

kahramanhgiyla, dondurmasiyla zaten

Ulkemizde herkese asikdr olan bir olgu-

dur. Sehrin sanat ve edebiyat hayatinin

tim Ulke icin ana kaynaklardan birisi

oldugunu da bilmesi gerekenler bilir.

Benim icin h&ld muamma olan sey ise

Maras kdkenli sair ve yazarlarin yeni

Turkceye, dilde arllasmaya olan ilgi ve

meraklandir. Sehre ziyaretim sirasinda

“Yedi Gizel Adam Edebiyat Miizesi”ni

gezerken bu soru zihnimde tekrar depres-

ti. Kahramanmaras eski carsisinin aynen

korunarak yasatiimasi ve halkin kurtulus s
giniini cani gonilden sahiplenmesi en
sasirdigim hususlardandi. Sasirp izil-
digim sey ise, Kohramanmaras'in cok
gicly bir gastronomi kijltirine ve dogal
guzelliklere sahip olmasina ragmen bu-
nun ¢ok bilinmemesi... Ama inaniyorum
ki, bunlar kolayca asilacak. Kahraman-
maras, tarihi sehri azami dlcide koru-
yarak sehri tanitacak, benim halé tadi
damagimda kalan “eli bégriinde” gibi
lezzetlerini, tipki dondurmasi gibi dinyo-
da bilmeyen kalmayacak...




How should we interpret the inhuman
growth of cities? Everyone—at least
those I've come across—complains
with this kind of modernism; somew-
hat aware of the unplanned growth
and the unpleasantness of vertical
architecture. But this cannot be avoi-
ded. What do you think is the reason?
| tried to explain; We were shocked at
what we came across while trying to
adopt a civilization to which we were
exposed. Our intellectual, educated,
and administrator did not know what
to do. If something is in the West, we
want to have them all at once. Without
thinking too much, we clung to copying
and facilitation. When all these political
and economic conflicts of interest were
combined with the negativities we brou-
ght from our nomadic spirit, a huge city
arabesque emerged. Now we are stru-
ggling. There should be a strong oppo-
sition of intellectuals and artists so that
our people should be able to see that
they have lost their good taste as well
as their common sense in time, and they
should push the rulers for more beautiful
and livable cities. Again, | must warn you
so that there is no misunderstanding:
Our intellectuals and scholars think that
mocking and making fun of our people
who are stuck in the middle is criticism.
However, it is not criticism, it is intelle-
ctual corruption. That's not my intent.
What we seek is
a responsible at-
titude that tries
to find alterno-
tives by pro-
tecting our

(A4
people and
historical
heritage.
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There should be a strong
opposition of intellectuals
and artists so that our
people should

be able to see that

they have lost their good
taste as well as their
common sense in time,
and they should push the
rulers for more beautiful
and livable cities.

Did you like Kahramanmaras? Were
there things that surprised you in Kah-
ramanmaras? What are they?

How can | not love Maras? The reason
why we say "hero", the fact that most of
my friends are from Kahramanmaras, all
these would come and haunt me then.
Kahramanmaras is a phenomenon that
is obvious to everyone in our country
with its heroism and ice cream. Those
who need to know that the city's artis-
tic and literary life is one of the main
sources for the whole country.

What is still a mystery to me is the in-
terest and curiosity of the poets and
writers of Maras origin in the new Tur-
kish language and the purification of
the language. While visiting the “Se-
ven Beautiful Men Literary Museum”
during my visit to the city, this question
recurred in my mind. One of the things
that surprised me the most was that
Kahramanmaras's old bazaar was
preserved and kept alive and that the
people embraced and participated in
the liberation day wholeheartedly. What
| am surprised and upset about is that
although Kahramanmaras has a very
strong gastronomic culture and natural
beauties, this is not widely known... But
| believe that these will be easily over-
come. Kahramanmaras will promote the
city by preserving the historical city as
much as possible, and there will be no
one in the world who does not know the
tastes of "eli bogrinde", just like its ice
cream, which | cannot forget the taste of.
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KAHRAMANMARAS

ULU CAMIi

KAHRAMANMARAS
GRAND MOSQUE

Merkez Nokta

Center Point

KAHRAMANMARAS'IN SELATIN
CAMii: ULU CAMiIi

THE KAHRAMANMARAS'S
SELATIN MOSQUE:

THE GRAND MOSQUE

YESIL DEFTERIN REHBERLIGINDE
ULU CAMii

KAHRAMANMARAS GRAND
MOSQUE UNDER THE GUIDANCE
OF THE GREEN NOTEBOOK
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KAHRAMANMARAS'IN
SELATIN CAMII: ULU CAMII

KAHRAMANMARAS'S SELATIN MOSQUE: THE GRAND MOSQUE

Marashlar “Kalesinde disman
bayragi dalgalanan bir milletin
Cuma namaz kilmasi caiz
degildir,” diyerek Ulu Camii
minberinden sancak-1 serifi
kaptig gibi sel olup, kaleye
akar. Bu sebeple Ulu Camii
Maraslh icin bir dayanaktir,

bir siperdir, coskun bir iIrmaga
donusip tastigr bir kaynaktir.

iIBRAHIM KANADIKIRIK

Devrin hikimdarlar tarafindan biyik
ve kiilliye seklinde yaptirilan camile-
re “Selatin Camii” denir. istanbul’da
Fatih, Sileymaniye, Sultan Ahmed,
Edirne’de Selimiye ve Bursa’da Ulu
Camii ilk akla gelen “Seléatin Cami-
i”lerdendir. Anadolu Tirkmen Bey-
leri tarafindan bu evsafta yaptirilan
-mesela Kahramanmaras Ulu Camii
gibi- camileri de “Selétin Camii”leri
sinifinda degerlendirmek gerekir.

“Ulu Camii” gelenegi Anadolu’da
yaygindir. Sultanlar veya beyler tara-
findan medrese, han, hamam, ima-
ret, tirbe, dar'us-sifa, carsi gibi bircok
mistemilatiyla bir kiilliye seklinde insa
edilen ulu camiler etrafinda sehir se-
killenirdi. Bu yizden ulu camiler sehrin
kalbinin attigi merkez durumundaydi.

Maras Ulu Camii tarih boyu cesitli isim-
lerle anilmistir. Cami-i Atik, Cami-i Kebir,
Sileyman Bey Camii, Alauddevle Bey
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Camii, Eski Cami gibi farkli isimlerle ko-
yitlara gecen camiyi, Evliya Celebi “Ada
Camii” diye seyahatnamesine kaydet-
mistir. Evliya Celebi’nin “Ada Camii” diye
anmasi ise Akdere, Sekerdere ve Kanli-
dere sularinin cami killiyesinin hemen
oninde birleserek iki yanindan akan
azim bir nehir gérintisi vermesidir.

ilk dénem Arap tarihcilerinden
Bel&zlri, Fitoh'ul-Bildén adli eserinde
Emeviler doneminde Maras'ta biyik
bir caminin insa edildiginden bahse-
der. Maras, 7-10. asir arasi Bizans’la
Araplar arasinda bir sinir sehri olarak
sirekli savas alani olmus ve sik sik el
degistirmis bir sehirdi. Bu yizden sik
sik yikilmis ve imar edilmistir. Bu ilk
caminin yeri ve vasfi konusunda ma-
alesef bir bilgiye sahip degiliz. Yine
de bdyle biyik bir caminin merkezi ve
su kaynaklarinin hemen yani basinda

People of Maras believe that, “It
is unacceptable to pray Jummah
prayer in a mosque which has
the enemy flag fly upon it” and
take their holy flag in his hand
and run to the castle to fight. For
their reason, the Grand Mosque
is a rest place, a shield, a spring
that turns into a raging river for
the people of Maras.

olmasi disindlebilir. Bunun icin de en
makadl yer simdiki Ulu Camii bolgesidir.
Bu sebeple bu cami Maras Ulu Camiin
ilk 6rnegi olarak dissinilebilir.

Kaynaklar ve vakfiyeler Ulu Cami'yi
ilk kez Dulkadiroglu Sileyman Bey’in
(1442-1454) yaptirdigini belirtiyor. St-
leyman Bey camiyi en gec 1450'ler gibi
yaptirmis olmalidir. Alauddevle Bey'in
(1480-1515) 1500 tarihli vakfiyesinde;

“(...) Cami-i Atik’i imar edip, babasi
Sileyman Bey icin vakfeyledi” kaydi
ve caminin tac kapi kitdbesinde;

“(...) babam Sileyman Bey'in ruhu icin
tecdid ederek (yenileyerek) tamir yap-
tim” ibaresi ile vakfiyedeki “(...) yeniler-
cesine” kaydi caminin Sileyman Bey
tarafindan yaptinldigini kesin olarak
ortaya koyarken, oglu Alauddevle Bey
tarafindan neredeyse bastan sona ye-
niden insa ettirildigini belirtmektedir.



The huge and complex-like mosques
that are constructed with the special
edict of the time’s emperor are called
“Selatin mosques”. Fatih, Stleymani-
ye, Sultan Ahmed mosques in istanbul,
Selimiye mosque in Edirne and Ulu
Mosque (Grand Mosque) in Bursa are
the first Selatin mosques that come to
mind. The mosques that were const-
ructed with the edict of Turkmen Beys
-like Kohramanmaras Grand Mosque-
do fit in this category too.

The “Grand Mosque” tradition is pret-
ty common in Anatolia. TBack then,
the city was shaped shaped around
the Grand Mosque, which was cons-
tructed as a huge complex including
madrasas, Turkish baths, imarats,
turbes, hospital, and the bazaar.
That was the reason that the Grand
Mosques were the hearts of the cities.

Maras Grand Mosque is known with
various names. Cami-i Atik, Cami-i Ke-
bir, Sileyman Bey Mosque, Alauddevle
Bey Mosque, Eski (Old) Mosque were
some of these names. Evliya Celebi
called it “Ada Mosque” in his Seya-
hatname. The reason Evliya Celebi
called it “Ada (Island) Mosque” is that
the waters of Akdere, Sekerdere and
Kanlidere streams would meet in front
of the complex and look like a river
flowing down from its sides.

Bel&zori, an early period Arabic histori-
an mentions in his book named Fit0h-
ul-Buldan that there is a construction
of a grand mosque in Maras during
Umayyad reign. Maras was a city that
was constantly handed over and a
battlefield because of its place being
the border of Byzantine and Arabs. It
was frequently being wrecked and
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built again. Unfortunately, we do not
have certain information about the first
place and time this mosque was built.
But it is possible to assume that this
mosque, which was huge, was built
near the water resources. The most su-
itable place would be the exact place
of the Grand Mosque today. For this
reason, this mosque can be counted
as the first Maras Grand Mosque.

Resources and endowments state that
the first person to give the edict to
build the mosque is Dulkadiroglu Su-
leyman Bey (1442-1454). He must have
had it built around the 1450s. In the
endowment of Alauddevle Bey (1480-
1515) written in 1500 it is stated that:

“(...) Built the Cami-i Atik and devo-
ted it to his father, Sileyman Bey”
and also on the crown gate of the
mosque it is written that:
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Anlasilan o ki gecen yarim asir ice-
risinde caminin kadim hali ya ciddi
sekilde yipranmisti ya da genisletilip
killiye sekline getirilmek icin boyle
bir adim atilmistir. ikisi de mimkiin-
dir. Dogal aofetler, yanginlar, ilk héli-
nin ahsap olma ihtimali ve catisinin
toprak dam olmasi yipranma yol
acabilecek etkenlerdir. Ya da ikinci
ihtimal disunulebilir. Alauddevle’nin
camiyi neden yenilercesine imar et-
tirdiginin sebebi kaynaklar acisindan
simdilik mechuldir.

Cami kitabesinde dikkat ceken en
muihim hususlardan birisi de;

“Ammare haze’l-cami’il-mibareke
fi eyyadm’is-sultén el-melik el-esref
Kansu Gavri.....” ibaresidir. Yani
“bu cami Sultan Kansu Gavri za-
maninda imdar edildi” seklindeki
ifadedir. KitGbedeki bu ifade, Ala-
uddevle’nin Meml0k Sultani Kansu
Gavri'ye (1501-1516) tabi bir bey
oldugunu acik bir sekilde ortaya
koymaktadir. Zaten Memldklilerin
yikilana kadar Maras ve Cukuro-
va’yl kendi milki olarak gordiskleri
ve asla vazgecmedikleri tarihen
bilinen bir gercektir.

Ulu Camii bugiinki temel olcileriyle
Alauddevle Bey yapisi durumunda-
dir. Dikdértgen planli ve cok ayakh
olarak insa edilen caminin usti ah-
sap tavan uzerine toprak dam sek-
linde yaptinimistir. Tavandaki ahsap
kirisler kalem isi sislemeler ve hatt
yazilar ile bezelidir.

Uzun dikd6rtgen planh cami tarzi
Maras ve Antep’ten gineye Arap
cografyasina kadar uzanan yaygin
bir mimaridir. ilk “saff"ta cemaat
sevabinin daha fazla oldugu ve arka
safflara dogru azaldigi anlayisi saff-
larin olabildigince uzun tutulmasi
disincesini getirmis ve camilerin
dikdértgen planl olmasinin manevi
hikmetlerinden birisi olmustur.
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Evliya Celebi'nin
Maras Ulu Camii'ni
"Ada Camii” diye
anmasi Akdere,
Sekerdere ve
Kanlidere sularinin
cami kiilliyesinin
hemen oniinde
birleserek iki

yanindan akan azim
bir nehir gorintisu
vermesinden dolayidir.

Ulu Camii’nin en dikkat cekici kisim-

larindan birisi de “portal” adi verilen
tac kapisidir. Camiye bu biyik ve

gorkemli tac kapu ile girilir.

Selcuklulardan itibaren yayginla-
san tac kapilar; yiksek, yukari ve
ileri dogru cikik, ic kismi cesitli tas
isciligi ile suslenerek zenginlesti-
rilmis anitsal mimari eklentilerdir.
Binanin ana giris kapisi olarak ya-
pilan tac kapilar yaplya azamet,
sayginlik ve hayranlk vyandiran
girislerdir. Ta¢ kapilar basta ca-
miler olmak Uzere kervansaray,
medrese, dar’us-sifa gibi Selcuklu,
Beylikler ve Osmanl dénemi mi-
mari yapilarinda yaygindir.

Alauddevle, camiyi bir killiye seklin-
de ve vakif statisinde insa ettirir. En
onemli bileseni Nebeviyye Medre-
sesidir. Caminin ana giris kapisina
bakan ve ortada genis bir avliuyu
barindiracak sekilde camiye bitisik
halde insa edilen medrese cumhu-
riyet donemine kadar 5 asir boyu
Maras’in en mihim egitim 6gretim
kurumu olarak hizmet vermistir. 1935
tarihli bir fotografta haléd ayakta
olan medrese daha sonra yikilmistir.

Alauddevle, minber tarafinda ikinci
kapinin acildigi bir hazire (kabris-
tan), han, Hatuniye Cami vakfiyesine
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The reason Evliya
Celebi called it "Ada
Mosque"” is that

the waters flow of
Akdere, Sekerdere
and Kanhidere streams
would meet in front of
the complex and look
like a river flowing
down from its sides.

“(...) | made reconstructions by re-
newing it for the soul of my father
Sileyman Bey” by the usage of the
word “renew” we can infer that the
mosque had firstly been built by the
edict of Sileyman Bey, and his son
Alauddevle Bey had it completely
reconstructed.

It is understood that in a half cen-
tury, the mosque’s initial form was
either severely damaged or it was
intended to be widened and turned
into a complex. Both are possible.
Natural disasters, fires, the possibi-
lity of the initial form being made
from wood and the roof being a
housetop made from soil are the
factors that may have caused dama-
ge. Or the second possibility might
be considered right. The reason
why Alauddevle reconstructed the
mosque entirely is still unknown.

Another point that is worthy of interest
is this passage:

“Ammare haze’l-cami’il-mibareke fi
eyyém’Us-sultén el-melik el-esref Kan-
su Gavri...."which can be translated
as “this mosque was built under the
reign of Sultan Kansu Gavri” This sen-
tence proves that Alauddevle was
a subject to Mamluk Sultan Kansu
Gavri (1501-1516) . It is known that
Mamluks had seen Cukurova and
Maras as a part of them and never
gave up until they were ruined.
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The Grand Mosque, with its recent
alterations, is a building built by the
edict of Alauddevle Bey. It is in the
shape of a rectangle, and has mul-
tiple pillars, has a housetop made up
of soil over the wooden ceiling. The
wooden beams on the ceiling are
garnished with hand drawn designs
and calligraphies.

Elongated rectangle shaped mosque
style is very common in Maras, Antep
and all the way down to the Arab
lands. The perception that there are
more good deeds to those who pray
at the foremost lines in the mosque
and that the backer the line gets, the
less the good deeds are, have brou-
ght the necessity of making the lines
as long as possible, and resulted in
mosques being in this shape.

One of the most interesting parts of
the Grand Mosque is its crown gate,
named “portal”. The entrance to the
Mosque is through this door.

Crown gates became popular in Sel-
juk reign. They are monuments whi-
ch are high, protuberant in the front
part, decorated nicely on the inside
with stonemasonry. The crown gates
provide grandness, respect and ad-
miration to the structure. Crown go-
tes are common in structures such as
mosques, caravanserais, madrasas,
and hospitals that were constructed
in Saljuk, Beylik and Ottoman times.

Alauddevle gets the structure built
in the form of a complex and as a
foundation. The most important ele-
ment is the Nebeviyye Madrasah.
These madrasas were used for edu-
cational purposes and were very
important until the republic period,
for five centuries. They are similar to
a very wide yard, and are opposite
to the entrance door of the mosque.
The madrasa can be seen working
and alive in a picture from 1935, it
was ruined later.
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Maras Ulu
Camii bugiinki
temel olciileriyle
Alaiddevle Bey
yapisi durumundadir.
Dikdortgen planh ve
cok ayakl olarak
insa edilen caminin
Usti ahsap tavan
Uzerine toprak
dam seklinde
yaptiriimigtir.
ait hamam, Tas Medrese ve mes-
cidi, bedesten ve caminin giney
tarafina Seyyid Mazlum Zaviyesini
de ekleyerek oldukca genis bir yo-

pilar toplulugu ile sehrin merkezini
sekillendirmistir.

Caminin sosyal hizmetleri icin cok
sayida vakfi vardi. Basta Pinarba-
si koyl, mezralar, kaynak sulari,
degirmen, arsa, bedestenin yari-
s1, dikkanlar, ciftlikler gibi zengin
vakiflar Alauddevle tarafindan Ulu
Camii'ye tahsis edilmisti.

Aradan gecen 5 asirda cami cok
sayida tadilatla cesitli degisiklikler
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yasar. Toprak dam defalarca
yenilenir, cumhuriyet doneminde
once kiremitle son olarak sac cati
ile kaplanir. Giney Anadolu Beylik-
ler dénemi klasik mimarisini yansi-
tan minaresi Misir'a kadar uzanan
bu tarz mimarinin kuzey sinirini tem-
sil eder. 19. asirda Ust kismi esasl
bir tadilat gérmistir. Gines isikla-
rinin disme acgisina gére namaz
vakitlerini gosteren ve 1858-59'da
insa edilen “muvakkithanesi” ise
ne yazik ki varligini 1945’lere kadar
ancak tasiyabilmistir.

Kahramanmaras Ulu Camii, eskilerin
deyimiyle Cami-i Kebir, insa edildi-
ginden beri sehrin kalbi olagelmistir.
Sehrin merkezinde yer tarifi Ulu Cao-
mii'ye gore yapilr. Eski Maraslilar
“Namazda Ulu Camii'nde bulusa-
Iim” diyerek konum belirlerlerdi.

Ulu Camii sehir insaninin yilda en
az birkac Cuma ve vakit namazini
orada eda etmeyi kendine vazife
bildigi camidir. Kbyden gelen in-
sanimiz namaz icin ekseriyetle Ulu
Camii'yi tercih eder. Ulu Camii'ye
ugramadan kendini Maras’a gelmis
kabul etmez. Ulu Camii, icerisine

girildiginde insana bambas-

ka manevi hisler yasatir. Sehrin en
o6nde gelen hafiz ve karileri orada
imam ve miezzinlik yapar. Mifti-
lerin ve 6nde gelen alimlerin vaaz
kiirsiisi Ulu Camii‘dir. Ogle ve ikin-
di vakitleri musallasindan cenaze
namazlari eksik olmaz. Sehit ceno-
zeleri Ulu Camii'nden kaldirilir. Ro-
mazan- seriflerde itikaf sinnetinin
yasandigi yerdir Ulu Camii.

Sehrin heyecani orada yogunlasir.
istiklal Harbi’'nde kalesinden bay-
ragi indirildiginde, Marasli kendisi-
ni Ulu Camii'nin kucagina ativerir.
Orada cesaretini toplar, hamiyetini
ortaya koyar. “Kalesinde disman
bayragi dalgalanan bir milletin
Cuma namazi kilmasi caiz degil-
dir,” diyerek Ulu Camii minberinden
sancak-1 serifi kaptigi gibi sel olup,
kaleye akar. Bu sebeple Ulu Camii
Marash icin bir dayanaktir, bir si-
perdir, coskun bir irmaga donisip
tastigi bir kaynaktir. Kalede bayrak
neyse, zeminde Ulu Camii de odur.
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Alauddevle shaped the

city center by adding numerous
structures around like a cemetery near
the minbar with a second door, tavern,
a Turkish bath that belongs to the Ho-
tuniye mosque, Tas Madrasa and its
masjid, a bazaar and Seyyid Mazlum
Monastery in the south of the mosque.

The Mosque had lots of foundati-
ons for its social services. Pinarbasi
village, fields, spring waters, mills,
land, the half of the bazaar, stores
and farms were the foundations
that were assigned to the Grand
Mosque by Alauddevle.

The Mosque has undergone numerous
alterations in the passing 5 centuries.
The soil housetop has been renewed
several times and got covered with
plate rooftop. Its minaret represents
the structure of South Anatolian Beylik
period’s classical architecture, and
the north border of this architecture
which is very common all the way to
Egypt. The top part has gone through
a severe alteration in the 19th century.
The “muvakkithane” which was built in

1958-59 showed the times of pro-
yer according to the angles of sunlight.

Kahramanmaras Grand Mosque, as the
old people say, has been the heart of
the city since it had been built. Any add-
ress description is told according to its
place. The old people of Maras would
set the meeting places saying “Let's
meet at the Grand Mosque for prayer.”

The people count it as a duty to per-
form Jumuah or daily salah at least
for a couple of times in the Grand
Mosque. People coming from the vil-
lages generally prefer to pray at the
Grand Mosque. They do not count the-
ir visit acceptable unless they visit the
Grand Mosque. The Grand Mosque
makes people feel spiritual. The best
hafizs and Quran readers work there
as an imam or muazzin. The place for
the preachers of the best muftis is the
Grand Mosque. During the zuhr and
asr prayers, there is always a funeral
prayer. Martyr funerals are always
prayed in the Grand Mosque. In the
holy month of Ramadan, it is the place
for many people’s itikaf.

The excitement of the city gathers
there. When their flag was in dan-

The Grand Mosque,
with its recent
alterations, is a
building built by the
edict of Alauddevle
Bey. It is in the
shape of a
rectangle, and has
multiple pillars, has
a housetop made
up of soil over the
wooden ceiling.

ger in the War of Independence, it
was the first place the people of
Maras went. They gathered their
bravery there and practiced their
iman there. He says “It is not lawful
to pray Jummah prayer in a mosque
which has the enemy flag fly upon
it” and took their holy flag in their
hand and ran to the castle to fight.
For this reason, the Grand Mosque
is a rest place, a shield, a spring
that turns into a raging river. Wha-
tever is flag for a castle, the Grand
Mosque is just the same.

7209 m—




¢ Velahir

YESIL DEFTERIN

REHBERLIGINDE ULU CAM
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KAHRAMANMARAS GRAND MOSQUE UNDER
THE GUIDANCE OF THE GREEN NOTEBOOK

Kahramanmaras kent
merkezinin kullanicisini, kente
ait hissettiren en 6nemli parcasi
hic siphesiz Maras Ulu Camii.
Dulkadir Beyligi hukimdan
Sileyman Bey tarafindan 1442-
1454 yillan arasinda yaptirildigi
bilinen cami, gecirdigi buyuk
tamir ve yenilemelere ragmen
sehrin mimari kimligini yansitan

onemli bir yapidir.

EMINE NUR UZDiL

Yirmi alti sene Ulu Camii imamhigi
hizmeti géren dedem Vakkas Vak-
kasoglu’nun caminin tarihinden,
restorasyon calismalarina varin-
caya kadar camiye dair bircok
hususu yazdigi yesil kapli defteri
yanima alarak, basta bu sehirde
biyimus bir cocuk sonrasinda
genc mimar kimligimle bu tarihi
yaplyi yeniden dolastim.

Kendisini bu ajanda kadar tani-
maya firsat bulamamis bir toru-
nu olarak bir cami imaminin res-
torasyon hassasiyetini, bu tarihi
yapiya duydugu saygiyi gérmek,
belgeleme ve arsivleme konulo-
rindaki titizligine sahit olmak Ulu
Cami'ye farkli bir perspektiften
bakmami sagladi.
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The most important part of the

city center which make people

feel belonging to the city is the
Maras Grand Mosque. The mosque
which is known to have been

built between 1442 and 1454 by
Sileyman Bey, the ruler of Dulkadir
Principality is a valuable structure
that defines the architectural identity
of the city despite the repairs and

renovations it has undergone.

Kahramanmaras kent merkezinin
kullanicisini, kente ait hissettiren en
onemli parcasi hic siphesiz Maras
Ulu Camii. Dulkadir Beyligi hikim-
dar Sileyman Bey tarafindan 1442-
1454 yillari arasinda yaptirildigr bili-
nen cami, gecirdigi biyik tamir ve
yenilemelere ragmen sehrin mimari
kimligini tarifleyen kiymetli bir yapi.
Hareme giris kapisi portall Uzerinde
gorilen kitabesine gore Sileyman
Bey’in oglu Alaiuddevle Bey tarafin-
dan 1501 yilinda yenilercesine tamir
ettirilen ve ginimize kadar cesitli
onarim ve ilavelerle gelen cami, ori-
jinal mimari dokusunu belli 6lcide
korumaktadir. Killiye seklinde insa
edilen yapi baslangicta binyesinde
medrese, imaret, cami ve muvakkit-

haneyi barindiriyordu. Tas medrese-
nin mescid kismi ile kimbet kismi eski
halini muhafaza etmektedir. Medre-
senin Ust kismi ahsap oldugundan
zamanla yikilmistir. Kimbet kisminda
Alduddevle beyin oglu oldugu bili-
nen bir mezar ve sonradan oraya
getirilen birka¢ sehit mezari vardir.
imarethane ise simdiki tuvaletlerin
ve arka revaklarin bulundugu yerde
yapilmistir. Evliya Celebi, seyahatna-
mesinde cami avlusunun iki yanindan
dereler gectigini ifade ederek bu
yapidan “Ada Camii” olarak bahset-
mistir. Yesil defterde bahsedildigine
gore tas medrese ile imarethane
arasindan bir dere gecermis ve cami
tarafindan tas medreseye ahsap tah-
ta kopru ile gecilirmis.



Taking with me the green-covered notebo-
ok in which my grandfather Vakkas Vak-
kasoglu, who served as the imam of the
Grand Mosque for twenty-six years, wrote
down many issues about the mosque from
the history of the mosque to its restoration
works, | wandered around this historical
building again as a child who grew up in
this city and then as a young architect. As
a granddaughter who did not have the
opportunity to get to know him until this
agenda, seeing the restoration sensitivity
of a mosque imam, his respect for this
historical building, and witnessing his meti-
culousness in documentation and archiving
enabled me to look at the Grand Mosque
from a different perspective.

The most important part of the city cen-
ter which make people feel belonging to
the city is the Maras Grand Mosque. The
mosque which is known to have been
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built between 1442 and 1454 by Sileyman
Bey, the ruler of Dulkadir Principality is a
valuable structure that defines the arc-
hitectural identity of the city despite the
repairs and renovations it has undergo-
ne. a valuable structure that defines the
architectural identity of the city despite
the repairs and renovations it has under
gone. According to the inscription seen on
the entrance gate portal to the harem, the
mosque, which was repaired repaired in
1501 by Aléiddevle Bey, who is the son
of Sileyman Bey, and which has survi-
ved with various repairs and additions,
still preserves preserves its original arc-
hitectural texture to a certain extent. The
building, which was built in the form of a
kulliye, initially contained a madrasah,
soup kitchen, mosque and timetable. The
masjid part and the cupola part of the
stone madrasa preserve their old form.
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Since the upper part of the madrasah
was wooden, it was ruined over time.
There is a tomb known to be the son
of Alaiddevle Bey and many martyrs'
tombs that were brought there later in
the vault section. The soup kitchen was
built where the current toilets and rear
porches are located. Evliya Celebi, in his
travel book, stated that streams flowed
on both sides of the mosque courtyard
and referred to this structure as the
"Island Mosque". According to what is
mentioned in the green notebook, a
stream ran between the stone madrasa
and the soup kitchen, and a wooden
bridge was passed from the mosque
side to the stone madrasa. This stream
was covered with vaults and the road
passed over it. In the notebook, it is writ-
ten that the borders of the soup kitchen
are defined as "The south Mosque Kebir,
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Bu derenin Uzeri tonoz ile kap-
lanarak Uzerinden yol gecmis.
Defterde, Vakiflar Genel Midir-
lugi’nden alinan Ulucami vakfiye-
sine gore imarethane hudutlarinin
“Cenuben Camii Kebir, Sarken Ta-
ribam, Simalen ve Garben Cari
Dere” olarak tariflendigi yazili.

Bugin cami arazisi 1940 senesin-
de Uretilmis olan vaziyet planina
gore farklliklar gosteriyor. Bu va-
ziyet planina tas medrese ile cami
arasindan gecen dere ve defterde
bahsedilen tahta kopri islenmis.
Bu yillarda camiye giney tarafin-
da yer alan carsidan gelen aksin
bitimindeki on-on iki basamakla
cikilan bir kapidan giriliyor. Bu va-
ziyet planina baktigimizda bugin
birkac basamak inerek ulastigimiz
camii avlusunun 1940 yilinda yol
kotunun yaklasik bir bucuk metre
Uzerinde oldugu goriliyor. Zaman
icerisinde Maras Ulu Camii’nin, se-
hir merkezlerindeki tarihi yapilarin
basina gelen “asagi kotta kalma”
kaderini yasadigini séyleyebiliriz.

KABRISTAN

1950 ONCEKI TAHMINI VAZIYET PLANI
TV VAR AN LML ATESIVINIES DETTLEWASETIN

1940 planinda gordigimiz imaretha-
nenin tanimladigi avluda yer alan mi-
nareye bitisik haldeki muvakkithane
yapisi, dedemin arsivinde yer alan
1984 yili Ulu Camii vaziyet planinda
silik cizgilerle gosterilmis. Muvakkit-
hane namaz vakitlerinin tespit edilip
zamanin belirlendigi bir mekén. 1858
veya 1859'da insd edilen muvakkit-
hane maalesef 1945 yilinda yiktirl-
mistir. 1989 yilinda Ulu Camii‘n cevre
dizenlemesini Ustlenmis olan Vakkas
Hoca’nin cocukluk hatiralarinda olan
bu yapi, yesil deftere ekledigi kart-
postal fotografinda acikca goriliyor.
Dedem, 1984 yili planinda cami av-

lusunda yer alan betonarme amfiyi
kaldirip eski imarethaneyi orijinal
haline getirmek gayesiyle bu eski
kartpostali yillarca Ulu Camii‘deki
odasinda muhafaza etmis.

Ginimizde kullanilan revakli son ce-
maat yeri 1990 yili camii insaatinda
yaply! orijinaline cevirme gayesiyle
yapilan bir is. Ancak o dénem insa-
at sirasinda PTT kablolarinin camii
duvarinin dibinden geciyor olmasi
sebebiyle eski imarethane sinirlari
boyunca camii arazisi genisletileme-
mis ve cami bugiinky héline ulasmis.
Defterde yer alan restorasyon notla-
rinda eski imarethanenin kitabesinin
harap olmus bir halde bulundugu
ve revaklarin kuzey bolimine eski
imarethanenin oldugu alana yeni-
den taktirildigr yazih.

Caminin cevresinde ve yapisindaki
bu tarihi degisimlerle birlikte bugine
kadar gelen mimari unsurlara da
sahiptir. Yillar icinde bircok yangi-
na maruz kalan ve tahrip olan Ulu
Camii ahsap tavanh camilerdendir.
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the east Taribam, the north and the west
Cari Dere", according to the Ulu Mosque
endowment charter obtained from the
General Directorate of Foundations.

Today, the site of the mosque differs
from the site plan that was produced in
1940. The stream passing between the
stone madrasa and the mosque, and
the wooden bridge mentioned in the
notebook, were embodied in this site
plan. During these years, the mosque
was entered through a door that was
reached by ten or twelve steps at the
end of the axis coming from the bazaar
on the south side. When we look at this
location plan, it is seen that the court-
yard of the mosque, which we reach
by descending a few steps today, was
about one and a half metres above the
road level in 1940. Over time, we can
say that the Grand Mosque of Maras
experienced the fate of "being at a
lower level", which befell the historical
buildings in the city centres.

The muvakkithane structure, adjacent
to the minaret in the courtyard defined
by the soup kitchen that is seen in the
1940 plan, is shown with faint lines in
the 1984 Ulu Mosque site plan, which is

1989 YILI VAZIYET PLANI
(UAVARRASDALLYNUN AR VINGEN DERLESMITIL]

in my grandfather's archive. Muvakkit-
hane is the place where prayer times
were determined. The muvakkithane,
which was built in 1858 or 1859, was
unfortunately demolished in 1945. This
structure, which is in the childhood me-
mories of Vakkas Hoca who undertook
the landscaping of the Grand Mosque
in 1989, is clearly visible in the photo
of the postcard he added to the gre-
en notebook. My grandfather kept this
old postcard in his room at the Grand
Mosque for years in so as to remove
the reinforced concrete amphitheatre
in the courtyard of the mosque in the
1984 plan and restore the old soup
kitchen to its original state.

The last congregation place with the
portico, which is used today, was a
work done during the construction of
the mosque in 1990 with the aim of
converting the building to its original
form. However, due to the fact that the
PTT cables were passing under the
wall of the mosque during the const-
ruction at that time, the mosque land
could not be expanded along the bor-
ders of the old soup kitchen, and the
mosque reached its present form. In
the restoration notes in the notebook,
it is written that the inscription of the
old soup kitchen was in a dilapidated
state and that the northern part of the
portico was refitted to the area where
the old soup kitchen was located.

Along with these historical changes in
the surroundings and structure of the
mosque, it also has architectural ele-
ments that have survived until today.
The Grand Mosque, which has been
exposed to many fires and destroyed
over the years, is one of the mosques
with wooden ceilings. The crooked
planned courtyard on the north side
of the mosque is entered through two
doors opening to the southwest and
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Ulu Camii'n en 6zgun
mimari 6gesi olan
mukarnas kavsarali
tac kapi, Anadolu
Selcuklu mimari
gelenegini devam
ettirmis olan
Beylikler donemi
ozellikleri gosterir.

Caminin kuzey tarafindaki carpik
planli avlu kismina gineybati ve
kuzeydogu kdselerine acilan iki
kapidan girilir. Dogu-bati dogrul-
tuda dikdértgen bir form gdsteren
yapida harim kismi mihraba dik
kemerler ile yedi sahana bolin-
mistir. Son cemaat yeri orijinalin-
de ahsap kirislemeli toprak dam
ile ortuly iken onarimlardan sonra
Usty harimle birlikte kirma sac cati
ile kapatilmistir. Harim kismina mu-
karnas kavsaral ta¢ kapidan girilir.
Ayrica harimin kuzey duvarinin bati
késesine sonradan acilan kemer-
li bir kapi ile kadinlar mahfiline
cikilmaktadir. Yapinin en 6zgin
mimari 6gesi olan mukarnas kav-
sarali tac kapi, beylikler donemi
ozellikleri gosterir. Beylikler donemi
mimarisi Anadolu Selcuklu mimari
gelenegini devam ettirmis, ayni
zamanda Osmanl mimarisinin alt
yapisini hazirlamis olan ara bir
dénemdir. Sadelik ve simetri 6n
plandadir. Suslemeler ta¢ kapida
ve son cemaat yerinde yogunlo-
sir. Ulu Camii tac kapisi dar ve
uvzun bir sekilde yapilmistir. Tac
kapinin giris portalinde, yapildigi
ilk zamandan bugine kadar mu-
hafaza edilmis olan kabartma ve
suUslemeler yapiya 6zginlik katar.

Yapinin bir baska 6zgin ozelligi
kalem isi sislemeleri olan dort ko-
seli tavan agaclanidir. ilk yapildig
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sirada Uzeri tamamen toprak orti
ile kaph olan Ulu Camii'nin 1779
yilinda belediye pasajinin dogu
tarafinda bulunan tabakhanede
ctkan bir yangin sonucunda ahsap
kirislerinin yandigi ve Uzerindeki
toprak damin ¢oktigi biliniyor.
Yangindan sonra yapilan tamir-
de dort kdseli cicek motifleri olan
agaclar cami tavanina désenmistir.
Tavan kirislerinin alt kismina caki-
lan pervazlarda yer alan kartuslar
icerisinde nesih hat ile “el-Emali”
isimli kitapta gecen bazi manzum
ifadeler de yer almaktadir. Giri-
sindeki kemerde yazan tarih goz
onine alindiginda kadinlar mah-
filinin de bu yangindan sonraki
teferruath yenilemeler sirasinda
eklendigi gorilmektedir.

Ulu Camii‘nin tek minaresi, cami-
den bagimsiz mistakil bir yapida-
dir. Minare, serefe altl sislemeleri
ile 6zgin bir yapidadir. Camiden
1.5 metre geride ve caminin orta
hizasindadir. Minarenin kaide, po-
bucluk ve silindirik alt gévdesi ori-
jinal olup, onikigen st gévdeden
itibaren diger bolumlerin, Dulko-
diroglu ibrahim Bey'in oglu Haci
Halil Bey tarafindan 1848 yilinda
yaptirildigi biliniyor.

Bugiin sirekli bir degisim icerisinde
olan Maras kent meydaninin tarih-
sel sireci géz onune alindiginda,
mekdénsal degisim hareketlerinin
gecmise sari bir gelenege donis-
mis oldugunu séylemek yanlis ol-
maz. Bitin bu degisim ve donisim
icerisinde kent bellegini korumak,
mekdansal aidiyeti saglamak gorevi
Ulu Camii'ye dismis. Bugin benim
defteri elime alarak dolastigim yer,
Evliya Celebi’'nin gezip gordigu
Maras kent merkezinden de, yesil
defterin yazildigi siralar olan Ma-
ras kent merkezinden de cok farkli.




Kalemisi

Mukarnas

The most original
architectural element
of the building, the
crown door with

a muqarnas hood
shows characteristics
of the Beylik period.

northeast corners. In the structure
showing a rectangular form in the
east-west direction, the sanctu-
ary is divided into seven fields
by arches perpendicular to the
mihrab. While the narthex was
originally covered with an earthen
roof with wooden beams, after
the repairs it was covered with a
hipped sheet metal roof together
with the sanctuary. The sanctuary
is entered through a crown door
with a muqgarnas hood. In addi-
tion, an arched door opened to
the western corner of the northern
wall of the sanctuary, leading to
the women's gathering place. The
most original architectural ele-
ment of the building, which is the
the crown door with a muqgarnas
hood shows characteristics of the
principalities period. The archite-
cture of the Principalities is an in-
termediate period that continued
the Anatolian Seljuk architectural
tradition and prepared the infrast-
ructure of Ottoman architecture at
the same time. Simplicity and sy-
mmetry are in the foreground. The
decorations are concentrated on
the crown door and the narthex.
The crown gate of the Ulu Mosque
was narrow and long. On the ent-
rance portal of the crown gate,
the reliefs and decorations that
have been preserved from the first
time it was built to this day, adds
originality to the building.

Another unique feature of the bu-
ilding is the square ceiling trees
with hand-carved ornaments. It
is known that as a result of a fire
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in the tannery on the east side of
the municipal passage in 1779,
the wooden beams of the Grand
Mosque, which was completely
covered with earthen cloth when
it was first built, burned down
and the earthen roof on it collap-
sed. In the repair made after the
fire, trees with four-sided flower
motifs were laid on the ceiling
of the mosque. There are also
some poetic expressions from the
book called "Al-Emali" with nesih
calligraphy in the cartridges on
the sills that are nailed to the
lower part of the ceiling beams.
Considering the date written
on the arch at the entrance, it
is seen that the women's lodge
was added during the elaborate
renovations after this fire.

The only minaret of the Great
Mosque is a detached structure
independent of the mosque. The
minaret has a unique structure
with its under-the-globe decora-
tions. It is 1.5 metres behind the
mosque and in the middle of the
mosque. The base, shoe and cy-
lindrical lower body of the minaret
are original, and it is known that
the other parts from the dodeca-
gonal upper body were built in
1848 by Haci Halil Bey, the son of
Dulkadiroglu ibrahim Bey.

Considering the historical process
of the Maras city square, which is
in constant change today, it would
not be wrong to say that the spati-
al change movements have turned
into a tradition dating back to the
past. In all this change and trans-
formation, the task of protecting
the memory of the city and provi-
ding spatial belonging fell upon
the Great Mosque. The place |
wander around with the notebook
in my hand today is very different
from the city centre of Maras whi-
ch Evliya Celebi visited, and from
the city centre of Maras, when the
green notebook was written.

35



ARASTA BiR AN

MOoMENT IN MARAS

Fotograf: ismail Nar




GOKSUN KARAGOL

GULIZAR GUNES

Goksun dag ve yaylalarinin yilda belki de iki ay acan sudan
gulidir ddeta Karagdl. Goksun ilce merkeziyle arasindaki mesafe
15 km.'dir. Karagol'd gérmek, buz gibi soguk kaynaklarindan
su icmek, kamp cadiri kurup geceyi onun hisirtisini dinleyerek
gecirmek isteyenler, 4 km kadar yirimek zorundadirlar. Bu
yoniyle Karagél, sakli bir cennettir.

Daglarin arasinda oldugu icin, hicbir mevkiden Karagol'é gérmek
mimkin degildir. Bellidir, Karagdl't besleyen kaynaklar, cevresini
kusatan yiiksek daglara kis aylarinda yagan karlarin eseridir.
Peki bu su, yaz aylarinda neden kurur? Karagél'e tirmananlar
bilir ki aslinda orada hava hic de gdl kurutacak kadar sicak
olmaz. Toprak cekmektedir Karagdl'in suyunu. Bu suyun Firniz’dan
ciktigini sdyleyenler de vardir. Daglarin arasinda salinip duran
onlarca cayin beslendigi kaynaklara yéneldigini sdyleyenler de.

Saatler siren tirmanistan ve doga yiriyiisinden sonra, golin
cevresine kurulan kamp cadirlarini gérirseniz sasirmayin. Bu
doga harikasi mekéna, Tirkiye'nin dort bir tarafindan insanlar,
bahar doyasiya yasamak, spor yapmak, fotograf cekmek ve
ciris otu toplamak icin gelmektedirler.

GOKSUN KARAGOL

Karagol is like the flower of Goksun mountain and uplan-
ds that blossoms for two months in a year. The distance
between Karagdl and the city centre is 15 kilometres. It
takes 4 kilometers to walk to Karagél, drink from its icy cold
water, camp, and spend the night listening to its flow. In
this respect, Karagdl is a hidden paradise.

Because it is hidden between mountains, it is not possible
to see it from anywhere. It is obvious that the springs which
feed Karagdl are the products of the snow on the high
mountains surrounding it. Why does Karagdl dry up during
summer? The people who climb to see Karagél know that
the weather is never hot enough to dry up a whole lake.
The soil absorbes its water. Some say that this water then
comes out in Firniz. Some other say it goes to many bourns
between the mountains.

Don't be suprised when you see the camping areas around
the lake after climbing and walking for hours. This para-
dise-like place is suitable for all campers around Turkey
who want to spend an amazing spring, do sports, take
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ASAYAN MARAS

IVING MARAS

DR. MUSTAFA KOK:

“NURETTIN TOPCU'YU

OQVOQ

BAVUL BUYUKLUGUNDEKI
BIR TEYPTEN DINLEMISTIM”

“I LISTENED TO NURETTIN TOPCU, WHOM | LATER MET, THERE
FOR THE FIRST TIME IN A STEREO AS BIG AS A SUITCASE."

Gerek Kahramanmaras'ta
gerekse de diger kiltur
sehirlerimizde sadece

Nurettin Topcu Uzerine yaptigi
calismalanyla degil “idealistin
idealisti” tavri, ahlak vurgusu,
dostlugu ve 6gretmenligiyle
taninan Mustafa Kok'le

hayatini konustuk.

Séylesi: OMER YALCINOVA

Hocam isterseniz 6nce cocuklugunuzdan
baslayalim. Cocuklugunuz nerede gecti?
Hangi oyunlar oynardiniz?

Cocuklugum Elbistan’in giineydogusunda ve
simdiki yol itibariyle sehre 12 km. mesafede
bir ova kdyi olan Til'de gecti (1960 sonrasi
adi Akbayir ve 1994-2014 arasi kasaba).
Kayitlara gore Elbistan’in yizélcimi ba-
kimindan en biyik birkac kdyinden biri.

Mademki oynadigimiz cocuk oyunlari-
nin adlarini merak ediyorsunuz, aklimda
kalanlari sdyleyeyim. Cok kicikken ev
icerisinde oynananlar; parmak saklama,
yumurta tokusturma, “firistak” cevirme
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We chatted with Mustafa
Kok, who is known

for his friendliness,
teaching, his manner

of “more idealistic

than idealistic”, his
moral sentiment in
addition to his works

on Nurettin Topcu.

veya “elim elim epenek” gibi bazisi hos
tekerlemelerle de bezeli birkac tanesi
anilabilir. ilkokul cagindan itibaren so-
kakta oynananlar ise gosguc (biz gazgic
derdik), celik-comak (biz cellik derdik),
uzunesek (biz cotulum esek derdik), sak-
lambag, yumurta yuvarlama, topac don-
dirme (biz deleme derdik) vs...

iikégretim yillanmizi da merak ediyoruz.
Nasil bir 6grenciydiniz? O yillarda ho-
calar nasildi, neler anlatirlardi?

ilkokulu kendi kéyimde, 195459 yilla-
ri arasinda okudum. Babam rahmetli,
altr yasimdan itibaren bizzat kendisinin

ogrettigi Kur'an’t “hatmettirmeden gon-
dermek istemedigi” icin okula bir yil gec
basladigimi sonradan anladim. Fena bir
ogrenci degildim galiba. Birinci siniftaki 6g-
retmenimiz Elbistan merkezin Karagencler
kabilesinden rahmetli Kiyan Karageng idi.
Ufak-tefek, ates gibi, ama cok asabi bir
mizactl. Baségretmenimiz yine merkezden
Kadilar ailesinden Rifat Girer 6gretmendi.
Cok sakin, efendi bir insandi. 1934 veya
1935 gibi kurulmus, birlestirilmis sinifli, fakat
iki 6gretmenli bir okuldu. Kiyan 6gretmeni-
miz ayrlinca dérdinci sinifa kadar vekil
ogretmenlerle gecirdigimizi hatirliyorum.



We can start from your childhood if you
please. Where did you spend your chil-
dhood? Which games did you play?

| spent my childhood in southeastern El-
bistan, in the plain village called Til which
is 12 kilometers away from the city today
(It was called Akbayit after 1960 and was
a small town between 1994-2014). Accor-
ding to the records, it is one of the several
largest villages of Elbistan.

As you would like to hear the names of
my childhood games, | can name some of
them that | remember. When we were too
little, we used to play games such as hi-

ding fingers, egg fight, spinning “firstak”,
or “elim elim epenek” inside the home,
some of them were played together with
tongue twisters. Since little ages, we used
to play in the streets some games such
as “gosguc” (which we called gazgic),
tipcat (which we called cellik), leapfrog
(which we called cotulum esek), hide and
seek, rounding egg, spinning top (which
we called deleme), and so on.

We also would like to hear about your
elementary school years. How were you
as a student? How were the teachers at
that time, what did they teach?
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~Universite Yillari...

| studied at the elementary school in my
village between 1954 and 1959. My late
father registered us to school a year later
since he wished for us to read the Quran
which he taught before we attended scho-
ol when we were six years-old, | found that
out later. | was not a naughty student, |
suppose. Our teacher in the first year was
the late Kiyan Karagenc who was from
the family of Karagencs of Elbistan. He
was tiny, but he was very short-tempe-
red. Our principal was Rifat Girer who
was from the family of Kadilar of the city
center. He was pretty tranquil and polite.
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1950'li yillarin
Anadolu'sunda heniiz
yolu-beli, telefonu
olmayan, yazlar onemli
hastalik sebepleri ve
acil ihtiyaclar, kislan
nerdeyse zaruretler
disinda sehirlere gidilip
gelinemeyen, kapal
koy hayat icinde bir
koy cocugu icin ilkokul,
diinyaya acilan ilk ve
onemli bir pencere idi.

ikinci sinifta iken, ortaokul mezunu ve
(agabeyim dolayisiyla) yengemin uzak ak-
rabasi Elbistan merkezden vekil 6gretmen
Sadettin bey okuttu. Geng esiyle birlikte bir
aksam yemegine ddvet ettigimiz zaman,
sohbet sirasinda babama hitaben sdéyle-
digi, “Mustafa’yr okutmalisiniz” s6zi cok
hosuma gitmisti. ilk referansimiz o olmustu
galiba. Dérdiinci sinifa gecince iki yeni
o6gretmenimiz geldi: Merkezden Karavul
ailesinden rahmetli Mevliit Karanil ile Celé
kéyiinden (sonrasinda kasaba ve nihayet
Ekindzi adiyla ilce olacak) Hidayet Cicek
Beyler. Karanil 6gretmen iki yil bizi okuttu
ve cok gayretli bir egitimciydi. Bu siniflar-
da temayiz edenler arasinda sayiliyorduk.
Mevlit 6gretmen bize Giresun’dan sonra
gelmisti ve Karadenizli 8grencilerinin ag-
zini taklit ederek sdyledigi kelimeler cok
hosumuza giderdi (K'lari C tel&ffuz ederek
“culagim colptu” derlermis). Saz calmasini
bilen, mijsamere hazirlayip oynatan, halk
turkileri korosu kuran, yani bizleri kdy ilko-
kulunda sosyal etkinliklerle de tanistiran
farkli bir 6gretmendi. (Hem milsamerede
hem koroda ben de gérev almistim.) Hidé-
yet 6gretmen de bitin bu konularda ayni
gayretleri olan birisiydi ve bizim oradan
Egitim Enstitiisi’'ni kazanarak sonra Orto-
okul Tirkce dgretmenligine gecti.

1950'li yillarin Anadolu’sunda heniiz yo-
lu-beli, telefonu olmayan, yazlar dnemli
hastalik sebepleri ve acil ihtiyaclar, kislarn
nerdeyse zaruretler disinda sehirlere gi-
dilip gelinemeyen, muhtar ve birkac ev
disinda kimsede heniiz radyonun dahi
bulunmadigi (meseld bizim eve 1957 veya
58'de kocaman pilli, 1960'dan sonra ise
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transistorly radyo girmisti), herkesin kendi
yagiyla kavrulmaya calistigi, kapali kdy
hayati icinde bir kdy cocugu icin ilkokul,
dinyaya acilan ilk ve 6nemli bir pence-
re idi. Tabii, bunu cok sonradan anlayo-
caktik. OFretmenlerimizi ddeta agzimiz
acik dinlerdik. Her seyden once, dilleri
bir baska idi sanki... Elbet onlar da evi-
mizdeki dilden konusuyorlardi, ama pek
ince ve hos bir sekilde... Hayat bilgisinde
mevsimlerin olusumundan dinyanin hare-
ketlerine, cesitli tabiat olaylarinin meydo-
na gelis sebeplerine, tarihte atalarimizin
kahramanliklarindan yurdumuzun kurta-
rilisi ve yeniden kurulusuna, cografi bilgi
olarak tlkemizin yeryizu sekillerinden ne
biyyuk sehirlerimizin olduguna, dinyada
daha ne cok ilkeler bulunduguna, Tirkce
derslerinde hepsi ders alinacak dykilerle
bezeli metinlerden ruhumuzu, zaman zo-
man gururumuzu oksayan siirlere kadar,
daha neler neler!.. Sanirnm bu kadari,
o ginlerin ilkokulundaki bilgi alis-verisi
hakkinda bir fikir vermeye yeter.

Lise ve sonrasi égretim hayatinizi ki-
saca anlatmanizi istesek, bize neler
soylersiniz?

“Ortaokul” arahgini atlamis olmayalim
ve kisaca analim. Ortaokul kdy cocuk-
larinin hayatinda ¢ok daha 6nemliydi.
Cinki koyden sehre adim atis, bir-iki 6g-
retmenli derme catma okullardan 15-20
ogretmenli, her dersin ayri ayri hocasiyla

karsilasma, bu derslerin kavranis 6lci-
siyle orantili olarak tarih-cografyadan
matematik-fizige kadar farkli yeteneklerin
temayiiz etmeye baslayisi; bitin bunla-
rin disinda o yillar sinema diye yeni bir
dinya ile tanisma, oraya gidecek kadar
harchidiniz varsa hafta ortasi Carsamba
ve sonrasinda Cumartesi matinelerinin
iple cekilir olmasi, aksam disari cikma
cesareti gostermisseniz sokaklarda el
feneriyle 6grenci kontroline cikmis ho-
calariniza yakalanma korkularini da géze
almis olmaniz, vs.vs. Hele o zamanlar
romorklu bir traktdr rast gelmemisse 15
km.lik sehirden cogu zaman 10-12 kisilik
ogrenci kafilesi hdlinde kdye yaya gidip
gelmeler; baharda camura, kista bazen
yarim metrelik kara aldiris etmeden ba-
ta-cika yapilan yolculuklar bir bir anlatil-
maya degmez mi? Ve idealistin idealisti
ogretmenlerinizin, idarecilerinizin bitmez
tukenmez gayretleri... (Biz bu gayretleri
okul midirimiz merhum “Hiusamettin
Yinang'in ardindan” yazdigimiz bir yazida
anmaya ve anlatmaya calismistik.)

Liseye gelince; Elbistan Steden beri egi-
time merakli bir ilce kimligiyle taninirdi.
(Dulkadirlrnin kuruldugu ve uzun siire yo-
netildigi merkez, yani eski baskentlerden
birisi olmanin da bunda payi var miydi,
sorgulanabilir.) Dolayisiyla, 6zellikle Os-
manli déneminde kadilari, miderrisleri,
miftileriyle meshurdur (Yasar Alpaslan



The school was founded in 1934 or 1935,
the classes were mixed, and the school
had two teachers. When Mr. Kiyan left,
we were with substitute teachers until the
fourth grade. During the second grade,
Mr. Sadettin taught us, he was a relati-
ve of my sisterinlaw from the center of
Elbistan; and he was a graduate of the
middle school. Once we invited him with
his young wife, and he said to my father
“You should educate Mustafa”, through
which | was very pleased. | think he was
my first reference. During the fourth gra-
de, two new teachers were appointed:
the late Mevlit Karanil from the family
of Karavul from the center, center of the
city, and Hidayet Cicek from the village
of Cel& (which would later be called as
Ekindzi and became a town). Mr. Karanil
taught us for two years, he was a zealous
instructor. We were the ones who came
to the fore in these classes. Mr. Mevlit
used to teach in Giresun before he was
appointed, and we used to laugh at his
imitation of his former students with the
accent of Black Sea (They pronounced the
letter k as ¢ and said “culagim colptu).
He was a distinct teacher who had the
ability of playing instruments, preparing
theater, establishing the chorus for folk
music, that is to say, he introduced us to
the social activities in the school of the
village. (I participated both in chorus and

theater). Mr. Hidayet was zealous about
such activities as well, and he won the
Village Institute and became a Turkish
teacher in the middle school.

In 1950 Anatolia, the majority of the po-
pulation did not have a phone, did not
go to the city except for the compulsory
circumstances such as diseases, especi-
ally during the winter it was almost im-
possible. A few households had radios (in
our house, for example, we had a radio
with huge batteries only in 1957 or 58,
and after 1960 we could have a radio
with a transistor). Radio was a medium
that had shown the world to a small vil-
lager child in the times when everybody
lived silently and stood stood on their
own feet. Of course, | realized thisafter
a long time. We cluelessly listened to
our teachers. Above all, it was like they
spoke in another language... Surely, they
were speaking the same language that
we speak at home, but in a more polite
and nice manner. We studied the for-
mation of the seasons, the moves of the
world, distinct nature events and their
causes in life science lessons; the heroes
of the history, the independence wars
and re-establishment of the country in
the history lessons; the landforms of
our country and our big cities in the
geography lessons, didactical stories
and aesthetical poems in the Turkish
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In the years of 1950s
Anatolia, going

to the city except

for the compulsory
circumstances

such as diseases,
especially during

the winter it was
almost impossible.
Elementary school was
the first door to the
outside world for the
children of the village.

lessons, and so on. | suppose these
can give an idea about the curriculum
of the elementary school of the period.

Could you tell us your education life
after high school?

Let me mention the middle school years
in a nutshell not to skip it. The middle
school was very crucial for the children
of the village. It was the place where
the children met with the city, with tens
of teachers who had their own professi-
on. The abilities for positive sciences or
humanities also emerged during these
years. Apart from that, encountering the
new world called cinema, waiting for
the matinees of Wednesday and Satur-
day if you have enough money, and so
on. Even if there came a tractor-trailer,
some student groups would commute
between the village and the city from
15 kilometers away to see it regardless
of the conditions of mud, snow, or such
harsh obstacles. Also our teacher’s ide-
alistic efforts, the endless endeavors of
our principals... (We tried to tell these
efforts in the essay that commemorates
our late principal Hisamettin Yanac).

Speaking of high school, Elbistan was
known as a town that is enthusiastic in
terms of education. (The fact that it was
the founding center of Dolkadirli might
have contributed to it.) Thus, it is especially
known for its judges, teachers, muftis of
the Ottoman period. (If you ask Mr. Yasar
Alparslan, he would introduce you more
in the light of the records). During the
Republican period, the middle school of
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Elbistan oteden beri
egitime merakh

bir ilce kimligiyle
taninirdi. Ozellikle
Osmanh doneminde
kadilari, muderrisleri,
miftileriyle meshur.
Cumhuriyet doneminde,
1930'lann ilk yansinda
Elbistan Ortaokulu
kurulmustur.

hocaya sorsaniz, eski kayitlardan hareketle
size cok sey anlatir). Cumhuriyet done-
minde, 1930°larin ilk yarisinda Elbistan
Ortaokulu kurulmustur (Arif Bilgin dostu-
muz 1937 yili oldugunu soyliyor). 1961'de
ise, biz son sinifina gectigimiz yil, yani
basinda binasinin tamami halk tarafindan
yaptirilan bir dzel lise acilmisti. Sanirm
Tirkiye'de bu dlcekteki hicbir ilcede heniiz
lise acilmamisti, hele de &zeli hic yoktu.
Sonra 6grendigimize gore, 27 Mayis yone-
timinin basta oldugu dénemin Milli Egitim
Teskilat, binasini halk yaptirdigr halde
lise acmakta direnmisti. Fakat Yaptirma
ve Yasatma Dernegini harekete geciren
Ortaokul Miidirt Hisamettin Yinang,
sanki inadina bu liseyi acmak istiyordu.
Ve 1961-62 Ogretim yili basinda “Ozel
Elbistan Lisesi” 6gretime basladi. Bir yil
sonra ortaokulu bitirdigimizde bizler de
buraya gidebilirdik. Ama bizler “daha
iyi” bir lisede okumak istiyorduk. Bes
arkadas kalkip, arada Maras Lisesi de
oldugu hélde atlayip Gaziantep Lisesi'ne
giderek kaydolduk. Oraya vardigimizda
10 kisi civarinda Elbistanl 6égrencinin de
bu lisede oldugunu 6grendik. Sonra anla-
dik ki, hepsi de -yukarida ifade ettigimiz
sebepten- Elbistan’in egitime cok énem
veren dailelerinin cocuklar. Bizimkisi has-
belkader sayilir. Lafi uzattik ama bizim
Antep hikdyemiz bdyle basladi. 1960°h
yillardaki Gaziantep Lisesi, o bdlgenin en
iyisi sayiliyordu. Geng ve yetenekli 6gret-
menleri de bulunmakla beraber, cogu her
daldan, sahalarinda uzmanlik derecesinde
temayiz etmis, kidemli 6gretmenleriyle
meshurdu. Kadrosu, simdinin yeni kurulmus
bircok Universitesinden daha zengindi,
dense yeridir. Hem fen, hem edebiyat
kolunun dallarinda otorite sayillan 6gret-
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menleri vardi. Vardigimizda okul midiri
Mehmet Nuri Karakiciik adli bir hemseh-
rimizdi. Edebiyat, tarih ve cografya en cok
sevdigim dersler oldugu icin ikinci sinifta
edebiyat kolunu secmistim. Cogu zaman
paral yatili olarak pansiyonda kaliyordum.
Pansiyonda kalmak caliskan talebeler
icin biyuk avantajdi. Ayrica Gaziantep
egitim ve kiltir hayati bakimindan cok
canl bir yerdi. Daha o zamanlar, hem
“sag”, hem “sol” akimlarin temsilcileri,
dernekleri, vs. vardi. Biz kendimizi “sagci”
saylyorduk ve o yasta milliyetci bilinen
gazeteleri takip eder, dergileri okurduk.
Birkac defa Milliyetciler Dernegi'ne gittik;
sube baskani okulumuz kimya 6gretmeni,
ama edebiyattan tasavvufa kadar, do-
nanimiyla taninan Ali Fuat Bilen hocaydi.
Ben sonra yakindan taniyacagim Nurettin
Topgu'nun sesini ilk defa -zayif kaydedilmis
bir konferans olarak- bavul biyikligindeki
bir teyp cihazindan orada dinledim. Keza
Necip Fazil'l yine ilk defa bir konferans
vesilesiyle orada taniyip dinleme firsati
buldum (ertesi sabah Ustad, iki arkadas
kaldigi otelinde ziyaret etme cesaretini
bile gstermistik). Pansiyon etiitlerinin ara
saatlerinde cogu zaman “sag-sol tartisma-
lan” yapar, yine muhtelif konularda mino-
zaralar tertiplerdik. Tirkiye isci Partisi'nin
Gaziantep kongresini sabote girisimimizi
bile hatirliyorum. (ilerleyen yillarda M. Ali
Aybar'in ne kadar namuslu bir siyasetci
oldugunu 6grenince, nasil da utanilacak
bir is yaptigimizi eklemeliyim.) Bu arada,
Ankara Dil ve Tarih Fakiiltesi cikisli, sol
egilimli oldugunu bilsek de harika ders
anlatisyla sevdigimiz Nahit Gicli adli bir
felsefe 6gretmenimiz vardi. Biitin bu egi-
limlerimizle birlikte, 6zellikle o hocamizin
da etkisiyle saninm, Universite yolumuz
felsefeye distii. (Gergi, tercih listesinin
basinda hukuk vardi ama o zamanki
sistemde puanimiz énce istanbul
Uni. Felsefe bslimini tuttugu
icin oraya kaydolduk. 10-15 gin
sonra istanbul Hukuk'a da kayit
siramiz geldi, ama 6bir yerden
sildirip gecmeye yonelmedik.)
Ve olduk felsefe talebesi.

istanbul'da Uiniversite talebesi

olmak bambaska bir sansti.

Hem en kokly niversitenin ta-

lebesiydik, hem en buyik kil-

tir merkezimizde yasiyorduk.
Felsefe bolimiimiz zengin bir
kadroya sahipti.

Daha cok Alman ekolt hakim bilinirdi:
Prof. Macit Gokberk, onun talebeleri
-harika ders anlatisiyla-Prof. Nermi Uy-
gur, Prof. Bedia Akarsu, Dog. Hijseyin
Batuhan, hep bdyle kabul edilirlerdi.
Keza, Prof. Takiyettin Mengisoglu, Prof.
ismail Tunali da yle sayilirdi. Bunun-
la beraber Fransa’da egitim gérmis
Prof. Halil Vehbi Eralp gibi degerli
bir Klasik Mantikci ve genel felsefe
hocasi da orada idi. Eralp gibi Fransiz
ekolinden sayilabilecek Doc. Nurettin
Topcu’nun ise, dinya goérisundeki fark-
lilik dolayisiyla buraya alinmadigini
sonradan 6grenecektik. Bize gore,
bolimin 6nemli bir eksigi, koskoca
istanbul Universitesi Felsefe B&limin-
de, Turk-Islam Felsefesi Kirsisinin
bulunmayisi idi. Sonra 6grenecektik
ki, Prof. Nihat Keklik o kirsiyi kurma
micadelesi veriyormus, fakat ancak
bizden sonraki yillarda bunu basara-
bilmis. Bu konularin uzun hikayelerine
girmeden kestirmeden giderek belirt-
mek gerekirse, 1968 Ogrenci Olayla-
r'nin da tanikhgini yapmak suretiyle,
Universite boykot ve isgal yillarindan
gecerek 1969 yaz dénemi sinavlarinda
mezun olduk. Ve kendi aklima gore
derhal askerligimi yapmaliydim: Ver
elini Yedek Subay Okulu.




Elbistan was known

as a town that is
enthusiastic in terms

of education. It is
especially known for its
judges, teachers, muftis
of the Ottoman period.
During the Republican
period, the middle
school of Elbistan was
founded in the first half
of the 1930s.

Elbistan was founded in the first half of
the 1930s. (Our friend Arif Bilgin claims
that it was 1937). In 1961, when we were
senior students, a private high school was
founded near to our school, it was funded
by the inhabitants. | suppose there was
no precedent of such an entrepreneur,
especially a private one. As we pointed
out later, during the reign of May 27,
the Organization of National Education
resisted to open the school which the
inhabitants built. However, the principal
of the middle school Hisamettin
Yanac put the Associati-
on of Construction

and Sustantion in action, he was trying
to open that high school. At the start of
the semester of 1961-62, The Private High
School of Elbistan was opened. After a
year, we studied there after graduating
middle school. Yet, we wished to study
in a “better” high school. As five friends,
we went to register in the High School
of Gaziantep, which was even further
than the High School of Maras. When we
arrived, we were told that approximately
10 students were from Elbistan in the high
school. All of them were the children of
the families who cared a considerable
attention for education. Our regjistration
occured. This is how our story of Antep
began. The High School of Gaziantep in
the 1960s was regarded as the best of the
region. There were young and talented
teachers; it was particularly popular for
its professional teachers from different
departments. It can be claimed that the
personnel were more capable than most
of the new universities. The authoritative
teachers were from both sciences and
literature professions. When we arrived,
the principal was Mehmet Nuri Karakicuk,
he was a fellow townsman. | preferred the
subsection of literature in the second year
since | enjoyed the lessons of literature,
history and geography more. | mostly
stayed in the dormitory as a fee-paying
student. The dormitory was a great advan-
tage for the hard working pupils. Besides,
Gaziantep was a lively place in terms of
education and culture. Even then, there
were the institutions of the representatives
of the leftists and the rightists. We assu-
med ourselves as a rightist and read the
nationalistic newspapers and magazi-
nes. We have been in the Association
of the Nationalists for a couple of
times. The leader of the branch
was our chemistry teacher Ali
Fuat Bilen who was knowled-
geable in a variety of subjects
ranging from literature to Is-
lamic mysticism. | listened to
Nurettin Topcu, whom | later
met, there for the first time in
a stereo as big as a suitcase.
Likewise, | had a chance to
meet and listen Necip Fazil in
a conference there (we also
visited him with a friend in the
hotel next morning).

evelahir s

In the break times, we usually discussed
leftist-rightist issues, and organized de-
bates on numerous topics. | remember
our attempt to sabotage the Gaziantep
congress of the Workers Party of Turkey.
(In the following years, | was embarrassed
because of our attempt, recognizing the
honesty of M. Ali Aybar as a politician).
By the way, we had a philosophy teacher,
named Nahit Giicly, who had graduated
from Ankara Faculty of Language, His-
tory and Geography, inclined to the leftist
party, and was a great lecturer. Together
with all these inclinations, especially under
the influence of the mentioned teacher |
suppose, we decided to study philosophy
at the university. (Actually, my first choice
was studying law, but in those times, |
could only be registered in the Istanbul
University Department of Philosophy. After
10-15 days, | had a right to study in the
law school in Istanbul University, yet did
not prefer to re-register). And we became
a student of philosophy.

Being a student in Istanbul was a great
opportunity. The university was deeply
rooted, and we lived in our cultural center.
The department of philosophy had a qu-
alified team. The dominant style was the
German Ecole: Prof. Macit Gokberk, his
pupils -with his amazing lectures- Prof. Ner-
mi Uygur, Prof. Bedia Akarsu, Doc. Hiseyin
Batuhan, all of them were in that group.
Likewise, Prof. Takiyettin Mengisoglu, Prof.
ismail Tunali were counted from them
as well. Prof. Halil Vehbi Eralp who had
studied in France, who was an invaluable
lecturer of classical logic and general
philosophy used to teach there. Assoc.
Prof. Dr. Nurettin Topcu who can be regar-
ded as a member of the French Ecole as
Eralp, on the other hand, could not be a
researcher there due to his contradictory
worldview, which we learnt after a long
time. According to us, the biggest failure
of the department was the lack of the
professorship of Turkish-Islam Philosophy.
Later we discovered that Prof. Nihat Keklik
was trying to establish that professorship
but achieved his goal after we graduated.
Before explaining in detail, | graduated
after the summer school of 1969 following
the Student Conflicts of 1968 and boycott
and occupancy years of the university.
After that, | thought | should have done
my military service. Then all aboard Of-
ficer Candidate School...
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BASKON

US PERIS]

GERMANICIA PRENSI

Gorebilenlerin dedigine gore
Baskonus Yaylasi'nda ormanin
bu kadar hos, kir otlarinin
boylesine keskin baharl
kokmasi, duru suyundan kana
kana icenlerin gulimsemesi,
karanhklara ragmen
yildizlarin yaz kis parildamasi,
olumsiz aski Baskonus'da
sirlayan peri kizindandir.

iINCi OKUMUS

imparatorlar Sehri Maras'in en heyecanli
yanina bakan tepesinin adi; dlimsiz
aski tasiyan zimrit gozli peri kiziyla,
Germanicia Prensi‘nin sirrini saklayan
Baskonus Yaylasi‘dir.

Milattan sonra besinci yiizyllda Germa-
nicia Kralhigi'na getirilecek bir Prens’ten
askin 6limsuz sirrini tasiyan o beyaz
geyigi avlayip getirmesi istenir.

Prens, beyaz geyigi bulabilmek icin yola
koyuldugunda onu ddeta ruhundan cekip
alan bir el, Baskonus Yaylasi'nin zirvesi-
ne getirir. Burasi yaylanin kudretini bir
mucevher gibi gosteren geyik dizligu
denilen yerdir. Prens, ara sira geyik avi-
na geldigi bu yaylada bu defa beyaz
geyigi bulabilmek icin yaylanin sisli puslu
havasinda etrafina dikkat kesilir.
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According to those who claim to
have seen, the pleasant smell of
the forest in Baskonus Plateau, the
sharp spicy smell of the prairie
grass, the smiles of those who
drink from its clear water, the

stars shining in summer and winter

Prens’in dag tas yiridigiu yaylada
ddeta ruhu durulmus, saflasmis ve ici
zenginlesmistir. Artik avini daha keskin
gozlerle gorebilecek, teredditsiz av-
layabilecektir. Prens’in yayini gerip de
okunu hazir tuttugu bir vakit, basinda
cinar gibi boynuzlar tasiyan bir beyaz
geyik aniden karsisinda beliriverir. O an
geyigin boynuzlarindan yayilan pariltiy-
la Prens’in gozleri kamasir.

Tam bu sirada yaylanin sessizliginde bir
ipek ses yankilanir: “Burada gordiigiin
hicbir sey gorindigi sey degildir. Su
cicekler, su ot parcasi belki su tas. Sen

bile sen degilsin. Dikkat et Prensim!” der.

Saskin Prens bir yanda sesin sahibini

arar, diger yanda kilitlendigi beyaz ge-

yige dogru hedef dogrultur.

despite the darkness are all
from this fairy girl, who enamels
immortal love in Baskonus.

ipek ses bir kez daha seslenir: “indir oku-
nu. Burasi aska teslim olanlarin yurdudur.”

“Kimsin sen?” der Prens.

“Gorebileni gérinmeyene ulastiran bir
sir.” der sesin sahibi.Prens, gérinmez
birinin kendini engellemeye calistigini
disiindiginden hic tereddit etmeden
okunu hedefindeki beyaz geyigin gogsi-
ne salar. Yaylayi birden aci bir ses kaplar.

Avina zaferle kosan Prens o an ye-
nilginin en biyligini yasar. Avinin
yerinde; yizi ay isiglyla aydinlanmis,
UstU basi ciceklerle dolu, endamli bir
peri kizinin kanlar icindeki gizelligini
gorir. Gorir gérmez asik oldugu peri
kizinin zGmrit yesili gozlerindeki aciy-
sa Prens’i kahretmeye yeter.
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The name of the hill overlooking the
most exciting side of Maras, the City
of Emperors, is the Baskonus Plateau,
which keeps the secret of the Prince of
Germanicia with its emerald-eyed fairy
girl who carries immortal love.

In the fifth century AD, a Prince to
be brought to the Kingdom of Ger-
manicia is asked to hunt and bring
back the white deer that carries the
immortal secret of love.

When the prince sets out to find the white
deer, a hand that pulls him from his soul
brings him to the top of the Bagkonus.
This is the place called deer plain, which
shows the might of the plateau like a
jewel. In this plateau, where the prince
occasionally comes to hunt deer, he paid
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close attention to the misty weather of
the plateau in order to find the white
deer each time.

Over the plateau, where the Prince wal-
ked through, his soul was calmed, puri-
fied and enriched inside. Now he would
be able to see his prey with sharper
eyes and hunt it without hesitation. Just
when the Prince had his bow drawn and
his arrow ready, a white deer with syca-
more horns suddenly appeared before
him. At that moment, the Prince's eyes
were dazzled by the glow emanating
from the antlers of the deer.

Just then, a silky voice echoed in the
silence of the plateau: “Nothing you see
here is what it seems. Those flowers, that
piece of grass, perhaps that stone. Even
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you are not yourself. Watch out, Prince!”

Confused, Prince searched for the source
of the voice and on the other hand, po-
inted the target towards the white deer
he was locked into.

The silky voice called out once more:
“Drop your arrow. This is the home of
those who surrender to love.”

"Who are you?" asked the Prince.

“A secret that leads the looker to the
unseen.” said the owner of the voice.

Thinking that an invisible person is trying
to block him, the prince, without hesita-
tion, shot his arrow to the chest of the
white deer at his target. A bitter sound
suddenly echoed through the plateau.
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Prens gozyaslarn ve pismanlik icinde
yaraladigi peri kizina seslenir: “Nicin
bana gérinmedin?”

Peri kizi, “Sana goérinseydim bunca
cicege, bunca agaca ne gerek var-
di?” dedikten sonra birden sir olur.
Prens’in aglamaktan kan canagina
dénen gozleri o an gérmez olur.
Prens geri déniste yolunu bulabil-
mek icin elinin dokundugu biyikce
bir dal parcasini alir ve yaylanin
eteklerine dogru iner, oradan da
sehre gelir. Cok varlikli olan Prens,
sehrin yamacinda bugin Germa-
nicia olarak bilinen yere, eski bir
sarayin harabelerini kullanarak, 6m-
rinin geri kalanini gecirecegi villayi
yaptirir. Villanin tabanina, gérmeyen
gozlerine ragmen gorebilenler icin
Baskonus Yaylasi’'nda aski sirlayan
beyaz geyigin hatirasini yasatacak
mozaiklerle soylu erdemlerini sim-
geleyen resimler yaptirir.

Prens’in dal parcasi
zannederek yolunu
bulmak icin alip
getirdigi sey, peri
kizina donisip sirra
kadem basan, olimsiiz
askin semboli,

o beyaz geyigin
boynuzlarindan
baskasi degildir.

Bu sirra ulasmak isteyenlerin Germani-
cia mozaiklerini gérdikten sonra Bas-
konus Yaylasi'na kosup gelmeleri iste
bu yuzdendir. Baskonus Yaylasi bdylece
binlerce yildir Maras’in zimrit micev-
herlerinden biri olarak 6limsiz aski
arayanlarin mekani oluverir. Gorebilen-
lerin dedigine gore Baskonus Yaylasi'n-
da ormanin bu kadar hos, kir otlarinin
boylesine keskin baharli kokmasi, duru
suyundan kana kana icenlerin gulim-
semesi, karanliklara ragmen yildizlarin

yaz kis parildamasi 6limsiz aski Bas-

konus'da sirlayan bu peri kizindandir.

Prens’in dal parcasi zannederek yolunu
bulmak icin alip getirdigi seyse, peri
kizina donisip sirra kadem basan,
olimsiiz askin sembolij, o beyaz geyi-
gin boynuzlarindan baskasi degildir.

O giinden sonra Baskonus Yaylasi, pe-
rinin zUmrit gézlerinin timsali bir micev-
here benzer dinyanin nadide ciceklerini
kalbinde tasiyan yemyesil bir ormana
donusir. Bu sebeple, bin yildir dinyanin
Obir ucundan Baskonus'a gelenler her
gezintiye ciktiklarinda 6limsiz askin sir-
rini tasiyan o beyaz geyigin yilda bir kez
yaylaya biraktig sihirli boynuza rastlayo-
bilmek icin heyecanla yaylayr gezerler.
Rastlayabilenlerse aradiklan 6limsiz
aska kavusabilenlerdir.

Bu efsaneyi milattan sonra iki binli yil-
lardan birinde, bin bir cicekli kelimeler-
le yayla yagmurunun geyik dizligine
indirdigi efsaneden okumus olan bir
inci kalem, duyan herkes Baskonus
Yaylasi'nin bu sirrindan haberdar ol-
sun diye yazar. Simdilerde yaylanin
ahsap konuk evi sakinleri ve seyir te-
rasinda midavim masasina oturanlar
peri kizinin zimrit yesili gozlerini gorip
ormana bakip gulimsuyorlar.
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The Prince ran towards his prey with vic-
tory, experiencing the biggest defeat at
that moment. In the place of its prey; he
saw the beauty of a stout fairy girl covered
in blood, whose face is illuminated by the
moonlight and covered with flowers from
head to toe. The pain in the emerald-g-
reen eyes of the fairy girl, whom he fell
in love with at first sight, was more than
enough to dazzle the Prince.

The prince, in tears and regret, called
out to the fairy, whom he injured: "Why
didn't you appear to me?"

The fairy girl said, “If | had appeared to
you, what would be the purpose of these
trees and flowers?” After saying that, she
she vanished. The Prince's eyes, which tur-
ned bloodshot from crying, were instantly
blinded. In order to find his way back, the
prince took a large piece of branch and
descended towards the foothills of the
plateau, and came to the city.

The wealthy Prince got a house built for
himself where he would spend the rest of
his life, using the ruins of an old palace,
on the hillside of the city today known as
Germanicia. On the floor of the

illa, he
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What the Prince
brought to find

his way, mistaking
it for a twig, is
none other than
the antlers of that
white deer, the
symbol of immortal
love that vanished
into a fairy girl.

got paintings made for those who can
see despite his blind eyes, symbolising
his noble virtues with mosaics that will
commemorate the white deer which
glazed love in Baskonus Plateau. This is
why those who want to reach this secret
run to Baskonus Plateau after seeing
the Germanicia mosaics. Thus, Baskonus
Plateau became the place of those who
seek eternal love as one of the emerald
jewels of Maras for thousands of years.

According to those who can see, the ple-
asant smell of the forest in Baskonus Pla-

teau, the sharp spicy smell of the prairie
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grass, the smiles of those who drink from
its clear water, the stars shining in summer
and winter despite the darkness are all
from this fairy girl, who enamels immortal
love in Baskonus. What the Prince brought
to find his way, mistaking it for a twig, is
none other than the antlers of that white
deer, the symbol of immortal love that
vanished into a fairy girl.

For this reason, those who have come
to Baskonus from the other side of the
world have been excited to come across
the magic horn that the white deer, which
carries the secret of eternal love, leaves
once a year for a thousand years. Those
who can come across are those who can
find the eternal love they are looking for.

Someone, who read this legend in one
of the two thousand years, writes it with
fancy words so that everyone who hears
it can be aware of this secret of the
Baskonus Plateau. Nowadays, the resi-
dents of the wooden guest house of the
plateau and those sitting at the tables
on the viewing terrace see the emerald
green eyes of the fairy girl and look at
the forest with a pleasant smile.
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ARASTA BiR GUN
Day IN MARAS

MARAS BIZDENDIR,

BiZ MARAS'TANIZ

MARAS BELONGS TO US AND WE BELONG TO MARAS

Maras; evleri, sokaklari,
camileri, eski yapilar,

muzeleri, lezzetleri,

kendine has bir sesi ve
solugu olan, yasayan bir
sehirdir. Bana Maras’i

Yedi (?i.izel Adam,
Sutcu Imam, Ridvan

Hoca, Karacaoglan ve

Dadaloglu anlatti.

MEHMET MAZAK

Maras’i ilk Akdeniz sahilinin iliman bir
iklimde, sicakkanh insanlarin yasadigi
Mersin‘in Erdemli ilcesinde yer alan bir
Yorik asiretinin bir ferdi olarak Tirtar Kdyi
ilkokulunda okudugum 1977-1982 yillar
arasinda duymustum. Ulkemizin yedi bol-
gesini ve yedi bolgede yer alan sehirleri-
mizi heniiz o yaslarda ezbere sayabilirdim.
iste o yillarda Akdeniz bélgesinin her ne
kadar deniz ile sinin olmasa da bir sehri
olan Kahramanmaras't komsumuz, soyda-
simiz, yol arkadasimiz olarak gorir, oraya
yonelik samimi bir muhabbet beslerdim.
Maras bizdendir, biz Maras'taniz derdim.

Rasim Ozdenéren’in deyisiyle “insanin
yolu Maras’tan tesadifen gecmez.”
insan, Maras'a azmederek ve bilingli
bir sekilde gider. Maras, gecis yollari
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Maras is a living city that
has a sound of its own,

with a distinctive aura

of old houses, mosques,
museums and dishes. |
learned about Maras

from Yedi Gizel Adam,
Siitci imam, Ridvan

Hoca, Karacaoglan

and Dadaloglu.

Uzerinde kurulmus bir sehir olmadigi
icin benim ona gitmem ve onu gérmem
icin bir sebep olmaliydi, olmadigi icin,
Maras yarnm asir iskaladigim bir sehir
oldu. Sehir Kokusu kitabimin 2020 yilin-
da Turkiye Yazarlar Birligi tarafindan
gezi yazisi dalinda yilin kitabi ve yazar
6duline layik gorilmesi ve 2021 Kasim
ayinda 6dil téreninin Kahramanmaras
Buyiiksehir Belediyesi ev sahipliginde
Maras'ta yapilmasi vesilesi ile bu edebi-
yat ve Tirkmen sehri ile miserref oldum.

Maras, yetistirdigi buyik sahsiyetlerle
Tirk-Islam kiltir ve medeniyetine yol
gosteren sehirlerdendir. Ginimizde
de sair ve yazarlar acisindan cok mim-
bit topraktir Maras. Benim bildigim
Marasli 22 divan sairi vardir.

Maras bir Tirkmen sehridir ve Tirkmenle-
rin bitin karakteristik 6zelliklerini Uzerinde
tasir. Maras sahsiyeti olan bir sehirdir. Evli-
ya Celebi, Seyahatnamesinde Maras icin
“(...) kelimatlan lisan-1 Tirkidir ve ekseriya
halki Térkmendir.” diye belirtir. Maras ve
cevresi Oguzlarin Avsar, Bayat ve Begdili
boylar cogunlukta olmakla birlikte hemen
hemen 24 Oguz boyunun tamamindan
Turkmenlerin yerlestigi bir yerdir.

Maras, Ahir Dagi'nin eteklerinde kurulmus
bir sehirdir. Ben bugine kadar yurtici
ve yurtdisindaki gezilerimde sirtini yice
bir daga yaslamis, dag ile dost olan
sehirlerin daha kimlikli ve kendini ifa-
de edebilen sehirler oldugunu gordim.
“Gonlindeki dagi bilmeyen insanin dag-
lari hissedebilmesi mimkiin degildir.



The first time | ever heard about Maras
was around 1977-1982 when | was in
elementary school in Tirtar Village of
Erdemli district of Mersin, a city of friendly
people with a warm climate on the coast
of the Mediterranean sea. | memorized
all of the regions in our country and all of
the cities in those regions too, by then. |
knew that even though Maras didn't have
a coastal area in the Mediterranean seaq,
it was a part of our region, that it was
our neighbour, our cognate, friend and |
loved it. | thought that Maras belonged
to us and we belonged to Maras too.

With the words of Rasim Ozdenéren: “It is
not coincidental when one’s road passes
Maras.” When one's road passes through
Maras, it is deliberate. Maras is not on

any of the common travel routes in the
region, so | had to have a reason to go to
Maras, not having one caused me to miss
the chance to visit there for half a century.
| had the honour of visiting this Turkmen
city in November of 2021, when my book
Sehir Kokusu was awarded by The Turkish
Authors' Association in 2020 and the award
ceremony was held in Maras.

Maras is a guiding city for Turkish-Islamic
culture and civilization with the great per-
sonas it had created. It is a productive
city even today, in terms of poets and aut-
hors. | know 22 diwan poets from Maras.

Maras is a Turkmen city and it bears all
the characteristics of a Turkmen city. It is
a city with a persona. Evliya Celebi states
in his Seyahatname “... they speak Turkish
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and most of its people are Turkish” about
Maras. Maras and its surroundings are
places that almost all 24 Oghuz clans
had settled, most prominents being Av-
shar, Bayat, Begdili clans.

Maras is a city founded on the foothills
of Ahir Mountain. | have witnessed in
my domestic and overseas travels that
cities that are founded on the foothills of
glorious mountains and are friends with
mountains are more solid and self-expla-
natory. Dursun Cicek says: “If one cannot
feel the mountains in his heart, he cannot
feel the mountains. Because mountains
are friends and they do call for friends.”
People of Maras are people who know
how to be friends with the mountains.
The friendship between Maras and Ahir
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Cinkiu dag dosttur ve dostu caginr.”
der Dursun Cicek. Marashlar dag ile
dost olmayi bilmis kisilerdir. Maras’la
Ahir Dagi arasinda olusan dostluk Bur-
sa Kesisdag (Uludag) ile, Manisa Spil
Dag ile saglamis. Kayseri'nin Erciyes’i,
Aksaray’in Hasan Dagi, Adana, Mersin,
Antalya’nin Toros daglari ile olan dostlu-
gundan daha samimi buldum, Maras’in
Ahir Dagi ile dostlugunu.

Tirkmenlerin (Yorikler) Orta Asya’dan bu-
yana gelen en biyik karakteristik 6zellik-
leri arasinda kendi kendine yeterli olmak,
baskasina muhtac olmamak, kimseye el
acmamak, kula kulluk yapmamak vardir.
Maras’in 30-40 yil dncesine kadar diin-
yayla, cevresiyle pek iliski kurmamus, belki
iliski kurmaya “tenezzil etmemis” bir sehir
olmasinin asil nedeni gecmiste genlerine
sinmis Tirkmen (Yorik) karakteridir diye
disiniyorum. Bu karakter sehre &yle bir
nifuz etmistir ki Maras’in ginimiizde de
devam eden edebi ve kiltirel kimligini,
ruhunu ortaya cikarmistir. Maraslilarin
yayla kiltird vardir. Maraslilar yazin se-
hir merkezine 8-10 km., en uzagi 20 km.
mesafede, Ahir Dagi'nin etekleri boyunca
uzanan, rakimlari sehir merkezine gére
birkac yiz metre daha yiksekte olan
kicik yaylalara giderler.

Tirkmenlerin baskasina el acmama ve
yardim istememe kiltiri Kurtulus Sava-
si'nda da kendini gostermistir. Sehirle
insanlar, insanlarla daglar, daglarla kim-
likler arasindaki iliskiler dikkat edilmesi

Maras bir Tirkmen
sehridir ve Turkmenlerin
bitin karakteristik
ozelliklerini Uzerinde
tasir. Maras sahsiyeti
olan bir sehirdir.

Evliya Celebi,
Seyahatnamesi'nde
Maras icin “(...)
kelimatlan lisan-i
Tirkidir ve ekseriya halki
Tirkmendir.” diye belirtir

gereken ve kimlik olusturan hususlardir.
Maraslilarin Kurtulus Savasi’nda goster-
dikleri cesaret ve 6nciilik de bunun en
gizel tarihi kanitlarindan biridir.

Maras; evleri, sokaklari, camileri, eski
yapilari, mizeleri, lezzetleri, kendine
has bir sesi ve solugu olan, yasayan bir
sehirdir. Bana Maras’i Yedi Giizel Adam,
Siitci imam, Ridvan Hoca, Karacaoglan
ve Dadaloglu anlatti. Mesela Dadalog-
lu'nun mekani yayla ve daglardir. Onun
icin gliven duyulan tek mekén daglardir.
Sirtini bu daglara dayar, onlardan giic
alir. Yerlesim alanlarini da bu daglar-
dan izler Dadaloglu. “Ahirdag’dan gor-
dim, Maras ilini” ifadesiyle bu gercege
isaret eder. Bende Dadaloglu'nun gozi
ile baktim Maras sehrine.

Karacaoglan, siir cografyasi en genis so-
irlerimizden biridir. Gezdigi, goérdigi, yo-
sadigi yorenin cografi zelliklerine, tabiat
guzelliklerine, folkloruna, sosyal hayatina
siirlerinde cok genis bir sekilde yer vererek
onlar ginimize tasimistir. Karacaoglan
ayni Yunus Emre gibi halkimiz tarafindan
cok sevildiginden, her yore, il, oba onu ken-
di ilinin veya yoresinin insani olarak gérmek
istemis hatta Karacaoglan’i hemsehrisi ola-
rak gérmiistir. Maraslilar da Karacaoglan'i
sever ve sahiplenir. Karacaoglan Cukurova
ve Toroslarda yasayan Tirkmenlerin sairi-
dir. Kim Karacaoglan'a sahip cikarsa sair
benim nazarimda oralidir.

Cografyanin bel kemigi olan daglar,
yaylalar, Karacaoglan’in siirlerinin en
vazgecilmez temalarini olusturur. Daglar
onun siirlerinde yalniz kaldikca dertles-
tigi, sohbet ettigi bir dost gibidir. “Ahir
Dagi'ndan gor Maras bagini” diyerek
baglara ve yerlesim yerine daglardan
bakmamizi 6gutlemistir bizlere.

Maras baskasina dykinen degil bas-
kasina rehberlik eden bir sehirdir. Son
yillarda “Edebiyatin Sehri” ve “Siirin
Baskenti” ifadelerinin bolca telaffuz
edildigi ginimizde Maras’t anlamak
ve idrak etmek icin asirlar 6ncesinde
yasamis Dadaloglu ve Karacaoglan’i
okumak gerekir. O zaman Maras sizi
kucaklar ve sizin arkanizdan gelir. Ma-
ras’in kiyama kalkmis hali Dadaloglu,
tefekkir hali ise Karacaoglan'dir.

Fotograf: Yasin Mortas




Mountain also exists between Bursa and
Kesisdag (Uludag), and Manisa and Spil
Mountain. | think the connection between
Maras and Ahir Mountain is deeper than
the connection between Kayseri's Erci-
yes, Aksaray’s Hasan Mountain, Adana,
Mersin and Antalya’s Toros Mountains.

Most prominent features of Turkmens
coming from Central Asia are that they
are able to live by themselves, not being
in need of anyone else, not asking for
anything from anyone, surrendering only
to God. | think that the reason behind
Maras’s isolation from its surroundings
and the whole world may be that it did
not dain to form relationship with them,
and this may be caused by its Turkmen
ancestry. This Turkmen characteristic has
penetrated so deep in the city that it
led to the revealing of Maras’s literary
and cultural persona which continues
to this day. People of Maras have an
upland culture. In the summertime they
go to small uplands that are couples
of hundred metres higher than the city
centre, in the foothills of Ahir Mountain
that are a little higher in altitude, farthest
being 20, averages being 8-10 kilomet-
res away from the city center.

The Turkmen tradition of not asking
for anything from anyone has been
proved in the War of Independen-
ce. The relationships between cities

Maras is a Turkmen
city and it bears all
the characteristics of

a Turkmen city. It is a
city with a persona.
Evliya Celebi states in
his Seyahatname "...
they speak Turkish and
most of its people are
Turkish” about Maras.

and people, people and mountains,
mountains and personas are impor-
tant and must be observed closely.
The bravery and leadership of Ma-
rasians in the War of Independence
are the biggest proof of this.

Maras is a living city that has a sound
of its own, with a distinctive aura of
old houses, mosques, museums and
dishes. | learned about Maras from
Yedi Giizel Adam, Siitci imam, Ridvan
Hoca, Karacaoglan and Dadaloglu.

Dadaloglu’s home is the uplands and the
mountains. The only trustworthy place for
him is the mountains. He lays his back on
these mountains. He watches the town
from the mountain hills. “I have watched
Maras, up from Ahirdag” he says, pro-
ving this. | watched Maras from his eyes.

Karacaoglan is a poet of ours that has
one of the widest poetical geographies.
By mentioning the geographical features,
natural beauties, folklore, social life of
the places he had lived, he carried that
information to us, even today. Karaca-
oglan is no different than Yunus Emre
for the people in terms of adopting and
loving, people of every region and city
love and think of him as his countrymen.
People of Maras love and think of him as
their countrymen too. Karacaoglan is the
poet of Turkmens living around Cukurova
and Toros Mountains. In my opinion,
Karacaoglan belongs to wherever the
people think he is their countrymen.

Uplands and mountains, being the
backbones of geography, make up
the most prominent themes of Kara-
caoglan’s poetry. Mountains are like a
friend of his that he pours his grief to
in his poetry. He advises us to watch
the town from the mountains when he
says “See Maras from Ahir Mountain.”

Maras does not imitate another city,
but rather guides others. We must
read Dadaloglu’s and Karacaoglan's
poetry in order to understand Maras,
a city mentioned as “the city of litera-
ture” and “the capital of poetry”. Then
Maras embraces you and follows you
around. Maras’s uprising is Dadaloglu,
and its reflection is Karacaoglan.
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PROF. DR. NEJLA GUNAY:

"OSMANLI PARCALAMA
POLITIKASI GUTMEMISTIR"

PROF. DR. NEJLA GUNAY: “THE OTTOMANS DID
NOT ADOPT A POLICY OF FRAGMENTATION."

Maras'ta Ermeniler ve Zeytun isyanlan
ve XX. Yuzyillda Maras gibi cok
kiymetli calismalara imza atan Prof.
Dr. Nejla Ginay'in 2021'de Asiretler,
Muhacirler, Mibadiller ve Miltecilerin
iskani kitabi yayimland. Kitap
dolayisiyla Nejla Ginay'a 6nemini
ginimizde de koruyan muhacir

ve miiltecilerin iskani konusunda
yaptigi arastirmalan sorduk.

Séylesi: DR. YASIN KOZAK

Yeni kitabiniz Asiretler, Muhacirler, Mi-
badiller ve Miiltecilerin iskani 2021'de

Yeditepe Yayinlan arasindan cikti. Ho-

cam eserle ilgili bilgi vermenizi istesem,
bize neler soylersiniz?

Ben Kahramanmarasli bir akademisyenim.
Cocuklugum Maras Milli Micadelesi hak-
kinda anlatilanlari dinlemekle gecti. Ma-
ras lstikial Harbi'nde kendi kurdugu 200
kisilik cetesiyle Mercimektepe'yi Fransiz-
lara karsi savunan ve onlara birakmayan
kahraman Mustafa Cavus’'un torunuyum
ben. Dinledigim kahramanlik &ykileri tarih
alanini secmemde etkili oldu. Doktora
tezi olarak “Maras Ermenileri” konusu-
nu secme sebebim de yaklasik yiz yil
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6nce Maras'ta ne olup bittigini anlamak
istememdendi. Ermenilerle ilgili konulari,
onlarin isyanlarini, Mislimanlarla iliskileri-
ni, sehrin sosyal ve ekonomik hayatindaki
rollerini tezimde ortaya koydum. Ama bu
sefer de sehrin esas hdkim unsuru olan
Mislimanlar hakkinda bazi sorular ortaya
cikti. Arsiv belgelerini taradigim sirada
XIX. ylzyilin ortalarindan itibaren Maras
ve cevresinde konargdcer asiretlerin iskdn
edilmesinin devlet politikasi haline geldigi-
ni gérdim ve bu konu Uzerinde calismaya
karar verdim. iskan politikasinin ayrintilari-
ni arastirmaya basladigimda ise Osmanli
topraklarina Kafkasya ve Balkanlardan
yapilan goclerle iliskili oldugunu anladim.

Prof. Dr. Nejla Ginay, who signed
important works such as Armenians
in Maras and Zeytun People and
Maras in XX. Century, published

a new book in 2021: Housing of
Clans, Immigrants, Exchanged, and
Refugees. We asked Nejla Giinay
about her researches on refugees
and immigrants’ housing which is
still an important topic today.

Ardindan konuyu “Maras’a yapilan gécler”
seklinde netlestirdim. Go¢ konusu bircok
meslektasimin izerinde emek verdigi bir
husustur. Ama bir sehrin goc tarihi ilk defa
ele alindi. O da Maras’a kismet oldu.

Hocam muhacir ve gé¢cmenler hangi
ozelliklerinden dolayi Maras ve cevre-
sini tercih ediyorlardi?

Osmanli topraklarina Kirm Savasi'ndan
sonra &zellikle Kafkasya'dan yogun bir go¢
s6z konusu oldu. Bu goclerin temel sebebi
Rus Carliginin 1813 Giilistan Antlasmasi
ile iran'dan, 1828 Edirmne Antlasmasi ile
Osmanl Devleti'nden bazi topraklari ele
gecirmesi ve ardindan Kafkasya'daki Mis-
[iman varligina son vermek istemesidir.
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Prof. Dr. Nejla GUNAY
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Your new book Housing of Clans, Im-
migrants, Exchanged, and Refugees
was published from Yeditepe in 2021.
Dear Professor, may | ask you for in-
formation about the work?

| am an academician from Kahraman-
maras. | heard so much about the In-
dependence War of Maras in my chil-
dhood. I'm the grandchild of Sergeant
Mustafa who successfully defended Mer-
cimektepe against the French forces with
his unit composed of 200 soldiers. The
heroic stories that | heard affected my
decision to study history. | chose to work
on Armenians of Maras as a doctoral
thesis since | would like to figure out

what was going on in Maras approxi-
mately a century ago. | searched on the
topics regarding the Armenians, their
uprisings, interaction with Muslims, their
roles in social and economic lives in my
thesis. On the other hand, there were
some questions concerning Muslims who
were the main figures in the city. When |
scanned archival documents, | realised
that, from the middle of the nineteenth
century onwards, the housing of semi-no-
mad clans became a state policy, and |
decided to work on that. After | started to
study the details of the housing policy, |
interpreted that it was related to migra-
tions from the Balkans and Caucasus to
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the Ottoman territory. Then, | specified
the context as “migrations to Maras”.
The issue of migration is studied by a
number of colleagues. Yet, the history
of migration in a city was held for the
first time, and it was iMaras’s destiny.

Why did the immigrants and refugees
prefer Maras and its surroundings?

After the Crimean War, there was a
considerable amount of migration from
Caucasia to the Ottoman territory. The
basic causes of that migration were the
Russian capture of some parts of Iran by
Gijlistan Treaty of 1813, and some parts
of Ottoman State by Edirne Treaty of
1828, and then, Russian attempt for the
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Goc konusu bircok
meslektasimin
Uzerinde emek
verdigi bir husustur.
Ama bir sehrin goc
tarihi ilk defa ele
alindi. O da Maras'a
kismet oldu.

Kafkasya'da yasayan ve Osmanli Devle-
ti'nin genel olarak Cerkez seklinde ad-
landirdigi (Adige, Abaza, Cecen) halklar
ile Nogaylar Ruslarin Hristiyanlastirma
ve Slavlastirma politikalarina karsi tepki
gostererek Osmanli topraklarina goc et-
tiler. Osmanl Devleti'ne yapilan goécler
1860-1864, 1878, 1912 yillarinda kitlesel
ve cok olunca devletin gé¢cmenlerin iskéin
edilecegi yerleri planlamasi zorunlu oldu.
iklim, ekonomik imkéanlar, arazi miktari gibi
bircok husus gdcmenlerin nerelere yerles-
tirilecegi konusunu belirleyen hususlardi.
Maras'ta Avsar, Cerit, Risvan gibi konar-
gocer asiretler kisin Adana ve Tirkoglu
arasi basta olmak iizere genis bir bolgede
yasarlar, yazin Maras izerinden Goksun,
Elbistan, Sariz taraflarina cikarlardi. Son-
baharda tekrar kislaklarina donerlerdi.
Asiretlerin doniisi Maras esnafini mem-
nun eder, ticari hareketlilik artardi. Ancak
gocerler ekinlere cok zarar verirdi. Devlet
1860 yilindan itibaren konargdcerleri yer-
lesik hayata gecirip pamuk ziraatini tegvik
etmistir. Onlarin yazin goc ettikleri yiksek
ve serin bolgelere de Kafkasya'dan gelen
gocmenleri iskan etmistir. Boylece endist-
riyel degeri yiksek olan pamuk retiminin
artirlmasi amaclanmustir.

Maras‘a yapilan géclerin Maras’in bas-
ta mutfak olmak iizere diger kiiltirel ve
folklorik acidan zenginlesmesine nasil,
ne gibi katkilari olmustur?

Maras’a Birinci Dinya Savasi sirasinda
Sark miltecileri, Cumhuriyetin ilk yillarin-
da Balkanlardan mibadiller, 1936 ve
1950-1951'de Bulgaristan’dan milteci ve
gocmenler geldi. Bazi Balkan ulkeleri ve
Suriye’den miinferit gécler her zaman var-
di. Ancak bu gdcler hicbir zaman sehrin
toplum yapisini etkileyecek boyutta olmadi.
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Devlet gocmenler icin sehir merkezinin
disinda ayrn kdyler kurdu, ya da mevcut
kdylere ekleme veya serpistirme yontemiy-
le gdcmenleri yerlestirdi. Bu onlarin ken-
di &detlerini devam ettirmelerine zemin
hazirladi. Ayrica sehrin sosyal yapisinda
kayda deger bir degisiklik olmadi.

Gocmenlerin iskén edilmesinin ardindan
Maras'ta Urin cesitliligi artti; zeytin, pa-
muk, ceviz, titin gibi endistriyel Urinler
daha cok retildi. Cerkezler, savath gimiis
islemeciligi ve at yetistiriciligi yapmaktay-
di. Cerkez aileler icin ayn k&yler kurulmasi
onlarin geleneklerini devam ettirmelerine
imkan vermistir. Ancak Tirkce bilmemele-
ri yerel halkla iletisim kurup ihtiyaclarini
karsilamalarini giiclestirmistir.

Gdécmenler, ice donik yasamay tercih
etmisler ve yerli halkla iliskilerini belli bir
noktadan ileriye gétirmemislerdir. Yerli
adet ve kiltire kapali kalmayip onlari

almislardir. Ama kendi kiiltirlerini ve Gdet-
lerini devam ettirmeyi cok Snemsemisler-
dir. Komsuluk ve ticari ilislerde yerli halkla
iyi minasebetler kurmuslardir. Evliliklerde
gdcmen cocuklarinin birbirleriyle evlendi-
rilmesine cok dnem vermektedirler. Gociin
Uzerinden uzun yillar gecmis olmasina
ragmen yerli halkla evlilige cok nadir
rastlanmaktadir.

liginc bir bilgiyle karsilasiyoruz kitabi-
nizda. Maras’a Tiirk unsurlarin génde-
rilmesi talebi oluyor. Bundan s6z eder
misiniz? Neden bdyle bir talep olmus?
Maras'a Tirk muhacir génderilmesinin is-
tenmesi Birinci Diinya Savasi yillarinda oldu.
CinkU Van, Bitlis, Mus, Erzurum, Erzincan,
Trabzon Ermenilerin 6ncii kuvvet olarak yer
aldigi Rus ordusu tarafindan isgal edilmisti.
Bu dénemde adi gecen yerlerde yasayan
Musliman ahali canini zor kurtarip Bati'ya
dogru go¢ etmek zorunda kaldi.



eradication of Muslim presence in Cau-
casia. The people (Adige, Abaza, Cecen)
that were living in Ottoman territory of
Caucasia and were referred to as Cir-
cassians together with Nogays reacted
to the Christianization and Slavicization
attempts of Russia and migrated to the
Ottoman lands. The migrations to the
Ottoman lands in 1860-1864, 1878, 1912
were massive so that the state had to
have a housing plan. A number of fac-
tors such as climate, economic potential,
the amount of land were determinative
for the housing of immigrants. Semi-no-
madic tribes in Maras such as Avsar,
Cerit, Risvan used to live in extensive
areas during winter, and move to Gok-
sun, Elbistan, Sariz regions in summer.
They returned their winter quarters back
in fall. The return of the tribes used to
satisfy the craftsmen of Maras since
commercial activities increased. Howe-

ver, nomads damaged crops too much.
The state settled the semi-nomads in
a sedentary life and encouraged the
agriculture of cotton after 1860. The high
and cool regions where they migrated
during summer were housed for newco-
mers from Caucasia. Thus, the aim was
the increase of cotton production that
sustained a high industrial value.

What were the main contributions of
the migration to Maras people enrich-
ment in terms of culture and folklore
as well as cuisine?

In Maras, there were the Eastern refuge-
es during the First World War, exchan-
ged people from Balkans in the course
of the beginnings of the Republican era,
immigrants and refugees from Bulgaria
in 1936 and 1950-51. Also, there has
always been occasional migrations from
some of the Balkan countries and Syria.

evelahir s

The issue of
migration is studied
by a number of
colleagues. Yet, the
history of migration
in a city was held for
the first time, and it
was Maras's destiny.

Yet, these were not influential enough
to change the social structure of the
city. The state either founded sepa-
rate villages far from the city centre
for immigrants or placed them in the
present villages, which paved the way
for continuation of their own conventi-
ons. Besides, there was no remarkable
change in the social structure of the
city. After the immigrants were housed,
the product range increased, industrial
production of olive, cotton, walnut, and
tobacco was advanced. Circassians
were employed in niello and horse bre-
eding. The establishment of villages for
Circassian families enabled them to
continue their traditions. However, their
lack of Turkish proficiency complicated
their relations with the locals.

The immigrants preferred to live sel-
f-enclosed and did not improve their
relations with the locals after a certain
extent. They did not refuse the local
customs and adopted them although
they cared much to sustain their conven-
tions and culture. They had a healthy
relationship with the inhabitants in terms
of neighbourliness and commerce. They
supported the marriage of immigrant
children with each other. Although it had
been a long time since their migration,
intermarriages with the locals were rare.

We encountered some interesting in-
formation in your book. There was a
request for sending Turkish elements
to Maras. Could you mention that?
Why did it happen?

It was during the First World War when
there was a request for sending Turkish
immigrants to Maras because Van, Bitlis,
Mus, Erzurum, Erzincan, Trabzon were
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Asiretlerin donisi
Maras esnafini
memnun eder, ticari
hareketlilik artardi.
Ancak gocerler
ekinlere cok zarar
verirdi. Devlet 1860
yilindan itibaren
konargocerleri yerlesik
hayata gecirip pamuk
ziraatini tegvik etmistir.

Bunlara Sark Miiltecileri deniyor. Mil-
tecilerin savas alaninda kalinca ordu-
nun isi zorlasmaktaydi. Birinci Dinya
Savasi sirasinda Dogu Anadolu’da
yasayan ahalinin Bati'ya dogru kitle-
sel goci ise Musliman ahaliye yonelik
saldirilar ve genis bir alanin Osmanh
Devleti'nin elinden cikmasindan sonra
gerceklesti. 1915te baslayan bu hare-
ketlilik 1920 yilina kadar devam etti.
Uclincii Ordu’nun her geri cekilisinde
Rus isgaline ugrayan yerlerde sakin
halk geriye dogru goc etti. Ordu Azap
Hatti'ndayken cepheye yakin yerlerin
halki daha gerilere gitmisti. Ordu Erzu-
rum hattina cekilirken meydana gelen
gog, tam kis ortasina denk gelmesi
nedeniyle son derece zor ama pek
fazla miktarda degildi. Asil gécler
1916’da Erzurum distikten sonra
gerceklesti ve bdylece cok biyuk ve
onemli bir go¢ sorunu ortaya cikti.

Miltecilerin sevk ve iskéni hususunda
bazi prensipler belirlendi. Buna gore;
mijltecilerin geldikleri yerlerdeki durum-
lar, geldikleri yerin iklimi g6z 6nine
alinarak gidecekleri yerler belirlenme-
ye calisildi. Bu asamada mesafe, sevk,
iskan ve iase imkanlariyla etnik dagilim
dengesinin g6z 6niine alindigi ve dort
bolge belirlendigi anlasiimaktadir.

1916 yilinin sonlarina dogru, Osmanh
Devleti'nin daha saglam bicimde elin-
de tuttugu, giineyde ve batida kalan
vilayetlerle sancaklar Misliman mdil-
tecilerle dolup tasti.
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Bu miltecilerden bircogu kacislarini
cesitli asamalarda sirdirmek zorunda
kaldilar; evlerini terk edip bir yere go6-
ciyor, Ruslarla Ermeniler ilerleyinceye
kadar orada kalip sonra yine kacisa
koyuluyorlardi. Erzurum vilayetinden olan
milteciler, Maras, Adana gibi bélgelere
kacmak zorunda kaldilar; bu, 600 kilo-
metreden fazla yolculugu yaya olarak
yapmak anlamina gelmekteydi. Hasta
ve diskinlerin sirtlarda tasindigi bu yol-
culukta; cogu zaman Slenlerin defnedil-
mesi mimkin olamadi, bu hengdmede
aileler parcalandi, cocuklar ebeveyn-
lerini kaybedip sahipsiz kaldi, bircok
insan hastalik, aclik, yorgunluk ve sefalet
yiziinden hayatini kaybetti. Maras’ta
etnik dagihmin degismemesi icin boyle
bir talep oldugu degerlendirilebilir.

Osmanlh Devleti‘'nin, miilteci veya mu-
hacirleri kiicik gruplar hélinde iilkenin
farkli noktalarina iskaninin nedenleri
nelerdir? Osmanli, bu politikasinda is-
tedigi hedeflere ulasmis midir?
Osmanl Devletinin muhacirleri bir an 6nce
iskén edip Uretici duruma getirmekten
daha 6nemli bir hedefi yoktur. Cinki go¢-
men kafilelerinin iase ve ibatesi devlet
hazinesini cok zorluyordu. Devlet bos arazi
olan bitin noktalara muhacir génder-
mistir. Maras'a iskan edilen muhacirlerin
topluca belli kdylerde iskén edildikleri,
herhangi bir parcalama politikasi gudiil-
medigi acikca gorilur.

Cumbhuriyet déneminde Maras’a ya-
pilan muhacir yénlendirmelerinde
yukanda sayilan faktérler etkili olmus
mudur yoksa bunlarin disinda faktor-
ler de mevcut mudur?

Cumbhuriyet'in ilk yillarinda en biyik
kitlesel gé¢ hareketi Yunanistan ile
yapilan mibadele anlasmasi sonu-
cunda gerceklesti. Geldikleri bolge-
nin iklimi ve meslekleri goéz 6nine
alinarak iskéan edildiler. Bunlardan
baska; muhacirlerin emval-i metruke-
ye yerlestiriimesi, muhtac olanlarina
yardim edilmesi ve herhangi bir Turk
kasaba ve kdyine yerlestirilen muha-
cir oraninin yizde 20'yi gecmemesi
gibi hususlar kararlastirildi.

Mibadil gécmenlere emvali metrukeden
ev ve arazi verilmesi gerekiyordu. Ancak
ozellikle milli micadele verilen yerlerde
savas sirasinda yanginlar ciktidi icin kul-
lanilabilir bina sayisi cok azdi. Bu esnada
yeni araziler acilip bazi kdylere eklemeler
yapildi. Mibadil gé¢cmenlere kabiliyetleri-
ne gore zeytinlik ve tarla verilerek Uretici
konuma gelmeleri saglandi. Maras'a is-
kén edilenlerin tamami ciftcidir. Bir ma-
rangozun Maras’'a gonderildigi, meslek
erbabi birinin génderilmesinden Marasg
yoneticilerinin cok memnun oldugu ve
kendisine en giizel evle beraber dikkan
tahsis edildigi ancak marangozun daha
sonra izmir'e gittigi tespit edilmistir.




The return of the tribes
used to satisfy the
craftsmen of Maras since
commercial activities
increased. However,
nomads damaged
crops too much. The
state settled the semi-
nomads in a sedentary
life and encouraged
the agriculture

of cotton after 1860.

occupied by Russian forces in which
the Armenians took place as vangu-
ard. During that period, Muslim folk
that inhabited mentioned cities hardly
survived and had to migrate towar-
ds the West. These were called the
Eastern immigrants. When immigrants
remained on the battlefield, the army
had greater difficulty. In the course
of the First World War, massive mig-
ration of Easterner folk to the West
resulted from the attacks towards Mus-
lim people and the Ottoman loss of
large areas. It endured from 1915 to
1920. In every regression of the Third
Army, the inhabitants of the Russian
occupation migrated. When the army
was situated in Azap Line, the people
from frontal areas receded more and
more. The migration when the army
regressed to Erzurum line was severe
yet not a significant problem, it coin-
cided with the middle of winter. The
crucial migration happened after the
loss of Erzurum in 1916, and a consi-
derable problem of migration arose.

Some principles were specified for the
housing and sending of immigrants.
According to that, their housing was
determined through in consideration
of the climate of where they came
from, their prior circumstances. In this
stage, four regions were determined
through the balance of ethnic dispersi-
on and destination, sending, housing,
and subsistence opportunities.

Through the end of the year 1916,
some districts in both east and west
that the Ottomans strongly held were
filled with Muslim immigrants. Most
of these immigrants had to continue
escaping. They were staying there
until the Armenians and Russians
move on then continuing their esca-
pe.Immigrants of Erzurum had to flee
from there to regions like Adana and
Maras, which meant more than 600
kilometres on foot. The ill and deco-
yed people were carried by someone
else, most of the time they could not
bury their dead. During the confli-
cts, some families were fragmented,

evelahir e

children lost their parents, a number
of people died due to illness, famine,
exhaustion, misery. It can be deduced
that there was such a demand for
stabilising ethnic balance.

What were the main reasons for Ot-
tomans in housing the groups of im-
migrants in different regions of the
territory? Did the Ottomans fulfil their
goal by doing so?

The first concern of the Ottomans was
the immediate housing of the immig-
rants and the increase of production
since the subsistence of them cost too
much. The state sent the immigrants to
every available point of the territory. The
groups of immigrant people that were
housed in Maras indicate that the state
did not adopt a fragmentation policy.

Were these factors sole in the course
of the Republican period regarding
the housing of the immigrants or were
there any additional elements?

The first massive migration during the
Republican period occurred just after
the treaty of interchange with Greece.
They were placed in regards to their
former occupations and the climate
they were used to living in. Apart from
that, some decisions were made such
as their placement in the abandoned
areas, charity to those in need, the rate
of immigrants settling in local towns
and villages should not exceeding 20%.

Sustaining house and fields from the
abandoned areas for the exchanged
immigrants was required. Yet, there
were very limited available buildings
since the war was going on and fires
were destroying large areas. Parallelly,
some new regions were either created
or added to the present villages. The
exchanged immigrants became produ-
cers through granted olive troves and
fields in regard to their capabilities.
Those who were placed in Maras were
all farmers. It has been narrated that
a carpenter was housed in Maras, and
the locals were satisfied that a master
was sent there. A beautiful house and
a shop were granted to him, but later
on he moved to izmir.
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ABOUT MARAS IMMIGRANTS AND REFUGEES

Osmanli Devleti gocmenleri belli
bir plan dahilinde ilkenin cesitli
merkezlerine yerlestirmistir.
Maras sancagina yerlestirilen
gocmenlerin biyuk cogunlugu
“Turkmen"lerden olusuyor.

DR. YASIN KOZAK

Gazi Universitesi 6gretim Uyelerinden Prof.
Dr. Nejla Ginay tarafindan kaleme alinan

Asiretler, Muhacirler, Miibadiller ve Miilte-

cilerin Iskani 2021 yili Ekim ayinda Yedite-
pe yayinlar arasindan cikti. Dort bolim
ve toplam 368 sayfadan meydana gelen
eser, Kahramanmaras tarihi acisindan cok
onemli bir eksikligi tamamlamis oldu.

Birinci bolumde, genel anlamda Osmanli
ve Cumhuriyet donemlerinde konargdcer
asiretlerin iskanindan bahsedildikten sonra
Maras'in idare yapilanmasi ve Maras'taki
iskan faaliyetlerine deginilmis.

ikinci bolimde, XIX. ylzyilin ikinci yansin-
da Osmanli Devleti'ne disaridan yapilan
gocler basligr altinda goclerin sebepleri
islendikten sonra Osmanli Devleti'nin go¢
ve gocmenlere karsi politika ve tutumlarina
gecilmis. Sonra Maras ve kazalarinda iskan
edilen gécmenlerin yerli Misliman halk ile
Ermeniler arasindaki iliskilerine yer verilmis.
Gocmenler ile yerli halk arasinda yasanan
asayis olaylarina (arazi anlasmazliklar da
dahil) da yer verildikten sonra gé¢menler
icin yapilan harcamalar ve gdclerin san-
cagin kiltirine etkisi arastirilmis.
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Uciincii bolimde, Birinci Diinya Savasin-
dan Milli Micadele donemine kadar 6zel-

likle Dogu Anadolu'daki genel durumdan
s6z edilmis. Bunun ardindan bahse konu
dénemde &zellikle Dogu Anadolu’nun Rus
isgali ve isgal sonrasi bdlgede Misliman
halka karsi girisilen mezalime deginilmis.
Sonrasinda ise isgal ile birlikte bolgeden
ic bolgelere ve Maras’a yapilan géclere
yer verilmis. Uciincii bolimde bu hususlar-
dan bagka Maras bélgesine gelen goc¢-
menlerin iagse ve barinma ihtiyaglarinin
karsilanmasi icin alinan tedbirlerden bah-
sedildikten sonra gé¢cmenlerin Maras‘tan
ayrilma talepleri ve ayrilmalan degerlendi-
rilmis. Ayrica bolimde Maras'tan ikamete
devam eden gé¢menler ile ilgili de czet
mahiyetinde bilgiler verilmis.

Dordiincii bolimde ise 1923'ten giinimiize
kadar Maras’a yapilan géclerden séz edil-
mis. Bu bolimde Lozan Antlasmasi sonrasi
Turkiye'ye yapilan gécler, Tirkiye Cumhu-
riyeti'nde kurulan kurumlar, bu kurumlarin
calismalar neticesinde Tirkiye'ye gelen
gocmenlerin yerlestirilmesi ve bunlara ve-
rilecek araziler arastirimis. Bélimde Cum-
huriyet déneminde go¢cmenlerin Maras'ta
nerelerde iskan edildigi de belirtilmis.

The Ottoman State had placed
the immigrants into distinct
parts of the territory through a
specific plan. The majority of the
immigrants that were housed in
Maras district were Turkmens.

Dérdiinci bolimde yine 1950-51 yillarinda
Bulgaristan’dan Tirkiye'ye yapilan gocler
ve sebepleri irdelendikten sonra bu goc-
menlerin Maras'taki iskanina gelinir. Ozel-
likle Maras, Andirin ve Pazarcik'ta iskan
edilen gécmenlere ve bu gécmenlere Tir-
kiye Cumhuriyeti Devleti'nin yaptigi yardim
faaliyetleri anlatilir. Son olarak da bolim
tamamlanmadan 6nce Maras’'a gecici
olarak yerlestirilen Suriyeliler ve bunlarin
karsilastiklar giicliklerden bahsettikten
sonra “Sonuc” baslidi ile eser tamamlanir.

Yazar eserini akici bir Usl0pla kaleme
almistir. Osmanl Devleti gd¢cmenleri belli
bir plan dahilinde ilkenin cesitli merkez-
lerine yerlestirmistir. Maras sancagina
yerlestirilen gécmenlerin biylk cogun-
lugunun “Tirkmen” olmasi, b&lgenin bir
nevi “Turkmen” deposu ya da merkezi
olma &zelligini glinimize kadar koruma-
sinda etkili oldugu ifade edilebilir.

Yazar Prof. Dr. Nejla Ginay’in, eserini mey-
dana getirirken 6zellikle arsiv kaynaklarina
yer vermis olmasi, literatir eserleriyle ve
tablolarla eserini zenginlestirmesi eserini
essiz bir hiviyete donistirmistur.



Prof. Dr. Nejla Ginay, one of the
academicians of Gazi University,
published Housing of Clans, Immig-
rants, Exchanged, and Refugees
from Yeditepe Press in the October
of 2021. It includes four chapters and
368 pages, and it contributes to the
works of history of Kahramanmaras.

In the first chapter, the housing practices
of semi-nomad clans in the period of
Ottomans and Republic, and administro-
tive structuring of Maras are mentioned.

In the second part, after the reasons
of migrations under the title of out-mig-
rations in the course of Ottoman and
Republican eras, she mentioned the
politics of the Ottoman State towar-
ds the migration and immigrants.
Then, the relations between Armeni-
ans, Muslim locals, and the housed
migrants in the towns of Maras were
discussed. After the narration of the
events of order between migrants and
locals (including the conflicts of land),
the expenses for migrants and the
impact of migrations to the culture of
the district were researched.

In the third chapter, general circums-
tances of particularly the Eastern
Anatolia from the First World War
to the Independence War were
mentioned. After that, the cruelty
that was implemented on Muslims
following the Russian occupation
of the Eastern Anatolia during the
period in question was told.

Subsequently, the migration towards
the inner areas and to Maras in the
course of the occupation was told.
Apart from these, the precautions for
the accommodation and subsistence
of the newcomers were mentioned,
and then, the request of migrants for
departure from Maras was evalua-
ted. Additionally, the reasons why
some migrants remained in Marasg
during the Republican period and
the particularity of it were indicated.

In the fourth part, after examining the
migrations from Bulgaria to Turkey in
1950-51 and the causes, she procee-
ded tothe housing of these migrants
in Maras. The housing especially in
Maras, Andiran and Pazarcik, and

migrants that inhabited there toget-
her with the relief practices for them
by the Republic of Turkey were also
narrated. Lastly, before concluding
that part, the Syrians who were tem-
porarily placed in Maras and the
hard conditions of them were men-
tioned, mentioned. Lastly, the work
the work was completed with the
conclusion part.

The author produced her work in a
flowing style. The Ottoman State had
placed the immigrants into distinct
parts of the territory through a spe-
cific plan. The fact that the majority
of the immigrants that were housed
in Maras district were Turkmens pro-
ve that the region has protected its
status as in a word a storage or a
center of Turkmens.

The author Prof. Dr. Nejla Ginay's
utilization of archival works in the
course of the composition of her re-
search, and the enriching of her work
through litterateur and paintings has
gained her book a unique identity.
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AGLARIN BAZEL]

HE PoEM OF THE MOUNTAINS

Y] KIMSELER
YURDU: ULUDAZ

THE PLACE OF GOOD PEOPLE: ULUDAZ

Denizden 2300 metre
yukaridayiz, Uludaz'dayiz.
Kahramanmaras'in batisi,
Baskonus yaylasinin gineyi.
Go6zimizun ildigi her yer

We are at Uludaz, 2300
meters high above the

sea level. The west of
Kahramanmaras, the south of
Baskonus upland. Everywhere
that we can see is under our

ayagimizin altinda. Zirvesinde
sivrilen anten Baskonus yaylasini
Uludaz'a oykinuyor gibi bir
havaya sokmus sanki.

HASAN KEKLIKCi

Asagi yukari bir saatlik bir yolculu-
gun ardindan kahvalti yapacagimiz
ve 6glen yemegini yiyecegimiz yere
ulastik. Esyalarimizi Muhammet usta-
nin pikabindan indirdik. Uzerimizdeki
tozlan silkeledikten sonra, cevreye
bir g6z atmak Uzere yirimeye bas-
ladik. Ben ekibin en arkasinda yiri-
yorum. Nefes almakta zorlaniyorum.
Zaman zaman durup nefesimi topla-
mak zorunda kaliyorum.

Oniimden Oksiiz Osman Emmi yiriyor.
Pek konusmuyor ama konustugu zaman
sesi iyi cikiyor. Eski pehlivanlardan.
Zorlanmadan yiridigi belli. Oksiz
Osman Emmi babamin kardesi. Analari
bir degil babalar da, ama ikisi kardes.
Onlarin kardesligi 6ksuzlikten, yetimlik-

()

ten, bir de gurbetlikten geliyor. Bir de
fakirlikten. Gurbet ve fakirlik Gzerine her
seyi ayni evde yasamis gibi biliyorlar...
Birbirlerine “ede” diyorlar. Onun yanin-
dan Degirmenci Durdu Emmi gidiyor.
Degirmenciligi sonradan almis, esas
adi Karali Durdu. Bir elinde degnek,
6bir elinde bir sise su. “Biz buralara
ekin ekerdik.” diyor kucak kavusmaz
mezle -kéknar- agaclarinin oldugu yeri
gostererek. Hasan var onun 6ninde,
Hacali Ahmet Hasan. Ve hepimizin
oninde Behzat yiriyor; Hacali Ahmet
Hasan’in Behzat, dort-bes yaslarinda.
Birine bir sey sorarken lakabiyla birlikte
sOyliyor, soru sordugu adamin adini;
“Degirmenci Durdu Emmi bagka su var
mi?” “Cete Cuma Emmi yoruldun mu?”

feet. It is as if the antennas
on the top of the Baskonus
upland make it look like it is
trying to be like Uludaz.

Hacali Ahmet, Cete Cuma ve Kekeg Si-
leyman da var yiriyenlerin arasinda.
Bir de bizimle yirimemelerine ragmen
bilgisine basvurulanlar var tabii: Yahya
Demir, Yasar Seyithanogly, ibrahim
Yigit ve Abdullah Bilgic.

Ben yine nefesimi toplamak icin durak-
liyorum. Benden baska herkes rahat
yiruyor. Acaba benimki psikolojik mi?
Oksiiz Osman Emmi seksen kiisur ya-
sinda, Degirmenci Durdu Emmi acik
kalp ameliyati olali bir yil oldu, olmadi.
Hasan, Hacahmet Hasan desen acik
kalp ameliyati gecirmis biri... Evet, evet
benimki psikolojik. Yiksekte oksijen
azsa herkese az. Tabi bu iste kisa bir
zaman icinde durup dinlenmeden zir-
veye ulasmanin da etkisi var.



We arrived at our destination where
we would have breakfast and lunch,
after about an hour long trip. We took
our baggage from Muhammet Usta’s
small truck. After shaking the dust off of
ourselves, we started walking so as to
look around. | walk behind everyone.
It is hard to breathe. Sometimes | have
to stop and catch my breath.

Oksiiz Osman Emmi walks in front of
me. He doesn’t speak much but when
he does, he is loud. He is an old pehli-
van. Obviously he doesn't have a hard
time walking. Oksiiz Osman Emmi is my
father’s brother. Neither their mothers
nor fathers are the same, but they are
brothers. Their brotherhood is formed
because they are both orphans and
immigrants. Also Also out of poverty.

poverty. They know all about migrati-
on and poverty like they had lived in
the same house. They call each other
“ede”. Degirmenci Durdu Emmi walks
next to him. His real name is Karali
Durdu. He has a wand in one hand, a
bottle of water in another. He shows the
place where fir trees are present and
says “we used to plant here”. Hasan
is in front of him, Hacali Ahmet Hasan.
And Behzat is leading our way, Hacali
Ahmet Hasan’s Behzat. He is four or five
years old. When he asks something to
someone, he calls them by their full
name “Do we have any more water
Degirmenci Durdu Emmi?” or “Are you
tired Cete Cuma Emmi?” Hacali Ahmet
, Cete Cuma and Kekec Sileyman are
with us too. And of course some people

who do not walk with us but are still
consulted in regards to their knowled-
ge: Yahya Demir, Yasar Seyithanoglu,
ibrahim Yigit and Abdullah Bilgic.

| stop again to catch my breath. No one
else has this problem but me. Is this
a psychological thing? Oksiiz Osman
Emmi is nearly 80 years old, Hacahmet
Hasan had an open-heart surgery...
Yes, my problem is psychological. If
there is less oxygen in high places, then
it must be less for everyone else too.
Of course the fact that we have arrived
at the summit in a short time without
resting is also also effective. The elderly
used to leave the village before the
morning prayer and they would come
back with some mountain tea on their
back before the evening prayer.
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¢ Velahir

Eskiler sabah namazindan 6nce koy-
den cikar, geri aksam namazindan son-
ra sirtlarinda birer selek dag cayiyla
donerlerdi.

Arabayla astigimiz “belleri” ve “gecitle-
ri” saymazsak ben bu kadar yiksek bir
daga ilk defa ciktim. Bir middet sonra
nefesim dizeldi. Herkes gibi olmasa
da durmadan yirimeye basladim.
Yirimeye alismisken kahvaltinin hazir
oldugu sdylendi.

Kahvaltidan sonra tekrar pikaba bi-
nerek dagin zirvesine ciktik, Kule'ye.
Kule, bizim cocuklugumuzun Kafdagi...
Ne laflar dinledik bu yangin kulesiy-
le ilgili. Ve “ebebeniever” yani ugur
bocegi: Degirmenci Durdu Emmi bir
tasa elindeki siseden birkac damla su
damlattl. Su tasa deger degmez tasin
altindan ugur bécekleri suyun oldugu
yere hiicum etti.

Kiciuk oglanlar buytk kizlara verirdi
bulduklari ebebeniever bocigiing,
kizlar arkalarini déner avuclarindaki
bocege hafif hafif Gfler ve ucururlard.
Ebebeniever bocegi hangi tarafa ucar-
sa, kizlarin nisanlisi, ya da evlenecegi
oglan o tarafta denirdi. Kizlar utanirdi.
Biz giilisurdik, cocukken.

Ugur boceklerinin hangi dagda oldu-
gunu kimse bilmezdi biz kicikken. Biz
hangi dagda yenecek ne var ona ba-
kar, ballandira ballandira onun lafini
verirdik. Uludaz'da dag cayi, sanci otu
ve kekik olurdu mesela; kosire tasi da
getirirdi gidenler. Dede’de gobelek,
-mantar- Kavlak Tepe’de alic ve melen-
gic. Kozlar'da tas armudu, yonuz erigi
ve findik. Hemen hemen her dere kena-
rinda i1spatan, yarpuz. Yer elmasi gibi
topraktan sokilen potuk, emircek, ar
salebi, cigdem, cacik cigdemi. Tekesa-
kali, yemlik, Halil ekmedgi, kuzukulag...

Baharin ucu gorindi mi ekmegine ko-
tik aramazdi kimse. Belindeki kusagin
arasina bir yufka ekmek koyar cikar-

di evden.

Kicuk oglanlar
buyuk kizlara
verirdi bulduklan
ebebeniever
bocugini, kizlar
arkalarini doner
avuclarindaki
bocege hafif hafif
Ufler ve ucururlardu.

Uludaz'in zirvesinde oldugumuzu ho-
tirhyorum tekrar. Denizden 2300 metre
yukaridayiz. Kahramanmaras’in batisi,
Baskonus yaylasinin giineyi. Gozimi-
zin ildigi her yer ayagimizin altinda.
Zirvesinde sivrilen anten Baskonus
yaylasini Uludaz'a oéykiniyor gibi
bir havaya sokmus sanki. Kuzeyde
kamalak agaclariyla meshur Dede.
Hele Dildil! O ihtisamli Dildél’'den
eser kalmamis. Bizilip kalmis asa-
gilarda bir yerde. Elimizi uzatiyoruz
Uzerine dogru. Akhmiza Ali geliyor,
Hazreti Ali Efendimiz. “Ali sevilmez
mi hey dost deli misin sen?” tirkisu
geciyor aklimizdan. Uzattigimiz eli-
mizi yiregimizin Ustine bastiryoruz
tazimle. Dag Ali’siz olur mu? Musli-
man Tirk, daglar Ali‘yle dolasmis; Ali
onde kendisi arkada. Lafi yine Durdu
Emmi aliyor: Bulundugumuz yerden
bes alti yiz metre asagida kdylinin
Yigli dedigi bir su varmis. Cesme de-
gil pinar da degil. Yerden kaynayip
gelen bir su. Akmiyor, ne kadar alsan
azalmiyormus. Rivayete gore
Hazreti Ali Efendimiz sarat-
la bir yerden bir yere su
tasirken, yere bir

damla dismis ve o damlayla bu su
meydana gelmis. Civardaki insanlar
bu suyla yikanir, elbiselerinden de
bir parca yirtip suyun basindaki ci-
nar agacina baglarlarmis, bdylece
dertlerinden kurtulurlarmis. Yazlar
yayik yaymak icin bu suyun basina
gelirlermis, bitin ayran cikla yaga
kesermis. Icine tas atilsa bir saat
kuyudan asagiya giderken cikardigi
ses duyulurmus. Bu suyun bir ozelligi
daha varmis ki dillere destan: Gusiil
abdestsiz yaklasilmazmis, yaklasildi-
ginda “hooor” diye bir ses cikartirmis!

Yasar Kemal'in ince Memed romanin-
da Duldil'Un zirvesine kondurdugu,
Anacik Sultan’in Kirkgdz Ocagi'na bir
keklik ucumu mesafede, Yigl'nin biraz
ilerisinde bulunan ve bugin duvarla-
ri yikilmis, neredeyse belirsiz olmus
Cevirme adi verilen bir yer daha var.
Burada Kirklar bir araya gelir cevrilir-
ler, halka olusturup zikir yaparlarmis.
Biyiksir'dan Haci Seydihan -Seyit-
han- Hoca da bu Kirklar halkasinin
ermiglerindenmis. Hatta bir toplantida
oglu da varmis ama abdest almayi
unuttugu icin Kirklara karisamamis.

Ali’'siz dag olmaz da efsanesiz dag
olur mu? “Ali efsane degil mi?” OlI-
sun o baska. Gerek bizim Karadere
ve gerekse Uludaz'in eteklerinde
bulunan Buiyuksir ve Kiciksir kdy-
lerinde yillardir bircok efsane

dilden dile dolasir:
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| have climbed a mountain this high
only twice, if | do not count the times
| have passed some gates with a car.
| was able to catch my breath after
some time. | started to be able to walk
without resting. When | got used to wal-
king non-stop, they called for breakfast.

After having breakfast we arrived at
the summit, the tower, with the small
truck. The tower is our chilhood’s Kaf
Mountain. We have heard so much
stories about this tower... And “ebe-
beniever” which means ladybugs: De-
girmenci Durdu Emmi splashed some
water on a rock. As soon as the water
touched the rock the ladybugs came
out under the rock and ran to the water.

Little boys would give ladybugs they
found to the older girls, the girls would
turn their back, puff at the ladybug and
make it fly. It was believed that whic-
hever way the bug flied, the boy who
stands there was to be the husband of
that girl. The girls would get shy. We
would laugh, when we were children.

When we were children, nobody
knew in which mountain the lady-
bugs were. We would go to see what
the edible things are in each moun-
tain and talk about that. Mountain
tea, sanci herb and thyme would
grow in Uludaz. They would bring
holystone from there. Gobelek -mush-
room- in Dede, ash and terebinth
from Kavlak Hill. Amelanchier, plum
and nuts from Kozlar. Ispatan and

pin pennyroyal from almost everywhere.
e : S
% S Potuk, emircek, arn salebi, ¢ig-

<1y dem, cacik cigdemi. Tekesa-
* kali, yemlik, Halil
ekmedi, sorrel...

Little boys would
give ladybugs
they found to the
older girls, the
girls would turn
their back and puff
at the ladybug
and make it fly.

When the spring is in was in sight no
one searched for food. They had a
bread in their pocket and left the hou-
se just like that.

| remember again that we are at
the top of Uludaz. We are at Ulu-
daz, 2300 meters high above the
sea level. The west of Kohramanma-
ras, the south of Baskonus upland.
Everywhere that we can see is un-
der our feet. It is as if the antennas
on the top of the Baskonus upland
make it look like it is trying to be like
Uludaz. In the north is the famous
Dede with its kamalak trees. And
Dildil! 1t is only a shadow of the
old magnificent Dild{l. It has sunken
down there. We reach our hands
there. We remember Ali, Ali (ra). We
remember the folk song that says
“Who does not love Ali, are you out
of your mind?”. We put our hands
on our hearts. Is it possible to think
of a mountain without Ali? Muslim
Turks have roamed mountains with
the name Ali in their mouths. Durdu
Emmi starts talking again. There is
water which the villagers call Yigl
about five or six hundred metres
below us. It is neither a fountain
nor a spring. A water that come
- out of the grou
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not flow and does not decrease. As
told by elderly, Ali (ra) was carrying
water from somewhere and a drop
of water dripped on the ground and
this water came out of there. People
around have washed themselves
in this water, they wet their clothes
here then they hang the clothes
on the big plane tree right next to
the water, that would make them
free of any kind of hardship. They
would come to this water to churn
in summertime. If a stone is thrown
in this water, the falling sound of it
is heard for hours. Another feature
of this water is quite famous: one
cannot get close to this water wit-
hout wudhu, it makes a loud voice
when someone does this.

There is another place named Cevir-
me in Yasar Kemal's ince Memed, it's
on top on top of Dildil, not very far
from Anacik Sultan’s Kirkgéz Ocak ,
near Yigh and ruined today, almost
disappeared. Kirks would come
together and perform zikr here. Haci
Seyidhan Hoca -Seyithan- from Bu-
yiksir is one of the Kirks dervishes.
Even that one time his son was there
too but because he did not have
wudhu he couldn’t perform.

There isn't a mountain without Alj,
or without a legend. “Is Ali not a
legend?” That is something else. In
Karadere village and also Biyiksir
and Kiciksir villages which are in
the foothills of Uludaz there is a le-
gend known. Uludaz's old name was
Uluziyaret. It is unknown who was
the hoca and who was the hoca is
buried in Uluziyaret and the student

is known that in the area
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Uludaz'da dag cay,
sanci otu ve kekik
olurdu; kosiire tasi
da getirirdi gidenler.
Dede’'de gobelek
-mantar-, Kavlak
Tepe'de alic ve
melengic. Kozlar'da
tas armudu, yonuz
erigi ve findik.
Hemen hemen her
dere kenarinda
iIspatan, yarpuz.

Uludaz’in adi Uluziyaret'mis eski-
den. Hoca kim, talebe kim bilinmez
ama hocasi Uluziyaret'te, talebesi
Dede’de yatiyormus.

Fotograf: Yasin Mortas

Kemal denilen boélgede isimleri bilin-
mese de ¢ tane seyit mezar oldugu,
insanlarin buraya dua etmeye geldigi
soylenir. Eyi Kimseler Yurdu diyen de
olmus; Misliman Tirk'Gn ahlékina mu-
gayir is tutan bir kimse daga geldigi
zaman orayi terk edinceye kadar sim-
sekler cakar, yagmur yagar, derelerden,
esiklerden seller gidermis. Rahmetli
Buyik Ahmet Dedem, “Mislimanlar
bir yerde harp ettigi zaman Uludaz'in
Gavur Gedigi taraflarindan dismanin
Uzerine top giilleleri firlar gidermis.” diye
laf verirdi. Degirmenci Durdu Emmi‘ye
Buyiksir'in Giney Obasi'ndan Hasan
Kahya anlatmis: “Ben dagdan ates
ciktigini gérdim, biyiikler sabah gidip
atesin ciktigi yere baktilar, kicik diye
beni gétirmediler.” demis. Ayni olayi
Avan Mistik'in hanimi Anis -Ayse- kar
da bes alti defa gérmis. Kendilerinin
“Ates topu deligi” dedigi yerden gece-
leri sessiz bir sekilde ates toplari cikar,
gliney batida Anabat Gedigi denilen
yerin Ustinden kaybolurmus.
Cikan kivileimlar yildiz
olurmus.

Durdu Emmi degnegiyle taslari gos-
terdi ve “Hasan Emmi dogru soyliyor
bakin buradaki taslar siyah.” dedi. Os-
manli imparatorlugu’nun son dénemle-
rinde Maras'ta milli egitim midirligi
yapmis olan Besim Atalay, Maras Tari-
hi ve Cografyasi adli kitabinda, “Ulu-
daz'in tepesinden Kayseriyenin Erciyes
dagi gorilirmis. ... Uludaz daginda
vaktile giizel ormanlar var iken bugin
hemen kalmamis gibidir.” dedikten
sonra, “Uludazda volkan al&imi goril-
mektedir. Bu daglarda bircok nebatat
ve hayvanat enkazi bulunur.” diyor.
Ayrica dagda volkanik faaliyetin en
son iki yUz yil 6nce gorildigu yoninde
bilgiler de bulunmaktadir. Esasen bu
konular uzmanlik isteyen isler oldugu
icin biz burada birakalim.

Oglen yemeginden énce dag cayi top-
lamak Uzere yirirken; on iki-on i¢ yas-
larinda bir coban cikti karsimiza. Co-
ban, Ali ve efsaneden sonra bir dagin
olmazsa olmazidir. Ekipten birkac kisi
babasini taniyormus. Biskivi ve cikolata
ikram ettik. Cobana anlattirmak istedik-
leri olayi bilenlerden biri “Canavarla
-kurt- ne yaptin?” diye sordu. Meger
bunlarin yiiz tane kecisi varmis, bir ay
kadar dnce bir sis bastirmis. Bizim ki-
cik coban davari orada birakip
telasla eve kacmis. Siriye
kurtlar girmis. Képekler
altmis keciyi kurtlardan
kurtarip kdye indirmisler.
Diger kirk keciyi kurtlar
parcalamis.

Ogle yemegi, ikindi na-
mazi derken giines Colak
gedigine dogru inmeye
basladi. Oksiiz Osman
Emmi Uludaz'a veda za-
manin geldigini sdyledi.
Sabah sen sakrak gelen
cocuklar bir taraftan, dizle-
rini Ufeleyen hanimlar bir to-
raftan oflaya puflaya pikabin
kasasina dolustuk; icleri dag
cay! ve kekik dolu torbalarla.



Mountain teqa, sanci
herb and thyme

would grow in Uludaz.
They would bring
holystone from there.
Gobelek-mushroom-

in Dede, ash and
terebinth from Kavlak
Hill. Amelanchier,
plum and nuts from
Kozlar. Ispatan and
pennyroyal from almost
everywhere. Potuk,
emircek, an salebi,
cigdem, cacik cigdemi.
Tekesakali, yemlik,
Halil ekmegi, sorrel...

It is also known as “Eyi Kimseler
Yurdu (The place of good people)”.
If anyone has a lifestyle that do-
esn’t go along with a Muslim Turk's,
there occur storms, rains and floo-
ds until he leaves the mountain. My
late grandfather Ahmet would say
“When Muslims fight somewhere,
round shots would fly from the sides
of Uludaz, known as Gavur Ge-
digi." Degirmenci Durdu Emmi
heard this from Hasan Kahya
from Biyuksir's Giney Obasi:
| saw fire coming out of the
mountain, the elderly went
to see where did the fire
come in the morning but
they didn’t take me with
them because | was a
child. Avan Mistik’s wife
Anis -Ayse- witnessed
this event a couple of
times too. In the night-
time, fire would come
out of where they call
“Fireball Pit” and fade
away in the southwes-
tern side called Anabat
Gedigi. The sparks would
become stars in the sky.

Durdu Emmi showed the stones with
his wand and said “Hasan Emmi is
right, see these stones here are black.
Besim Atalay, who was the directorate
of national education in the late times
of the Ottoman Empire, states in his
book Maras History and Geography”:
Geography; "From the summit of Ulu-
daz you can see the Erciyes Mountain.
There used to be beautiful forests all
around the mountain but today they
almost disappeared.” Then he adds,
"There “there are signs of volcanic ac-
tivity in Uludaz. There are lots of plant
and animal fossils in these mountains.”
There is some information about the
last time the mountain showed volco-
nic signs, which was about two hund-
red years ago. These topics require
a specialty so let's leave it like that.

Before lunch as we were walking to
collect mountain tea, we came across
a shepherd who was twelve or thirteen

Fotograf:
Yasin Mortas
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years old. A shepherd is a must element
in a mountain after Ali and a legend.
Some of us knew his father. We gave him
some treats. Someone who knew what
they tried to learn from the shepherd,
asked “What did you do with the mons-
ter -wolf-?" It appears that they had one
hundred sheep, and a fog came down a
month ago. This little shepherd got sca-
red, left the sheep there and ran home.
Wolves attacked the sheeps. The dogs
saved sixty sheep and brought them to
the village. The other forty sheep were
eaten by the wolves.

After lunch and asr prayer the sun
slowly set on Colak gedigi. Oksiiz Os-
man Emmi said it was time to say fa-
rewell. We all got on the small truck,
our bags full of thyme and mountain
tea, together with the loud children
one one side and women who were
tired from working on

the other.
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BAHARIN HABERCISI CIRIS BOREGI

L THE PLACE OF TASTE THE MESSENGER
Delicacy Comer . o SPRING, CiRiS BOREK

Kahramanmaras'ta ilkbahar mevsiminde Ciris otu grows on the mountains in

dag ve yaylalarda hicbir midahalede spring naturally, without any human
bulunulmadan, bitiiniyle dogal olarak intervention. Then it takes its place

yetisen ve yoresel yemeklerde kullanilan on the benches in the bazaar when
ciris otu pazar tezgahlarinda yerini alir. spring finally arrives.

BENGISU ERGUDER

Y



Yoreden yoreye ismi degisen ciris
otu; sarizambak, dag pirasasi,
yabani pirasa, gulik, kirkis otu ve
kirgic olarak da bilinen zambak-
giller ailesinden saricicekli ve cok
yaprakli bir bitkidir.

ilkbahar aylarinda cikmaya bas-
layan ciris otu, yiuksek ve serin
yerlerden, dolayisiyla daglardan
toplanir. Eski caglardan beri
kullanilan ot, alternatif tipta da
ozellikle bocek isirmalari ya da
kanamali kesiklerin tedavisinde
kullaniimistir. Yiksek iltihap ku-
rutucu Ozelligi oldugundan kay-
natilarak lapa hélinde yaralara
siUrilur. Hizla iyilesme saglarken
cilt yizeyinde de iz ya da herhan-
gi bir deforme olusmasini 6nler.
Ciris otundan elde edilen su da
sivilceleri iyilestirir, sac dokilme-
sini dnler. Surup seklinde icilirse
oksiruk ve agrilara iyi gelir.

Kahramanmaras’ta ilkba-

har mevsiminde dag-
larda yetisen ve

Fotograf: Mustafa Simen

Ciris otundan elde
edilen su sivilceleri
iyilestirir, sac
dokiilmesini onler. Surup
seklinde icilirse oksiiriik
ve agnlara iyi gelir.

The water from the
ciris herb heals acne,
prevents hair loss. When
consumed in the form of
a syrup, it heals cough
and any ache.

evelahir s

Ciris otu which has different na-
mes in every region, is a multi-leaf
and yellow flowered plant that
belongs to the family of liliaceae
also known as yellow lily, moun-
tain leek, wild leek, gulik, kikis
grass and kirgich.

Ciris otu begins to grow in spring,
it is collected from high and cold
places, places, namely the moun-
tains. The herb has been used
since old times, it was used espe-
cially for bug bites and deep cuts
that bleed. Because it has a has a
strong drying effect for infections,
it is boiled and takes the form of
a mash and is spreaded on the
wounds. It leads to fast and effecti-
ve healing, also prevents any scar
marks from forming on the skin.
The water from the ciris herb he-
als acne, prevents hair loss. When
consumed in the form of a syrup,
it heals cough and any ache.

Ciris otu takes its pla-
ce on the benc-

67



s cVelGhir

yoresel yemeklerde kullanilan ci-
ris otu pazar tezgdhlarinda yerini
alir. Ciris otuyla yapilan pek cok
cesitte yemek vardir. SGtlU ciris
corbasi, cirisli bulgur pilavi, ciris
ketesi, yumurtal ciris otu kavurma-
si ve ciris boregi yapilir. Yuksek
daglardan pazar tezgbhlarina ta-
sinan ciris otu mutfaklarda farkl
kiltirlere gore yorumlanir. Maras
mutfaklarinda da cirisli borek ola-
rak yer alir.

CiRiS BOREGI TARIFi

ic harci malzemeleri:

1 kg ciris otu

500 g kiyma

1 adet kuru sogan

4 yemek kasigi zeytinyagi
Karabiber

Kirmizi pul biber

Tuz

Hamur malzemeleri:
4 su bardagi un
Yarim su bardagi ik su

. -

_ "' -
r"_l.’:‘:‘: *Q}‘-{ “

5

Yas maya
1 tath kasigr seker
Tuz

Oncelikle 1lik su, seker, tuz ve
maya karistirilarak hamur hazir-
lanir. Daha sonra un azar azar
eklenerek kivamina gelene kadar
yogrulur. Yogrulan hamur, Uzeri
temiz bir bez ile ortilerek yaklasik
20 dakika mayalanir.

ic harci icin ciris otlarinin bas ta-
raflarindaki zarlar ayiklanip temiz-
lendikten sonra iyice yikanir. Ayri
bir tavaya kiyma alinarak yag ile
kavrulur, yemeklik dogranmis so-
Janlar atilir. ince ince dogranan
ciris otlari kavrulan kiymanin Uzeri-
ne eklenip hafifce karistirillir. Ciris
otu suyunu biraktiginda pul biber,
karabiber ve tuzu ekleyip ara sira
kanstinlarak yaklasik 8-10 dakika
orta ateste pisirilir. Harc pistikten
sonra alti kapatilarak sogumaya
birakilir.

_—

L } -

Dinlendirilen hamurdan avuc bi-
yukliginde parcalar koparilarak
yuvarlak bezeler héline getirilir.
Sac atesin Uzerine konularak isin-
masi saglanir. Oklava yardimiyla
her bir beze yaklasik 30 cm ca-
pinda acilarak ortasina ciris otlu
harctan konulur ve hamurun agzi
bastirilarak kapatilir. Yarimca sek-
linde hazirlanan bérekler sacda
onli arkal pisirilir. Pisen boreklerin
Uzerinde bir miktar tereyagi gez-
dirildikten sonra servise sunulur.

Ciris otuyla
yapilan pek cok
cesitte yemek vardir.
Sutli ciris corbasi,
cirigli bulgur pilawvi, cirig
ketesi, yumurtal cirig
otu kavurmasi ve
ciris boregi vs.

—




hes in the bazaar when spring
finally arrives. It is used in many
of the traditional dishes. There
are many dishes that include
ciris herb, milky ciris soup, bul-
gur with ciris, ciris kete, roasted
ciris with eggs and ciris borek.
Coming from high mountains
from the bazaars, it is used in
different forms in every house
according to the different cultu-
res. In the homes of Maras, it is

consumed as ciris borek.

There are
many dishes that
include ciris herb,

milky ciris soup,
bulgur with ciris, cirig
kete, roasted ciris
with eggs and
ciris borek.

CiRiS BOREK RECIPE

Filling

1 kg ciris herb

500 grams of pounded meat
1 onion

4 tbsp olive oil

black pepper

dried red pepper

salt

Dough

4 glasses of water

half a glass of lukewarm water
fresh yeast

1 tsp sugar

salt

Mix lukewarm water, sugar, salt
and fresh yeast to prepare the
dough. Then add the flour gra-
dually until it reaches the desired
consistency. Leave the dough for
fermentation by covering it with

a wet cloth for about 20 minutes.

- e

Fotograf: Mustafa Simen
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For the filling, comb the ciris out of
its excess parts carefully and wash
it thoroughly. In another pan, roast
pounded meat with oil and add in
the onions. Add thinly sliced ciris
herb to the pan and mix while
cooking. When ciris herb oozes,
add the dried red pepper, black
pepper and salt and keep mixing
it in the pan on medium heat for
about 8 to 10 minutes. After it is
cooked, turn off the stove and le-
ave it to rest and cool down.

Take the dough and cut it to hand
sized parts then roll them in your
hand. Put them on the stove so that
they warm up. Spread every dou-
gh part and make them into round
shapes with 30 cm diameter. Put
the ciris filling in them and close the
doughs, then cook them on the she-
et iron front and back. Pour some
hot homemade butter on them. They
are ready to serve and eat.
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THE PARTNER OF MEMORIES:
CEYHAN - |

PINARBASI AND CEYHAN RIVER
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HATIRALARIN ORTAGI:
CEYHAN - |

THE PARTNER OF MEMORIES: CEYHAN - |

Ceyhan, Kahramanmaras'in

ve Cukurova’'nin oldugu gibi
Elbistan'in ve Elbistanlhilarnn da
kan damar can damarn gibiydi.
iskenderun kérfezine dogru akip
giderken Aksu, Andirin Suyuy,
Firmiz, Hurman, Goksu, Giredin
Cayi, Horu (Hamis) Cayi, Kesis
Cayi, Sogitly, Tekir Deresi, Yaral
Dere, Zeytin Cayi ile beslenir.

ARIF BILGIN

Yaz aylarinin sicak ginlerinde oyun
yorgunlugu, en cok sakaklarimizdan
ve sirtimizdan asagi ter olup akmaya
baslayinca icimizden biri, daha cok da
biyikce olan seslenirdi:

- Hadin déller Cahan'a cimmeye gedek.
- Nireye gedek?

- Bugiin de Gumlu Guyu'da cimek...
Sanki bir emir verilmis gibi hep bera-
ber, hic itiraz etmeden herkesin bildi-
gi “"Kumlu Kuyuya” dogru ilerlemeye
baslardik. Hep beraber dedimse de
belki bir kisi “Ben gelmeyim. Biz bo-
yik anamlara gedicik de...” gibi bir
bahane ile gitmek istemezdi. Yizine
bakinca hepimiz de yalan sdyledigini
anlardik. Aslinda gelmek istiyordu; ama
bir giin 6nce annesinden “Saa tembah
etmedim mi; Cahan’a cimmeye get-
meyicin, demedim mi?” diye yedigi
azarin hatta dayagin etkisindeydi.
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Annelerimiz her giin ¢cimip cimmedigimizi
bilirdi; nereden bildigini de séylemez-
di. Yillar sonra anladik ki ya fanilamizi
ters giymisiz ya gdémlegi bir kaydirarak
digmelemisiz ya yizimiz yanmis hatta
kermelenmis ya da saclarimiz kuma,
topraga, suya ve giinese temas ede ede
é&deta matlasmis. Onlardan bilirlermis...

Elbistanli olup da yizme bilmeyen yok
denecek kadar azdi. Bilmeyenler de ki-
nanirdi. Kolayca 6grenme ydntemlerimiz
vardi. Kimi sisirilmis ic lastik ile 6grenirdi,
kimi agabeyinin kollar Uzerinde, kimi de
pijamayla. Ben pijamayla égrenenler-
denim. Deligi olmayan bir pijama alir
pacalari ve bel kismini sikica baglardik.
Nehrin, yizmeyi 6grenecegimiz fazla
derin olmayan bir yerine girer ve pija-
mayi suda islatirdik. Islatmazsan asla
sismezdi. Sonra herhangi bir yerinden
icine dogru Uflemeye baslardik.

Ceyhan was the vital point for
Elbistan and the people of Elbistan
as for Kahramanmaras and
Cukurova. Aksu, Andirin Water,
Firniz, Hurman, Goksu, Guredin
Bourne, Horu (Hamis) Bourne, Kesis
Bourne, Sogutlu, Tekir Stream,
Yaral Stream, Zeytin Bourne are
the water sources of Ceyhan
through the gulf of Iskenderun.

Bir siire sonra tipki balon gibi gerilerek
siserdi. iste tam bu an pijamayi karni-
miz hizasinda tutarak Ustine yatar ve
nehrin akisina dogru kurbagalama (biz
baliklama derdik) yizmeye calisirdik.
Daha iizerine yatarken havasi inmeye
baslayan pijama on, on bes metre
gotiremez, islak bir beze dénerdi. Biz
de zorlukla ayaga kalkar, nehirden ci-
kip tekrar basladigimiz yere gelirdik.
Yeniden nefesimizi tiketme pahasina
sisirirdik ve bir daha denerdik. Bes on
denemeden sonra pijamaya yatip yizme
hareketlerini yapmaya baslayinca hava
inse de yUzme hareketleri ile su istinde
durdugumuzu ve kulac ya da baliklama
hareketi ile ilerledigimizi sezerdik. iste
bu asama, insana giiven verirdi; “yize-
bilirmisim” dedirirdi. Calismaya devam
ederse daha o giin pijamasiz su Ustinde
kalmayi ve ilerlemeyi basarirdi.



In the scorcher days of the summer,
when we were tired out from playing,
and get sweaty through our backs and
temporal bones, one of us -usually the
elder one- would call out:

- Let's go kiddies, to Cahan for bathing!
- Where do we go?

- Let's bath at Gumlu Guyu today...
No one would refuse as it was an order,
we were all used to walking through the
well known “Kumlu Kuyu”. Although |
said all, sometimes maybe one would
not come with an excuse such as, "I
cannot come. We will visit grandmas.”
It was obvious that he was lying, we
all could tell. Actually, he would like to
come with us, but probably he was under
his mother’s influence since his mother
warned him a day ago ago, saying;
“Did I not tell you not to go Cahan?”
Our mothers were aware of the fact that
we were bathing every day, and they
did not explain where they had heard.

After long years, we figured out that we
either had worn our undershirts adver-
sely or missed some buttonholes, or our
faces were sunburnt, our hair became
dull because of sand, soil, water, and
sun. That's how they could tell...

There was almost no one who could
not swim in Elbistan. Those who can-
not were condemned for that. We had
some assistants in order to easily le-
arn such as puffy tubes, our brothers’
arms, arms or our our pajamas. | am
from those who learnt with pajamas.
We took a pajama without holes, tied
the waistband and trotters tightly. We
went to shallow rivers where we could
learn how to swim and wet our paja-
mas. They would not get puffy unless
you wet them. Then, we insufflated
them from any part. After a while, it
would get puffy like a balloon. Then,
we put the pajamas on the line of

our stomachs, lied down and tried
to swim breaststroke (we used to call
it headlong). The pajamas turned flat
as we lay down on it, it became all wet
after a maximum of 10 or 15 meters.
We would hardly stand, get out from
the river and start over.

We used to try again and again until we
could hardly breath. After having tried
the swimming exercises with pajamas
5 or 10 times, we realized we can re-
main on the surface of the water even
when the pajamas blew out, and we
can move by striking out in the water. At
that moment, we became confident that
we could swim. One can learn swim-
ming during the same day as one kept
trying to do exercises with pajamas.

While we were children, the major part
of Elbistan was located within the islan-
ds that were surrounded by Ceyhan and
Minor Ceyhan. During the 90s, when
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Cocuklugumuzda
Elbistan sehrinin
onemli bir kismi,
Ceyhan ve

Kicuk Ceyhan'in
cevreledigi adanin
icindeydi. Doksanh
yilllarda belki

bes yuz senelik
Kicuk Ceyhan
kapatilinca adali
olma sifatimiz da
yok olmustu.

Bizim cocuklugumuzda Elbistan sehri-
nin dnemli bir kismi, Ceyhan ve Kicitk
Ceyhan'in cevreledigi adanin icindeydi.
Doksanli yillarda belki bes yiz senelik
Kicik Ceyhan kapatilinca adali olma
sifatimiz da yok olmustu. Sehir, Kizilca-
oba'’yi, Kimbet'i ve kuzey kesimindeki
yerlesim alanlarini saymazsak adanin
disina yeni yeni cikiyordu. Dolayisiyla
heniz ergenlige varan cocuklar sehri

ikiye bolerek akan Ceyhan’in her ye-
rinde yikanirken, gencler ve abdest
alma ihtiyaci duyan buyiikler nehir is-
tikametinde yukari veya asagi tarafa
birkac yiz metre ilerleyince kimselerin
goremeyecegi yerler bulurdu.

Ayni anda suya dikilmeye (tepe Usti
baliklama atlamaya), ileri geri ylizmeye,
Para Atip Cikartma veya Tumma (ya su
icinde uzun sire kalma ya da dalarak
en vzaga gitme) Yarislarina ve “Kim
Kimi Bogacak Oyunu”na uygun olarak
tespit edilen her yerin isimleri de vard.
Bu isimlerin kimi babalarimizin hatta
dedelerimizin verdigi isimlerdi, kimi de
bizlerin veya agabeylerimizin. Bildikleri-
mi yazayim: Pinarbasi, burada gél olus-
turulduktan sonra cimmeye elverisli bir
hél almisti. Suyu cok soguktu. Bir taraftan
oteki tarafa gecme yarisi yapardik da
bitirince kaslarimiz kaskati kesilirdi. Aso-
g dogru inildikce Hidrolik santrali icin
gerekli suyu kanala vermek amaciyla
yapilan Bendin Ora da cimmeye cok
elverisliydi. Bugiin de cocuklarin burada
cimdigini gérmek mimkin. Krallarin

Ora, Egri Sogiit, Kor Kuyu, Kumlu Kuyu,
Onuncu Yar, Cevlik, Tabak Kaldiran,
Hatip Arki, Leylek Kavagi, Dokuz Kazik,
Yarim A, Kopriilerin Ora ve Ceyhan ile
So6gutli cayinin birlestigi Sucati...

Cimmek icin suyu yazlari hem azalan
hem de 1sinan S6gitli cayina da gi-
derdik. Sucati'ndan az yukarida Alti
Kavak vardi, daha Ustinde, Romali-
lardan kalan Képriinin Ora ve daha
da Ustte Camiz Bogulan...

Biz Elbistan’da Ceyhan’da cimerken,
Ceyhan’in Ak Deniz’'e gidinceye ka-
dar gectigi yerlerde gencler, cocuklar
cimmez miydi? Cimerlerdi tabii. Bakin
Kadirli'ye bagli Ceyhan’in kiyisindaki
Hemite kdyinden Yasar Kemal ne diyor:
“Cocuklugumda Ceyhan Nehri'ni yize-
rek gecip muhacirlerin bostanlarindan
karpuz calardik. Karpuzlari poturumuzun
icine doldurup yine yizerek doénerdik.
Donis daha kolay olurdu; ciinki karpuz
suyun yiuzine cikar, bizi de kaldirird.”

Ceyhan (antik cagdaki adi Pyramus), Kah-
ramanmaras’in ve Cukurova’nin oldugu
gibi Elbistan’in ve Elbistanllarin da
kan damari can damari gibiydi.
B et
L
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While we were
children, the major
part of Elbistan was
located within the
islands that were
surrounded by Ceyhan
and Minor Ceyhan.
During the 90s, when
the approximately
500 years-old Minor
Ceyhan was cut off,
our title of being
islanders had gone.

the approximately 500 years-old Minor
Ceyhan was cut off, our title of being
islanders had gone. The city was newly
included outside the island except for
Kizilcaoba, Kimbet, and the northern
residences. Thus, while the teenagers
were bathing in Ceyhan that divided
the city into two parts, the youth and
adults who would like to perform an
ablution tried to find invisible parts
by going a few hundred meters up or
down through the river.

There were some places that were na-
med after the rituals such as staying
underwater, swimming to the farthest
point, pike, throwing a coin into the
water and taking it back, swimming
onwards or backwards, who will strang-
le, and so forth. These names were
found by our fathers, grandfathers or
brothers. Let me mention some of them:

Pinarbasi was available for bathing
after a lake had been occurred. The
water was too cold in it. We used to
race in swimming across it, and

our muscles got frozen. On the
downside, Bendin Ora, whi-

ch had been made for
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transferring the water to hydraulic sta-
tions, was very suitable for bathing.
Nowadays children still bath there.

Krallarin Ora, Egri S6git, Kér Kuyu,
Kumlu Kuyu, Onuncu Yar, Cevlik,
Tabak Kaldiran, Hatip Arki, Leylek
Kavagi, Dokuz Kazik, Yarim A, Kop-
rillerin Ora, and Sucati where Ceyhan
and S6gutli bournes coincide...

We used to go to S6gitli Bourne for
bathing since its water was warmer and
had a lower level during the summer.
There was Alti Kavak at the upper
side of Sucati, and above that was
K6priinin Ora that had a long history
through the Romans, and above that,
there was Camiz Bogulan...

As we were bathing in Ceyhan in Elbis-
tan, did not the children and the youth
bath through the Mediterranean? They
surely did. Yasar Kemal who was from
the Hemite village of Kadirli mentioned
that, “We used to steal watermelon
from the fields of immigrants by swim-
ming the Ceyhan when | was a kid.
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Ceyhan'in suyu
insanlara ya da
insanlar Ceyhan
suyuna her giin bir
sekilde dokunurdu.
Genc yash demeden
bircok insan “Tekli"
veya “Ucli” adini
verdikleri oltalarla
balik tutardi.

iskenderun kérfezine dogru akip gi-
derken (alfabetik sirayla) Aksu, An-
dinin Suyu, Cagirgan Deresi, Firniz,
Hurman, Goéksu, Giiredin Cayi, Horu
(Hamis) Cayi, Kesis Cayi, Kémiirsuyu,
Korsulu Cayi, Magara Gozii, Sabun-
suyu Deresi, Savrun Cayi, S6gitli,
Tekir Deresi, Yarali Dere, Zeytin Cayi
ile beslenir. Uzerine yapilan Sir Baraiji,
Menzelet Baraji, Kartalkaya Baraji, Ay-
val Baraiji, Kilavuzlu Baraji, Adatepe
Baraji, Berke Baraji ve elektrik Gretimi
ve sulamanin yaninda muhtesem ve
bakir manzaralar olusturmustur. Ayrica
bircok HES de yapilmistir.

Ceyhan'in suyu insanlara ya da insan-
lar Ceyhan suyuna her giin bir sekilde
dokunurdu. Genc yasli demeden bircok
insan “Tekli” veya “Uclé” adini verdik-
leri oltalarla balik tutardi. Kicik serpme
veya germe ag kullanan da olurdu.
Zehirli otlarla tutanlar da.

Bu zehirli otlar balik yemi diye de sa-
tihrdi. Alip havanda dévilir, hamura
katilarak mercimek veya leblebi kadar
yuvarlanir ve bahlgin oldugu tahmin
edilen yere serpilirdi. Yiyen baliklar
sersem sersem su Ustinde kiyya vurur-
du. Geriye toplamak kalirdi. En ilginci
de “Matrak” ile balk avlama yéntemi
idi. Matrak, iki metreden daha uzun,
kirek sapina benzer bir sapin ucu-
na, catal ve uclari hem sivri hem de
tirtilh bir demir aksam takilip civi ile
sabitlenerek yapilan bir aletti. Cata-
lin uc kismi nispeten dar, ortalarda
bombeleserek biraz daha bollasirdi.
Baliga atinca, bos veya dolu matro-
gi tekrar alabilmek icin sapinin 6teki
ucu kertilerek uzun ip baglanirdi. Avci,
ipinin ucunu eline dolar ve baliklara
nisan alarak mizrak atar gibi atardi;
isabet ettirirlerse bahgin kurtulusu yok-
tu. Matrakla geceleri avianmak daha
kolaydi. Karanlk ¢cokince luks fenerini
yakarlar ve baliklarin bol oldugunu
tecribeyle bildikleri bir kiylya korlardi.
Kiyidaki durgun ve liks 1siginin ay-
dinlattigi yerlere yem de serperlerdi.
Bir sire sonra baliklar toplanmaya
baslardi. Balikei da matragi atip atip
sapladiklarini yakalardi...

Kopribasi képrisinin yerinde olan, Uze
sirtinerek akisi, arka planda Kibris Meydani ve Bab-1 Derb (Darp Kapi) Camii‘nin° minaresi gérilmektedir.
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Ceyhan Elbistanlilar icin cok seydi. Ote
yandan lkemizdeki her nehir Elbistan-
hlar icin Ceyhan’di. Elazig'a giderken
Firat'in Ustinden gecenler “Ula yoo-
rum eyle bir Cahan'di ki bizim Ca-
han’in en az bes kati gimiydi!” diye
anlatirdi. Kiziirmak'in Gzerindeki Sahruh
Koéprisi'nden gecenler de “Kayseri'nin
yakinindaki Cahan’dan gecerken bir
kopri vardi ki nasil bir képriydi
la, na zaman yapiliksa daha boén
yapilik gimi duruyordu” derdi. Daha
ilginci, Mersin Ogretmen Okulunu kaza-
nan birkag Elbistanli olarak dolmusla
gidiyorduk. O yillardaki Adana’dan
Mersin’e uzanan karayoluyla ilerleyip
Mersin’e yaklasirken Akdeniz sol yani-
mizda laciverdi bir cizgi olarak belirirdi.
Bizimle ilk defa Mersin’e gelen arkadas,
o maviligin su oldugunu fark eder et-
mez heyecanla bagirmisti: “Aboooov
doller so Cahan’a bahin hele naadar
boyiikmiis la!"” Kahkahay patlatmistik.
Bugiin bile bir araya geldigimizde an-
latip gildigimiz hatiralarimizdandir...




The water of Ceyhan
and the people
there interacted
every day in some
way. Both young
and elderly people
used to go fishing
with the hooks that
they named as
“Monadic” or “Trio".

We would put the watermelons in our jo-
dhpurs and return by swimming again. The
return was easier since the watermelons
remained on the surface of the water and
helped us to stay on the water as well.”
Ceyhan was the vital point for Elbis-
tan and the people of Elbistan as for
Kahramanmaras and Cukurova. Aksu,
Andirin Water, Firniz, Hurman, Goksu,
Guredin Bourne, Horu (Hamis) Bourne,
Kesis Bourne, Sogutlu, Tekir Stream,
Yarali Stream, Zeytin Bourne are the
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ozellikle an.dmezen yerlerdir.

1960'1 yillarin oms'agdg,gdrulen cad

water sources of Ceyhan through the
gulf of Iskenderun.

The dams that were built upon it such as
Sir Dam, Menzelet Dam, Kartalkaya Dam,
Ayvali Dam, Kilavuzlu Dam, Adatepe Dam,
Berke Dam have composed splendid lan-
dscapes as well as they provided irriga-
tion and power generation. Additionally,
many hydroelectric power plants.

The water of Ceyhan and the people
there interacted every day in some way.
Both young and elderly people used
to go fishing with the hooks that they
named as “Monadic” or “Trio"”. Some
of them preferred tiny casting nets or
stretching nets. Some also utilized poiso-
nous plants. These plants were sold as
fishmeal. These were bought and pest-
led, included into the dough, shaped as
chickpeas or lentils and then were put...
in the probable fishy areas. The fish that
ate them would come ashore muddledly.
The rest of the job was collecting them.
The most interesting technique for fishing
was with “Matrak”. Matrak was a tool
made of a stick longer than two meters
by way of tying fork and sharp knurly
iron piece into it. It was fastened... it was
fastened up with nails. The tip part of the
fork was respectively narrow, through the
middle parts more cambered. When it

Dr. Hasan Bey Caddesi'dir. Bir zamanlar orasi da nehre aitmis. Nehrin iki
yakasindaki tas duvarlarin bazi kesimleri & Imed|g| gorilir. Oralar bez, hali, kilim, yin vs. yikanmasi ve su alinmasi igin _‘_
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was thrown to fish, a long rope was atta-
ched to the other tip of the stitch in order
to return the matrak back, whether empty
or full. The fisher used to whip the rope
to his hands and throw the matrak as
spear throwing. Fishing with matrak was
easier at night. When it got dark, they lit
their luxury lanterns and put them to the
places which had plenty of fish. They put
fishmeal in the lighted areas around the
shore. After a while the fish would gather
around there. The fishermen, then, threw
the matrak and caught them.

Ceyhan meant too much for the locals
of Elbistan. On the other hand, every
river in our country was perceived as
Ceyhan for the inhabitants of Elbistan.
Those who passed by Euphrates to go
to Elazig used to say that “It was such
a big Cahan that it was like fivefold
of our Cahan!” Those who passed by
the Bridge of Sahruh on the Kizilirmak
would tell that “There was a bridge on
Cahan nearby Kayseri, it was so solid
like it was built just today.” Moreover,
as a couple of students from Elbistan
who went to Mersin Teachers’ School,
we used to commute via jitney. In these
years, after having gone a little throu-
gh the railway from Adana to Mersin,
the Mediterranean Sea was seen as a
navy-blue line on our left. A friend who
came with us for the first time screo-
med excitedly as soon as he realized
that the blue area was actually water,
saying; “Oh my God! Kiddies, look at
that Cahan, it is such a big one!” We
burst into laughter. It is a memory that
still makes us laugh when we gather.

—-

-
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Bugiin Ceyhan nehrinin sehir merkezi
taraf kiyisinda var olan Dr. Hasan Bey
Caddesi, Dr. Hasan Basaran Elbistan
belediye baskani oluncaya kadar yok-
mus. Ceyhan, kiyisina yapilan evlerin
temel taslarina sirtinerek akarmis.
Evlerin cogunda nehre dogru uzanan
ve ahsapla yapilan balkonlar varmis.
Onlara da halk “tahta” dermis. Yaz ak-
samlarinda ailecek oturup serinledikle-
ri bu tahtalardan balik tutmak icin olta
da atilirmis; ev halkinin icecegi disinda
diger her tirli temizlikte kullanmak ize-
re su almak icin ipe bagh kovalar da
sallandirilirmis... Nehre kiyisi olmayan
insanlar da su ihtiyaclarini, kuyulardan
ve yine Ceyhan’dan temin edermis.

Sehrin i¢c kesiminden Ceyhan’a ulasan
dar sokaklar vardi. Evlerin kapilari bu
sokaklara acildigi gibi insanlar nehirle
irtibatini buralardan da saglardi. Son
asir icinde bu sokaklarin tam karsisi-
na képriler de yapilarak nehrin karsi
kiyisina (Ote geceye / halk Oteace
derdi.) oradan da Gariplik mezarhgr-
na, Sardagdina, baglara vs daha kolay
ulasma imkéni da saglanmis.

Ceyhan’in suyu karasudur. icmeye
elverisli degildir. Bu sebeple oncele-
ri Kaynarca’nin bati kesiminde yani
Ceyhan’in Uzerindeki (Keson kuyularin
yanindaki) Baladirik képrisinin yiz
metre kadar asagisindaki Hacik Pi-
nari’'ndan (demek ki suyu Ceyhan’in

Altmigh yillarin sonuna
kadar Elbistan'da
sakalik vardi ve bes
alti saka/sucu, arzu
eden, su tasiyacak
kimsesi olmayan
evlere tenekesi 25
kurustan veya kovasi
15 kurustan su tasirdi.

suyundan farkl imis), birkac cesmeden
akitilacak kadar su Elbistan’a getirilmis.

Su, evlerin ve insanlarin yasadigi yere
uzak olur da sakalar olmaz mi? Alt-
mish yillarin sonuna kadar Elbistan’da
sakalik vardi ve bes alti saka/sucu,
arzu eden, su tasiyacak kimsesi olma-
yan evlere tenekesi 25 kurustan veya
kovasi 15 kurustan su tasirdi. Bunlar,
Tasburun’dan su getirilip mahallelere
cesmeler yapilinca da mesleklerine
devam ettiler. Ne zaman herkesin evin-
de “Tazyikli su” dedikleri sebeke suyu
akmaya basladi, Elbistan’da sakalk
meslegi bitti... Cogu kadindi zaten. issiz
kalmadilar; hemen hepsi “Okuntucu”
ya da “Doncu” yani camasirci oldu; ev
islerine yardimci gittiler ve becerenler
de diginlerde velime yemegi pisirdi...

Dr. Hasan Bey, belediye baskanligi za-
maninda (1934-1939) sehrin icinde cok

genis bir yatakta akan Ceyhan’i 6nce
beton duvarla neredeyse ikiye bolerek
sehir merkezi tarafini doldurtmus ve
bugin kendi adiyla anilan caddeyi
acmis. Bircok yerine de su almak veya
bez, kilim, cul vs yikamak isteyenlere
kolaylik olsun diye bir metre eninde
bir iki basamakli merdivenle su sevi-
yesine inilen girintiler yapilmis. Suyun
icine, kiylya on veya on bes santim
mesafede Ustl diz biyikce bir tas
yerlestirilmis. Bu tasa kimi “Su tasi”
derdi, kimi “Tokac tasi”... Bu tasa bo-
sarak nehrin kiyidan daha Gtelerinden
“temiz” su alirken, kadinlar yikadiklar
kilimi, camasiri, yini vs bu tasin zeri-
ne koyarak tokaclardi...

Ceyhan doksanli yillardan itibaren
hizla Elbistan’da yasayan insanlarin
hayatindan cikti. Kanalizasyonu neh-
re verebilmek, akisini saglamak icin
nehrin kodu disirildi ve kenarlarina
iki Uc metre yikseklikte beton duvar
orildi. Sehrin icinde insanlar Cey-
han’dan tamamen uzaklasirken, Ust
taraftan Pinarbasi Mahallesine diger
taraftan da Karaelbistan Mahallesine
dogru var olan bahce ve tarla sula-
malari devam etti. Nehirden uzaklas-
maya, nehir boyunca ve hemen kiyisi
denilecek kadar yakinina evlerin ve
sitelerin yapilmasi da etkili oldu. Balik
avlayanlar ve cimenler, onlara rastla-
yan insanlarin fotograf makinelerine
sarilacak kadar vzaklasti...




The Dr. Hasan Bey Street that has
been in the central side of the Ceyhan
River was not there until Dr. Hasan Ba-
saran became the mayor of Elbistan.
Ceyhan was flowing through hitting
the linchpins of the houses. Most of
these houses had a woody balcony
that faced the river and they were
referred to as “tahta” by the folk. In
the summer nights, they used to gather
there as a family, and they casted a
fishing line on the woods for fishing.
Except for the drinking water, all the
needs of water including cleaning
purposes were provided from the river
by buckets. Those who did not have a
house near the river provided water
from draw wells and from Ceyhan.

There were narrow roads that reach
towards Ceyhan from the city center.
The doors of the houses were opened
to these roads, and people were in
an interaction with the river via these
roads. In the course of the last century,
the bridges were constructed in face
of the roads, and the other side of the
river became more reachable (Ote
geceye, that were named as Oteace
by the locals), from there to the Garip-
lik cemetery, to Sardagy, to vineyards.

The water of Ceyhan is blackwater.
It is not drinkable. That's why, in the
past, water was carried to Elbistan
from the western side of Kaynarca,
Hacik Pinan (its water was diffe-
rent from that of Ceyhan) that has

Since water was
difficult to reach from
people's homes,
water carriers were

undoubtedly
present. Water
transport was
conducted in Elbistan
until the late 1960s.

been 100 meters down from Bala-
dirikk Bridge on the Ceyhan (near
the water wells of Keson).

Since water was difficult to reach from
people's homes, water carriers were
undoubtedly present. Water transport
was conducted in Elbistan until the late
1960s. Five or six water carriers brought
water to those who asked for or had
nobody to carry them in return for 25
pennies per a can or 15 pennies per
a bucket. These remained as water
carriers even after the fountains whi-
ch had the water of Tasburun were
constructed in the neighborhood. The
profession of water carrying ended in
Elbistan as soon as the city water rea-
ched every house that was also called
“Pressurized water.” Most of of the
carriers were were women. They did
not become unemployed, almost all of
them became “Okuntucu” or “Doncu”,
in other words, laundry ladies. They hel-
ped in chores, and those who had the
talent cooked velime in the weddings.

Dr. Hasan Bey filled the central part
of Ceyhan which flew through a vast
area via dividing it into two parts
and opened the street that was na-
med after himself when he was a
mayor (1934-1939). A meter-wide
niches were constructed for those
who wanted to take water or do
laundry easily. Inside the water, ten
or fifteen centimeters away from the
shore, a big flat stone was placed.
This stone was called by some as
“Water stone”, and some others
called it “Swager stone”. By the
use of that stone, they could get
clean water from farther parts of
the river, and the women put their
laundry on it for threshing.

Ceyhan has immediately drifted
apart from the lives of people in
Elbistan from the 90s onwards. The
code of the river was decreased
to sustain the flow, and two-three
meters-long walls were constructed
in the borders. In the city center, the
people moved away from Ceyhan
completely, but the irrigation throu-
gh Pinarbasi neighborhood and Ka-
raelbistan neighborhood continued
on the upper sides. The construction
of the residences in the edges of the
river and the shores has also affe-
cted the retirement from the river.
Those who went fishing and bathing
were so divergent that they were
only in the cameras of the people
that they encountered.
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PINARBASI VE
CEYHAN NEHRI

PINARBASI AND CEYHAN RIVERS

Pinarbasi ginimizde oldugu
gibi gecmiste de mesire alani
olarak kullaniimig, misafirler

burada agirlanmistir. 1960'lara
kadar biyik bir kismi sahislara

ait olan bu yerde cok sayida
havuz oldugu zamanla

Pinarbasi was used as a picnic
area in the past, as it is today,
and guests were hosted there.
It is said that there were many
pools in this place, which was
mostly owned by individuals
until the 1960s, and that they
were closed over time.

kapatildig! anlatiimaktadir.

ORHAN SAYDAM

Tarih boyunca yerlesim yerleri 6zellikle
akarsu cevrelerine kurulmustur. Tam
manasiyla hayatin kaynagi olan bu
akarsular, basta tarim olmak Uzere
her turlu ihtiyaci karsilar. Bunun en iyi
orneklerinden biri Misir ve Nil Neh-
ri'dir. Bu baglamda Kahramanmaras
ve cevresi oldukca zengin kaynaklara
sahip. Bunlardan biri de Elbistan Pi-
narbasi mevkiinden dogan, S6gutli ve
Hurman Caylari ile birleserek Akde-
niz’den Iskenderun Korfezi'ne dokiilen
Ceyhan Nehri'dir. S6gitli ve Hurman
kollarinin yani sira; Géksun, Magara
GO0z, Firniz, Tekir, Kérsulu ve Aksu cay-
lar da mevcuttur.

Hitit, Kommagene, Pers, Roma, Bi-
zans ve Islam Devletleri déneminde;
“Ablasta”, “Abulistayn”, “Ablastin”,
“Plasta”, “Ablistan” gibi kullanimlar-
la ginimize gelen bu sehrin ismi,
16. yuzyllda Osmanli hakimiyetinden
sonra Elbistan seklini alir. Elbistan’a
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yUzyillar boyunca hayat veren Ceyhan
Nehri ise, bazi kaynaklara gore seh-
rin isminin menseidir. “Ab” ve “asta”
kelimelerinin birlesmesiyle olustugu
disunilir. Kadim bir Anadolu dili olan
Luvi dilinde, “asta” kelimesi “akan” an-
lamina gelmektedir. “Ab”in ise Sami
dillerinde “su” anlamina geldigi di-
sUnUlurse ismiyle misemma bir sehir
karsimiza cikmaktadir. Ayrica “sitan”
kelimesinin de sehir, yerleske, bolge
anlamlarini tasidigi bilinmektedir.
“Ab-sitan” “sular sehri” gibi bir anla-
ma sahip olup, Ceyhan Nehri'ne ve
ozellikle de kollarina istinaden bu se-
kilde isimlendirildigi dijsUnilmektedir.

Turkiye'nin dordinct biyik ovasi El-
bistan’i besleyen, Ceyhan Nehri'nin
dogdugu Pinarbasi ise bolge icin
ayrica 6nem tasir. Maras Salname-
lerinde Pinarbasi’'ndan ve Ceyhan'dan
su sekilde bahsedilir; “Kaza dahilin-
de bircok enhar mevcut ise de en

meshuru Ceyhan Nehri olup, bu nehir
kasabaya yarim saat mesafede vaki
Yasdidag naminda ufacik bir tepe
eteginde c¢ikarak kasaba civarinda
ikiye ayrlp, nefs-i kasabay! bir ada
seklinde biraktiktan ve S6gutly, Hur-
man, Nargile, Goksun nehirleriyle
ve bircok derelerin iltihakiyla kesb-i
cesamet ederek Zeytun Kazasi'yla
Maras civarindan gectikten sonra
Adana vilayetine dahil ve Akdeniz'e
munsab olur.”

Yuzyillar boyunca ovaya can veren
nehir, tarihi hatiratlara ve seyahat-
namelere de konu olmustur. Ornegin;
Antepli ibn-i Bali, Memlikler tarafin-
dan Osmanli Sultani II. Bayezid'e elci
olarak gonderilmis, bu bélgeden se-
yahatnamesinde; “Fi zikri nehr-i Cey-
hén” bashgi ile bahsetmistir:

Fi zikri nehr-i Ceyhdan
Meger bir yir var adi Abilistén



Throughout history, settlements were
established especially around rivers.
These rivers, which are literally the
source of life, provide all kinds of
needs, especially agriculture. One
of the best examples of this is Egypt
and the Nile River. In this context,
Kahramanmaras and its surroundings
have very rich resources.

One of these is the Ceyhan River,
which springs from Elbistan Pinarba-
sI region, meets in the S6gUtli and
Hurman brooks and flows into the
iskenderun Bay from the Mediterra-
nean. In addition to the S6gitli and
Hurman branches; Goksun, Magara
G0z, Firniz, Tekir, Korsu and Aksu stre-
ams are also present.

During the Hittite, Commagene, Persi-
an, Roman, Byzantine and Islamic pe-
riods, the name of this city, which has
come to the present day with uses such

as “Ablasta”, “Abulistayn”, “Ablastin”,
“Plasta”, “Ablistan”, takes the form of
Elbistan after the Ottoman domination
in the 16th century. According to some
sources, Ceyhan River, which gave life
to Elbistan for centuries, is the origin
of the city's name. It is thought to be
formed by combining the words "ab"
and "asta". In Luwian, an ancient Ano-
tolian language, the word "asta" me-
ans "flowing". Considering that “Ab”
means “water” in Semitic languages,
we come across a city that is true to
its name. It is also known that the
word "sitan" carries the meanings of
city, campus and region. “Ab-sitan”
has a meaning like “city of waters”
and it is thought that it was named
in this way referring to Ceyhan River
and especially its branches.

Pinarbasi, which feeds Turkey's fourth
largest plain Elbistan and where the
Ceyhan River springs, is also important
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for the region. In the Maras Salnames
(Yearbooks), Pinarbasi and Ceyhan
are mentioned; “Although there are
many streams in the town, the most fa-
mous one is the Ceyhan River. This river
rises on the foot of a small hill called
Yasdidag, half an hour from the town,
and splits into two around the town,
leaving the town itself as an island
island. It connects connects with the
S6gutlu, Hurman, Nargile and Gksun
rivers and after passing through the
Zeytun District and the Maras region,
by the joining of many streams, it be-
comes a part of the Adana province
and pours into the Mediterranean.”

The river, which gave life to the plain
for centuries, has also been the subject
of historical memoirs and travel books.
For example; ibn-i Bali from Antep was
sent by the Mamluks as an ambas-
sador to the Ottoman Sultan Bayezid
II, in his travel book from this region;
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“Ab-sitan” “sular
sehri” gibi bir
anlama sahip olup,
Ceyhan Nehri'ne ve
ozellikle de kollarina
istinaden bu sekilde
isimlendirildigi
diisinilmektedir.

Kim oldur menba’l cOyén-1 Ceyhdan

Cikar bir sahradan anun bikéri
Olur &hir bir a’zam nehr-i cari

Bu su cikdugi yirde kayanun
Yapilmis bir kinise iUstine anun
Mu’azzam dir-imis ‘ali binydan
Veli kilmis ani bu dehr viran
Kacan kim ol aralikdan cikar ol
iki tagun arasindan akar ol

Ki Dildil tagidur ol tagun adi
Cikar ¢t Karava’ya imtidadi
Andvarza hisé@rindan gecer ol
Tutar togru Masisa sehrine yol

Gider Tart0s arzina cekilir
Varuban Rom bahrina dokilir

15. yuzyila ait bu kayitta Pinarbasi’'n-
dan, orada bulunan magaradan (Ort-
me Kaya), hatta yizyillar 6ncesinde ora-
da bulunan kiliseden bahsetmektedir.

82

Zamanla Pinarbasi’'nda bulunan ma-
gara ve civarina kutsiyet atfedilmistir.
Burada bulunan magaranin solunda,
bir kaya Uzerinde, ginimizde mevcut
olmayan ve bes parmagdi andiran sekil
Hz. Ali'nin el izi olarak efsanelesmistir.
Rivayete goére Hz. Ali namaz kildigi
esnada bir deprem nedeniyle kaya
Uzerine dogru gelmis, namazi bdlme-
den kayayi tuttugu icin de el izi orada
kalmistir. Anonim bir siirde soyle der;

Pinarbasi bes parmakli dagin var
Basina toplanir aga, begin var...

Pinarbasi ginimijzde oldugu gibi gec-
miste de mesire alani olarak kullanilmis,
misafirler burada agirlanmistir. 1960'lara
kadar buyik bir kismi sahislara ait olan
bu yerde cok sayida havuz oldugu za-
manla kapatildigi anlatiimaktadir.

Ceyhan Nehri sehrin icinde ikiye
ayrilir. 1980°lere kadar mevcut olan
ve halk tarafindan “Kicik Ceyhan”
olarak adlandirilan bu kol, sehir
merkezini bir ada haline getirir ve
“Sucatl” denilen mevkide tekrar
Ceyhan ile birlesir. “Kaynarca”,
“"Tabakkaldiran”, “Kanh Kazik”,
“Tekke”, “Cakmaklar”, “Battal”
gibi mevki isimleri ile sehrin icin-
den akip giden nehrin Uzerinde de
kopriler ve degirmenler yer alir.

Ceyhan Nehri Uzerinde bulunan kép-
rilerle ilgili eski resmi kayitlara Maras
Salnamelerinde rastliyoruz. 1868-1869
Salname kaydinda; “Ceyhan Uzerinde
24 gozli, S6gitli 1 gozli, Hurman 3
go6zlu olmak Uzere U¢ kdpri bulunur,”
seklinde gecmekte ve 1874 yilina
kadar bu kayit devam etmektedir.
1874'ten sonra koprilerden bahsedil-
memektedir. Ayrica 1868 kayitlarinda
sehirde 47 adet degirmen oldugun-
dan bahsedilir. Bunlarin cogu bugin
“Kopribasi” olarak anilan mevkide
yer alir ki, mulkiyetleri sahislara aittir.
Yapim tarihi tam olarak bilinmeyen
bu degirmenlerin bir kismi, Dr. Hasan
Basaran’in (1934-1939) belediye bas-
kanhgr déneminde kaldiriimis, bir kismi
1952'de gelen selde zarar gérmijs, son
3 degirmen de 1955'de gelen selde
tamamen yikilip tarihe karismistir. Ay-
rica Kaynarca Mevkii denilen yerde,
ginimize ulasamayan “Baladirnk”
denilen degirmen de mevcuttur.

Kaynaklar:

- Cumhuriyetin 50. Yilinda Elbistan, 1973

- Cumbhuriyetin 70. Yilinda Elbistan, 1993

- Said ©ZTURK, Osmanli Salnamelerinde
Maras, 2006, Syf. 508

- islam Ansiklopedisi, Elbistan Maddesi

- Mustafa ALTUN, Hikmet Name- ibrahim ibn-i
Bali, 2017, Syf. 335

- Ayse Erden YINANC Réportaji, 2017 Elbistan
- Omer H. OZALP, Bir Zamanlar Elbistan C. 1,
2012/C. 2, 2015
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"Ab-sitan” has a
meaning like “city

of waters” and it is
thought that it was
named in this way
referring to the Ceyhan
River and especially
its branches.

mentioned it with the title of “Fi zikri
nehr-i Ceyhén (About Ceyhan Lake)”

ABOUT CEYHAN LAKE
There was a place named Abilistan
It is the spring place of Ceyhan lake

Its pure form comes out of a desert
Becomes an enormous lake

There was a church built
On the rock where the water came out

It was a huge church
This world ruined it

Comes out from that gap
Flows between two mountains

Its name is Dildil mountain
Goes all the way to Karava

Goes through Anavarza castle
To the city of Masise
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Withdraws in Tartus ground
Flows into the Rum sea

This 15th century record mentions Pi-
narbasl, the cave (Ortme Kaya) there,
and even the church that was there
centuries ago. After some time, sanc
tity was attributed to the cave and its
surroundings in Pinarbasi. The figure
resembling five fingers, which does not
exist today, on a rock to the left of the
cave here, has become legendary as
the handprint of Ali (r.a.). According
to the legend, the rock fell towards
Ali (r.a) while he was praying, and his
handprint remained there because he
held the rock without interrupting the
prayer. In an anonymous poem this
event is mentioned:

Pinarbasi you have mountain with a
handprint,
And men gathering around you

Pinarbasi was used as a picnic area in
the past, as it is today, and guests were
hosted there. It is said that there were
many pools in this place, which was most-
ly owned by individuals until the 1960s,
and that they were closed over time.

Ceyhan River seperates into two bran-
ches in the city. The branch which exis-
ted until the 1980s was called "Kicik
Ceyhan" by the locals, turns the city
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center into an island and merges with
Ceyhan again at the location called
"Sucatl". There are bridges and mills
on the river flowing through the city
with local names such as “Kaynarca”,
“Tabakkaldiran”, “Kanh Kazik”, “Tek-
ke”, “Cakmaklar”, “Battal”.

We come across the old official recor-
ds about the bridges on Ceyhan River
in the Maras Salnames (Yearbooks).
In the 1868-1869 yearbook record;
It is stated that "There are three bri-
dges over Ceyhan, with 24 arches,
S6gitlu with 1, and Hurman with 3",
and this record continues until 1874.
Bridges are not mentioned after the
year 1874. It is also mentioned in the
records of 1868 that there were 47
mills in the city. Most of these were
located in the area known as “Kopri-
basi” today, their property belonged
to individuals. Some of these mills,
which do not have certain construction
dates, were removed during the ma-
yorship of Dr. Hasan Basaran (1934-
1939), some of them were damaged
in a flood in 1952, and the last 3 mills
were completely destroyed in a flood
in 1955 and thus vanished. Besides,
in the place called Kaynarca Mevkii,
there is a mill called "Baladirik", which
did not survive until the present day.
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PULSUZ MEKTUPLAR (10]
STAMPLESS LETTERS (10)

Bahara dolayisiyla dogaya yonelik
iki farkh pencereden bakiyorlar
Mustafa Aydogan ve Huseyin
Yorulmaz. Mustafa Aydogan, sehir
hayatinin kolaylastirici yonlerine
dikkat cekerken, Hiseyin
Yorulmaz baharda yeniden
yesillenen agaclarin, acan
ciceklerin ne gibi anlamlara
gelebilecegini sorguluyor.

HUSEYIN YORULMAZ / MUSTAFA AYDOGAN

Degerli kardesim,

Bahar geldi, havalar isinmaya basladi, or-
talik yesillendi ve cicekler acti. Bahar biraz
gec geldi ama nihayetinde geldi. Umutlu
olmamiz, gelecege umutla bakmamiz icin
bahar hep énimizde duruyor. Ne zaman
ki bahar gelir, umut da var demektir. Bir
arkadasimiz (Hiseyin Korkut) gecenlerde
annesinin karamsar zamanlarinda cocuk-
larina insirah vermek icin “Umut vardan
ileri” s6zini sik sik soyledigini nakletti.
Cok hosuma gitti bu s6z. Bir atasozi, bir
ozdeyis gibi. Belki de oralarda (Erzurum)
bir atasozi olarak kullaniliyordur.

“Umut vardan ileri.” Olan olmus, gercekle-
sen gerceklesmistir. Mevcut olan sey elimiz-
dedir ve vardir. Mevcut olani yasadigimiz
icin cogu zaman farkinda bile olmayiz. Ciin-
ki icinde bulunuyoruz. Ya umut éyle mi? Um-
dugumuzu bulsak da bulmasak da, umudu
her zaman umuyoruz. Kubbealti Ligati bu
kavrami aciklarken soyle der: “Arzu edilen,
olmasi istenen bir seyin gerceklesebilecegi
ihtimalinin verdigi rahatlatici, ferahlatici
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duygu, olmasi istenen bir seye duyulan
beklenti.” insani hayata baglayan sey go-
liba umuttur. Var olandan &te gelecekteki
beklentilerimizin azar azar gelmesidir. lyi ki
gelecegi bilmiyoruz, iyi ki Umitvariz.

Umudun en yakin akrabasi belki de bahar-
dir. Bahar geldiyse o halde umutlanmamiz
icin sebep vardir diyor Rahmi Eray. Bahar
demek yesil demektir, cayir cimen, cicek
demektir. Ortalik yesillendigine ve cicekler
actigina gére umutlanmaya bahanemiz var
demektir. Ciplak agaclarin birkac hafta
icinde yesile birinmesi insanin nesvesini
artiryor ve karamsarligi dagitiyor. Hele taze
bicilmis cimenligin o enfes kokusundan son-
ra orada yatip yuvarlanmak cocuklar gibi,
sere serpe uzanmak mavi gokyiizini seyre
dalarak. Birkac hafta sonra gelecek olan
taze igde kokusunu, hanimelini beklemek...
Bogazda erguvan mevsiminin geldigini gor-
mek... Rengdrenk lalelerin acilisina selam
durmak... umutlanmaya sebeptir.

Bdyle havalarda hep Cahit Zarifoglu'nun
taylar gibi cimenlikte kosmak isteyisi ak-

Mustafa Aydogan and Huseyin
Yorulmaz have distinctive
approaches towards the spring,
and therefore towards nature.
Mustafa Aydogan emphasizes
the facilitating aspects of

the city life whereas Hiseyin
Yorulmaz seeks for the meaning
of the trees once more turning
green and of the reflowering.

lima gelir. Vefatindan énce Cerrahpasa
Hastanesi'nin o daracik odasinda sadece
g6rdiigu denizdi ama o hep yesilligi 6z1i-
yordu. Cocuklar gibi yuvarlanmak istiyordu
cemenzdrda. Ayni cocukluk hevesi Rasim
Abi'de yok mesela. Bir gin Adapazari'n-
da bir-iki evlek topraga domates biber
ektigimi Rasim Abi‘ye séyledigimde sdyle
tuhaf tuhaf bana bakmisti. Bunun iizerine
Ayse Abla, Rasim Abin sehirde yasamayi
sever, tabiata cikip dolasmayi ve kapisi
topraga acilan bir dag evinde yasamayi
istemez demisti. Cahit Abi‘deki dogaya
acilma hevesi Erdem Abi'de de vardi. Ahir
omriinde Giizlek yamaclarina bir yazlik ev
yaptirdigina gore orada yasamak istiyordu.
Ama fazla yosayamadi orada, bademlerin
cicek acisini, “dallarin meyveye ve topragin
tohuma durusunu” géremedi. Mustafa gali-
ba sen de Rasim Abi'nin mezhebindensin.
Kal saghcakla.

Huseyin Yorulmaz
Uskiidar, 9 Mayis 2022, Pazartesi



Dear Brother,

Spring has arrived, the weather is get-
ting warmer, surroundings have beco-
me greener and flowers have blosso-
med. Spring has arrived with delay,
it arrived anyways. It stands in front
of us to give us hope for now and for
the future. It always comes with hope.
A friend of ours (Hiseyin Korkut) re-
cently mentioned that his mother used
to frequently say “Hope is is beyond
what happened happened” to calm
her children in difficult times. | liked
that statement very much. It sounds
like a proverb, an apothegm. It might
have been used as a proverb there,
in Erzurum.

“Hope is beyond what happened”. The
event has occurred, what happened has
happened. The subsistence is there, in
our control. We don’t even realize this
since we have lived through it. But is
hope like that? Hope is always there
whether we are disappointed or not.
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The Dictionary of Kubbealti describes
this concept as “the expectation for a
dream, the soothing feeling that is cau-
sed by the probability of one’s dream”.
| assume that what clings people to life
is hope. It is beyond the evident, the
coming true of the dreams one by one.
Fortunately we have. We have no idea
about the future, we are hopeful. What is
most related to hope might be the spring.
Rahmi Eray says that we have reason to
hope with the coming of spring. Spring
recalls green, meadows, and flowers.
When the places become greener and
the flowers blossom, we have a reason to
be hopeful. When the bare woods have
their foliage in a couple of weeks, people
may get rid of the bitterness and cheer
up. Especially lying down on the balmy
grasses like children while watching the
sky... Waiting for the elaeagnus and loni-
cera that would blossom soon... Thinking
of the Judas trees of the Bosphorus...
Saluting the colorful tulips... These are
the reasons for being hopeful.

| usually remember Cahit Zarifoglu in such
a climate since he used to wish to run on
the lawn like little horses do. He could only.
stare at the sea before he died in the Cer-
rahpasa Hospital, yet he always yearned
for the green the green. He wished to roll
on the lawn like a child. Brother Rasim did
not have the similar enthusiasm. One time
| mentioned to him that | planted tomatoes
and peppers in Adapazari, he regarded
it as strange. Then, sister Ayse that “Your
brother enjoys living in the city, does not
favor to go around in nature or have a
chalet.” The enthusiasm of brother Cahit
about unburdening his heart to the gree-
nery was shared by brother Erdem. In his
latest years, he lived in his cottage on the
hillside of Giizlek. Unfortunately, he could
not stay there much. He could not see the
blossom of the almond tree, the “stance of
branches to fruit and soil to seed.” Mustafa,
| think you belong to the same group as
Brother Rasim. Take care of yourself.

Hiseyin Yorulmaz
Uskiidar, 9 May 2022, Monday
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Gokhan Ozcan'dan
duymustum. Nasil
olmussa bir defasinda
Rasim Ozdendren’le
birlikte piknige gitmisler.
Mangal sona erer ermez
“et bitti, hadi gidelim”
demis oradakilere Rasim
Abi. Benimki de odyle.

Huseyin, merhaba.

yi ki hatirlattin. Bu konudan hep bahset-
mek istemisimdir. Galiba ben dogaya
mesafeli bir adamim. Aga¢ magac dag
tepe hic bana gore degiller. Dogaya cik-
tigimda hasta olurum, basim agrir, uzun
sire kendime gelemem. Viicudum adeta
dagilir, zihnim donar. Ama sehirde, 6zellik-
le de metropollerde, tam aksine, acilirnm,
neselenirim. Ben kalabaliklara ésik bir
adamim. Kalabalikta yalniz olmam sar-
tiyla. Kalabalik icinde yalniz olmaliyim.
Evet, evet. Ben metropol adamiyim.

Gokhan Ozcan'dan duymustum. Nasil olmus-
sa bir defasinda Rasim Ozdendren'le birlikte

piknige gitmisler. Mangal sona erer ermez

“et bitti, hadi gidelim” demis oradakilere Ra-
sim Abi. Benimki de 6yle. Rasim Abi ile ayni
mezhepteniz, evet. Benim hayali mekdnim
sOyledir Hiseyin: Megakentte, merkezde bir
ev. Bir de genis olursa aliyyiilald. Oturdu-
gum binadan cikar ¢cikmaz kentin gébegine
inmeliyim hemen, kalabaligin ortasina. is-
tedigim zaman da yalnizlik kdseme, evime,
odama ddnebilmeliyim. Kizilay'da (Ankara)
veya Istiklal Caddesinde (istanbul) oturmak
isterdim. Yani diyelim ki bana sans verilse
tercihimi bu yénde yaparim/yapardim.

Bir dag basinda yasamak mi? Hic bana gére
degil. Orman icinde ev... hiiic hic. Bag evi
de, aman aman, ben yokum. Piknige bile
gitmem ben. Daglar uzaktan giizeldir. Or-
manlar uzaktan, agaclar uzaktan. Simdilerde
evimin 6ni agag dolu benim. Mutfagin veya
salonun penceresinden baktigimda hemen
yirmi otuz metreden basliyor agaclar, yiriyis
yollar, yesillik. Ve metrelerce devam ediyor.
Karayollarinin genis arazisine bakiyor evim.
Bu yetiyor bana. Fazla bile. Olmasa da gam
yemezdim. Yesiller senin olsun, griler benim.
Sakinlik senin olsun, kalabaliklar icinde yal-
nizlik benim. Daglar baskalarina versinler,
genis caddeleri ve curcunayi bana versinler.
Kurt kus baskalarinin olsun, kavga edecegim
ve omuzlarimizin carpisacadi insanlar bana

yeter. Doganin genisligini baskalarina versin-
ler, bana penceresi olan ferah bir oda yeter.

Sana tuhaf gelecek bir sey daha séyleyeyim
mi? Ben mesela avmelere gezmeye giderim.
Severim avmeleri. Ben avmeciyim. Avmelerin
kalabalgi, magazalarin curcunali hdlleri
benim icin adeta bir hiz kaynagidir. Yalniz
basima, sirf o kalabaligi seyretmek, hizini ve
hareketini duymak icin cok gittim avmelere.
Hala da giderim. Canim sikildikca ugrarim.
insanlarin aligveris hareketliligi bana sicak
gelir. Oyle durup seyrederim. Gencleri ne-
seli ve sokulgan héilleri icerisinde gérmenin
bir guzelligi var ki zaman zaman heyecan
vericidir. Nedense avemelerde daha renkli
gelir bana insanlar. Cogu dostumuzun di-
sindiigunin aksine ben avmeleri saglikli ve
gerekli bulurum. Yeni nizamin kapali carsilan
olarak degerlendiririm. Avmeler mega kent-
lerin biyik dikkanlandir. Kdydeki diskkan
neyse, avmeler de mega kentlerde o. Bir ko-
tilik aramaya gerek yok bence. Tuvaletleri
muhtesemdir mesela. Tuvalet kiltirl vardir
avmelerde. Bu kiiltir her yere yayilsa kes-
ke. Tertemizdir, bedavadir, genistir, ferahtir.
Otogarlarda o dandik, daracik, insanlarin
sira bekledigi tuvaletlere parayla girebilirsin
ancak. Bazilarinda elini silecek kagit havlu
bile bulamazsin. Camilerimizde de hélé
tuvalete para alirlar. Alinan yerler var yani.
Maltepe Camii mesela. Hiziin vericidir, Uzi-
cidir. Ne kadar kéti bir durum. Mescitleri
harikadir avmelerin. Cepanin bir mescidi
var, gormelisin. Temiz, ferah, kolay, rahat.
insanin her namazda oraya gidesi geliyor.
Hele otoparklari... Avmelerin otoparklarinin
muhtesem diizenini, temiz ve kolaylastiriimis
giris cikislarini sylemeye gerek bile yok.
Otopark kiltird olmayan bir Glke icin bi-
yuk bir 6rneklik teskil eder. Yoktur bizde
otopark kiilturi. Sokaklarimizi, caddele-
rimizi arabalarimiz isgal eder. Ev alinz
ama otopark almayr pek dissinmeyiz.
Binalarimiza arabalarin arasindan zar
zor gegerek gireriz. Liks siteler yapariz
ama otoparki konut sayisinin yarisi kadar
olur. Sitedeki konutlara yerlesildikce ara-
balar disarilara, caddelere, siteden uzak
mi uzak yerlere park edilmeye baslanir.
Mecburen. Ve bu sitelerin konutlarinda
avmelere koti sozler edilir.

Oyle iste.

Sevgili dostum, can kardesim.

Selametle kal.

Mustafa Aydogan
Mayis. 2022. Pazar. Turkuaz.



Go6khan Ozcan told that
they once had a picnic
with Rasim Ozdenoren.
As soon as the
barbecue part finished,
Rasim Ozdenoren said
“It is done, let's go" to
the attendants.

I'm just like that.

Hi Hiseyin,

Thanks for the recall. | always wanted to
talk about it.

| assume that | remain a little distant from
nature. Trees, mountains, hills, such stuff
are not my things. | become sick when |
spend time in nature, | get headaches, |
cannot heal soon. My body almost gets
dispersed, my mind gets distracted. Yet,
in the city, especially in metropoles, | feel
relieved, cheered up. I'm in love with the
crowd but should be alone in the crowd.
Yes, I'm a metropolitan.

Gokhan Ozcan told that they once had
a picnic with Rasim Ozdendren. As soon
as the barbecue part finished, Rasim Oz-
dendren said “It is done, let's go” to the
attendants. I'm just like that. We are in the
same group with Brother Rasim, that is true.
Let me describe my dream place to you Hu-
seyin: a house-in the center of a megacity,
it would be perfect if it is large. | should
be in the center of the city, into the crowd
as soon as | go out. | should be able to
return to my corner of loneliness, my home,
my room whenever | wish as well. | would
like to live in-Kizilay (Ankara) or at istiklal
Avenue (Istanbul). Let's say | would prefer
in this way if somebody had asked me.

Living somewhere in the mountains? Far be it
from me. A house in the woods... No, never.
Country cottage? Count me out. | don't even
go to picnics.-Mountains are better away;
forests and trees are as well. Nowadays the
front deck of my house is filled with-trees.
They are as near as 30 meters from the
windows of the living room and the kitchen
and they go beyond for meters. My house
faces the tract of the highways. It is more
than enough for me. | wouldn't grieve wit-
hout them. Let the green be yours, and the
gray be mine. Let the calamity be yours,
and loneliness in the crowds be mine. Let

them give mountains to anyone and give
the large streets and uproar to me. Let the
birds and the wolves be theirs, people with
whom | clash be mine. Let them give the
wideness of nature to anyone, | would be
happy with a spacious room.

Let me tell you another thing that would
surprise you: | go to the malls for just wal-
king. | like the malls; | am a mall person. The
crowd in there, the noise in the shops are
the source of speed for me in a manner. |
have been in the malls alone, just to watch
the crowd and to witness the speediness
and the movement there. | still do. | drop
by whenever | got bored. | enjoy the flux
of people who do shopping. | just stand
and watch them. There is that beauty to
see the youth in joyful and sociable that is
very exciting. Someway | think the people
in the malls are more various. Unlike our
friends, | think the malls are well and neces-
sary. | consider them as the contemporary
bazaars. The malls are the big stores of
megacities, similar to the shops in small
towns. There is no need to consider them
as wrongful. For instance, their restrooms
are gorgeous. There is the side of restrooms
as a culture in the malls. | wish it spreads
all over. It is very clean, costless, large, and
spacious. You could only use the lousy and
narrow restrooms of the bus terminals where

people wait in line by paying the charge.
Sometimes there is even no paper towel to
dry your hand. Even in our mosques, there
is entrance fee for restrooms. | mean, there
are some instances such-as the Maltepe
Mosque. It is upsetting, such a terrible si-
tuation. The praying rooms are amazing in
the malls. You should see the praying room
of Cepa, it is clean, spacious, comfortable,
smooth. One would wish to pray there for
every prayer time. And its parking lots...
Needless to mention the splendid order
of the parking areas in the malls, the easy
entrance and exit... It sets an example for a
country which has no parking lot culture. We
don't have this culture; our cars are parked
in the streets and avenues. We buy houses
without considering the parking lot. We enter
our buildings difficultly, between the parked
cars. We built residences that have half
capacity for car parking. With residing in
the building complexes, the cars are parked
outside, in streets away from the complexes.
It is compulsive. Yet, the malls are blamed
for being wrongful in such’complexes.
That is all.

My dear friend, dearest fellow.

Stay in peace.

Mustafa Aydogan
May 2022, Sunday. Turkuaz.

g7 ——



oNU MARAS

HE ToPIC IS MARAS

HATTAT KUDDUSI DOGAN:

O w ©

“INSAN, BENLIGINI
SANATLA BULUR"

CALLIGRAPHER KUDDUSI DOGAN:
“A PERSON FINDS HIMSELF THROUGH ART.”

Belki Maras’ta uzun zamandir
bir hat sergisi acilmadigi

icin, belki Maraslilarin
dogasi geregi buradaki sergi
dogrusu actigim sergilerin en
guzeli oldu diyebilirim.

Soylesi: OMER YALCINOVA

9. sayidan devam...

Benim bu alanda icazetname alip ca-
lismalarimi ilerletmem lazim diye karar
verdiginiz bir kinlma ani var miydi?
Boyle bir kararda sizi etkileyen bir
olay veya calismanizi tetikleyen bir
sey oldu mu?

Evet oldu. Birincisi Fevzi Hocamiz bize
sinifta, perdeleri kapatip bir slayt gos-
terisi sunmustu. Ayasofya ve Bursa Ulu
Camii gibi biyik camilerin o meshur
yazilarini sinifin duvarlarinda biyitiimis
olarak gériince ben dogrusu cok etkilen-
mistim. ikincisi, yine o yillarda Mevlana
Mizesinde bulunan eski ve orijinal yo-
zilarin bir kismi bir salonda sergilenmis
ve vali, rektor ve dekanlarin, Ust dizey
yetkililerin, sanatseverlerin katildigi bu
salonda sanat tarihi hocamiz merhum
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Hasan Ozénder hat sanatimizla ilgili
bir konferans vermisti. Hatta buginki
gibi hatirhyorum, o zamanki dekanimiz
merhum Prof. Dr. Orhan Karmis sergi-
yi gezen heyetin 6ninde bazi yazilan
okuyup terciime etmis ve bazi izahlarda
bulunmustu. Bu sergi ve konusmalar bu
sanatin medeniyetimizde ne denli nemli
bir yer isgal ettigini bize telkin etmis oldu.
Hiseyin Hocaya basladiktan sonra o da
kendi ve 6grencilerinin eserlerinden olu-
san bir sergi acmisti Bolge Yazma Eserler
kitiphanesinde. Tabi yeni yazilmis ve
yeni tezyin edilmis rengérenk eserleri
yakindan goriince insan ister istemez
etkileniyor, hisleniyor ve heyecanlaniyor.
Bu U¢ olay beni tetikledi diyebilirim. O
yizden bu tir sergiler 6nemlidir. Sergi-
yi gezenler size kuru kalabaliklar gibi

| believe it was the most
beautiful exhibit, which could
be due to the lack of exhibits
for a long time or the fact
that the people of Maras
enjoy calligraphy.

gelebilir. Ama bir iki kisiyi etkilemis
ve icinde kaynayan sanat askini ve
istidadini tetiklemis olmaniz serginin
amacina ulastigi anlamina gelir.

Bu hocalarin disinda da eski ve yeni
hattatlardan takip ettiginiz, yazilarina
6zendiginiz isimler oldu mu?

Tabii ki tarihi serGveni icinde hat sano-
tinin bircok Ustadi gelmis gecmis, onu
donistiren, sekillendiren, kemal nokta-
sina getiren biyik hattatlar olmus. Hz.
Ali Efendimizle baslayan bu uzun sirecte
Yakut'u, Seyh Hamdullah'i, Karahisari'yi,
Hafiz Osman’i yad etmemek olmaz. Ama
hat sanatimizi zirveye c¢ikaran isimler 19.
ylizyilin Osmanli istanbul’'unda yasamis
olan 6zellikle Mustafa Rakim, Yesarizade
Mustafa izzet, Kazasker Mustafa izzet,



Continuing on from the 9th issue...
Was there a specific event that led
you to think that you must have your
icazetname? Is there anything that
affected you in such a decision or
triggered your work?

Yes there was. The first was when
Fevzi Hoca showed us a presentation
in class. | was very impressed when |
saw the famous calligraphies on Ha-
gia Sophia and Bursa Grand Mosque.
The second was the same year, some
of the old original calligraphies were
displayed in the Mevlana Museum.
There were bureaucrats in the salon,
the governor, the rector and the deans.
our art history teacher the late Hasan
Oz6nder gave a lecture about callig-
raphy. In the salon. Our dean at the

time, the late Prof. Dr. Orhan Karmis
translated some of the calligraphies
to the committee and gave a short
lecture about them. This display and
the lectures they gave had a strong
effect on understanding how they had
an important place in our culture. Af-
ter that, Hiseyin Hoca held an exhibit
displaying his own and his students’
works in the Regional Manuscript Lib-
rary. Surely, one gets impressed and
emotional after seeing those newly
written, colorful calligraphies. | can say
these three events have triggered me.
These kinds of exhibitions are important
in this sense. You may think the people
going to these exhibitions are mea-
ningless crowds. But if an exhibition
has affected some people or triggered
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the love for art of some people, then it
means it has reached its target.

Are there any other scholars, old
or new, that you follow or aspire
to be like?

Of course there were many scholars
who have transformed and renewed
the art of calligraphy in their own
sense. In this long historical period
starting with Ali (ra), we must remem-
ber Yakut, Seyh Hamdullah, Karahi-
sari and Hafiz Osman. But the most
important names who have influen-
ced this art are people who lived in
Ottoman Istanbul in the 19th century,
Mustafa Rakim, Yesarizade Mustafa
izzet, Kazasker Mustafa izzet, Sefik
Bey, Kayiszade Hafiz Osman, Abdul-
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Sefik Bey, Kayiszade Hafiz Osman, Ab-
dullah Zishdi, Sevki Efendi, Sami Efendi,
Nazif Bey, Hasan Riza Efendi, Cumhuriyet
dénemini de goérmis olan Haci Kamil
Akdik, Aziz Efendi, Tugrakes ismail Hakki
Bey, Necmeddin Okyay, Kemal Batanay,
Mustafa Halim Efendi, Hamid Aytac...
Ben zaman zaman bunlarin hepsinin
eserlerini inceler istifade etmeye calisi-
nm. Miizelerde ve kitaplarda gérdigim
yazilari incelerim. Ginimiz hattatlarin-
dan tabi basta kendi hocalanmiz, ayrica
mesela Hiseyin Kutlu, Mehmet Ozcay,
Osman Ozcay, Davud Bektas gibi sa-
natkarlarin eserlerini de bayila bayila
seyrederim. Ginumuzdeki hattatlarin
hemen tamaminin hocasi, Osmanli ile
Cumhuriyet dénemi arasinda bir kdpri
vazifesi géren Hamid Aytac'tir ve bizim
icin de mistesna bir yere sahiptir.

ilahiyat Fakiiltesinde okudunuz, ayrica Is-
lam Felsefesi alaninda yiiksek lisans yap-
tiniz, Diyanet sleri Baskanhginda mijftiiliik
ve vaizlik gibi cesitli gorevlerde calistiniz.
Sunu merak ediyorum, tim bu diisiinsel
faaliyetlerin icinde hat sanatinin yeri ve
bu calismalarinizla baglantisi nedir?

s O()

Eskiler ruhani bir
hendese demisler hat
icin. Gercekten de bir
hendese, bir geometri
var ama bu cetvelle
gonye ile cizilen bir
geometri degil.

Aslinda her iki alan da birbirini bes-
leyen ve olgunlastiran alanlardir. Di-
sUnin ki, kiirside vaaz eden, makam-
da fetva veren mifti ayni zamanda
bir sanatkér. Veya tersini sdyleyelim,
duvarlara levhalar yazan hattat ayni
zamanda dini ilimlerde ve din hizmet-
lerinde kafa yoran bir mifti. Kendim
bunu ne derece basardim bilemem
ama ucundan kiyisindan da olsa ilim
ve sanatin bir kafada bir araya gelmis
olmasi yle saniyorum ki bir talihtir.

Camide ulasamadiginiz kisilere
sergiler araciligi ile ve sosyal med-
yada ulasiyor, diyaloglar kuruyor-
sunuz. Diger taraftan, miftilikte
yorulursunuz, evde yazi yazarak
dinlenirsiniz. Tabii su da var, boy-

Fotegraf: Fatih Emre Asya
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le olunca belki her ikisine de tam
manasiyla odaklanmak zor olabilir.
Her ikisinde de basari eksik olabilir.
Zaman zaman bende de bu disin-
ce zihnimi mesgul eder.

Hocam, hat sanati diger sanatlar icin-
de nasil bir yere sahip?

Onemli bir soru dogrusu. Bizler yazariz
ama bunun felsefesini pek bilmeyiz.
Hat sanati ile ilgili bir sanat felsefesin-
den s6z edilebilir mi bilmiyorum. An-
cak sunlar sdylenebilir belki. Bildiginiz
Uzere hat sanati Arap harflerini ve bu
harflerle yazilan bir metni sanath bir
bicimde, kendine mahsus estetik dlciler
icinde yazma sanati... Bu harflerin tek
tek olciileri ve kesin kurallari var. Fakat
bu harfleri birden fazla sekillerde ve
ic ice yazma imkéniniz da var diger
alfabelerin aksine. Genis bir hareket
alaninda calisirsiniz.

Bu harfler Kur'an harfleri oldugu icin ve
genellikle de dini bir metin yazdiginiz
icin bunlari yazarken ister istemez abdest
aliyorsunuz ve ruhani bir atmosfer sariyor
sizi. Eskiler ruhanf bir hendese demisler
hat icin. Gercekten de bir hendese, bir



lah Zihdi, Sevki Efendi, Sami Efendi,
Nazif Bey, Hasan Riza Efendi, Haci
Kamil Akdik, Aziz Efendi, Tugrakes
ismail Hakki Bey, Necmeddin Okyay,
Kemal Batanay, Mustafa Halim Efen-
di, Hamid Aytac... From time to time |
study all of their calligraphies again
and again. | study the calligraphies |
see at exhibits. | love the calligraphy
of contemporary artists, like Hise-
yin Kutlu, Mehmet Ozcay, Osman
Ozcay, Davud Bektas. Hamdi Aytac
is almost all of our contemporary
artists’ teachers and he is a bridge
between Ottoman era artists and
Republican era artists.

You majored in Theology and mas-
tered in Islamic Philosophy, you
worked as a preacher and mufti
in Religious Affairs Administration.
I wonder about the connection
between those jobs that require
thinking and calligraphy in your life?
Both fields feed and mature each
other actually. Think about this, the
preacher who preaches behind the
desk and the mufti who gives fatwas

The elderly say that
calligraphy is spiritual
geometry. It really is
geometry, but it is not a
usual kind of geometry
that is done with a
ruler and a mitre.

are also artists. Or the other way
around, the calligrapher who writes
on walls is also a mufti who thinks
about religious issues and religious
affairs. | don’t know certainly if |
was successful in doing this but be-
ing able to form even the smallest
connection between wisdom and
art is a huge fortune.

You connect with people whom you
cannot connect in mosques, in exhi-
bits or in social media and you form
relationships with them. The other
way around is that you get tired wor-
king as a mufti and you get to rest
in the house by doing calligraphy.
And of course, it is possible to have
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hardships focusing on both of them.
Both may be lacking success. | think
about this from time to time.

What is the place of calligraphy
among arts?

This is indeed an important point.
We write but do not know its philo-
sophy thoroughly. | don't know if it is
possible to mention a philosophy of
calligraphy. But some things may be
said. As you know, calligraphy is the
art of writing the letters of some texts
in the Arabic alphabet in an artistic,
unique way... Each letter has specific
measurements and exact rules to fol-
low. But unlike other alphabets, you
can write these letters interbedded.
You have a wide working area.

Because these letters are Quranic
letters and the text you're writing is
usually a holy text, you perform wudu
before starting and that makes you
feel holier. The elderly say that callig-
raphy is spiritual geometry. It really
is geometry, but it is not a usual kind
of geometry that is done with a ruler
and a mitre. | must say that except
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geometri var ama bu cetvelle gonye ile
cizilen bir geometri degil. Hatta sunu
sOylemeliyim. Kufi yazi haric, on bes
an alti kadar yazi cesidi icinde cetvel-
le cizilebilen hicbir harf veya hareke
yoktur. Yizeysel bir bakisla bazi harf ve
harekeler size diiz bir cizgi gibi gelebilir
ama dyle degildir, daha yakindan bak-
tiginizda goriirsiniz, yerine goére belli
belirsiz bir kavis, bir egim, bir girinti
veya cikinti mutlaka vardir.

Diger taraftan, biliyorsunuz dinyada
realizm, sirrealizm, barok, rokoko, ro-
mantizm, empresyonizm, kibizm gibi
bir dizi sanat akimlar var. Hat sanati
bunlarin hic birine benzemez. Hic biriyle
izah edilemez. Belki soyut resimle bir
ilgi kurulabilir veya mukayese edilebi-
lir. Kisacasi hat sanati kendi sahsina
minhasir, yabanci kiltir ve sanatlardan
etkilenmemis saf bir islam sanatidir.

Erzurum, Osmaniye, Gaziantep,
Niirnberg ve en son olarak da
Kahramanmaras'ta kisisel sergiler
actiniz. Genel olarak sergiler nasil
karsilandi? insanlarin hat sanatina
ilgisi ne diizeydedir?

Bu sergilerin hepsi giizeldi. Amatdrce bir
heyecanin icine giriyorsunuz ister iste-
mez. Ben de yazilarimi ancak sergilerde
bir arada ve topluca gérdigim icin ayr
bir heyecan duyuyorum. Ama en giizeli
gercekten Maras'ta, Yedi Gizel Adam
Edebiyat Mizesinde actigimiz sergi oldu.
insanimiz pek tabiidir ki bunun egitimini
vs almadidi icin sanatsal yénind bilemi-
yor olabilir. Hatta uzun zamandir bu yo-
ziyla bagr kopuk oldugu icin bircoklarinin
okumasi bile yok bu yaziyi. Ama buna
ragmen ayetleri, hadisleri, dualari, inan-
digi dinin milbarek metinlerini bu sekilde
goriince yizlerinde samimi bir tebessiim,
tatl bir hayranlik mi desem, memnuniyet
mi desem hemen bdyle bir hal beliriyor.
insanimiz elbette Misliman ve bazan da
bdyle seylere susamis gibi bakiyor. Belki
Maras'ta uzun zamandir bir hat sergisi
acilmadigr icin, belki Maraslilarin dogasi
geregi buradaki sergi dogrusu actigim
sergilerin en gizeli oldu diyebilirim. Bi-
yiksehir Belediyesi Kiltir Daire Baskani
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Belki soyut resimle

bir ilgi kurulabilir
veya mukayese
edilebilir. Kisacasi hat
sanati kendi sahsina
minhasir, yabanci
kiiltir ve sanatlardan
etkilenmemis saf bir
islam sanatidur.

Duran Dogan ve hemsehrimiz hattat Arif
Yicel hocamizin da cesaret verici tesvik
ve yardimlariyla bereketli bir sergi oldu,
kendilerinden Allah razi olsun.

Siir veya hat sanati alanlarinda kendi-
ni gelistirmek/yetistirmek isteyen genc-
lere ne gibi tavsiyelerde bulunursunuz?
Estagfurullah... Oncelikle sunu soy-
leyeyim, genclerimiz hangi meslege
yonelirlerse yonelsinler, ayrica bir de

kabiliyetleri neye uygunsa mutlaka bir
sanat daliyla mesgul olsunlar. Cinki

yuce fikirler, engin hosgori disincesi,
genis ufuklar sanat anahtarlari ile acilir
insanin 6niinde. Sanat, siddetten, ta-
hammilsizlikten, acgézlilikten, kavga
ve giriltiden uzak tutar insani. Eninde
sonunda gercek benligini sanatla bu-
lur insan ve yice yaratici ile bulusur.
Bu gin bakiyorum etraftaki insanimiza,
neredeyse herkes seker hapi, tansiyon
ilaci, bir poset antidepresan ilaclari ile
yasiyor. inanin bu ilaclarin hepsi bizim
su miirekkep hokkasinin icinde var. insan
sevdigi bir sanati icra edince bunlara
hemen hemen hic ihtiyac duymuyor.

Bir de insanin kendi eliyle ortaya bir
sey koymasi kadar gizel bir sey yok
dinyada. Bunun verdigi hazzi ve 6z-
giiveni ne verebilir ki.

Ozellikle hat sanati ile ugrasmak isteyen
genclerimize diyorum ki, mutlaka gercek
bir hattattan ders alin ve en az bir on
yili géze alin. Deger mi derseniz, asiga
Bagdat sorulmaz. Elbette en basta biraz
istidat ve sabir gerekir.




Maybe you can think
of it as abstract
painting, it is
possible. Briefly,
calligraphy is a
unique Islamic art
which is not affected
by any foreign arts
or cultures.

for Kufic, there is no letter that you
can write in any other 16 calligraphic
styles using a ruler. You may think
that the letters are written with the
help of a ruler because they look
straight but it is not true, you can
see when you look closer that there
is always a curve.

You know that there are artistic mo-
vements in the world such as realism,
surrealism, baroque, rococo, roman-
ticism, impressionism, cubism. Callig-
raphy is not counted in any of them.
Maybe you can think of it as abstract
painting, it is possible. Briefly, callig-
raphy is a unique Islamic art which
is not affected by any foreign arts
or cultures.

You have held personal exhibits
in Erzurum, Osmaniye, Gaziantep,
Niirnberg and lastly Kahramanma-
ras. How was the general reaction?
What is the level of people’s interest
in calligraphy?

All of these exhibits were beautiful.
You feel an amateur excitement. |
am excited in a whole another way
when | display my calligraphies and
see them together in exhibits. But
the most beautiful one was the ex-
hibit we held in Maras, Yedi Guzel
Adam Museum. Our people may not
know the artistic aspect of calligraphy
because they may not be into cal-
ligraphy. Because many people lost
connection with their ancestral arts,
some of them may not even be able
to read the calligraphies. Despite this,
their faces form a cute smile caused

by admiration or pleasure when they
see the texts. | think this is because
of the verses, hadiths, duas, or the
holy texts they see. Our people are
Muslims and they love these kinds
of works. | believe it was the most
beautiful exhibit, which could be due
to the lack of exhibits for a long time
or the fact that the people of Maras
enjoy calligraphy. Special thanks to
the head of the culture department
of metropolitan municipality Duran
Dogan and our teacher Arif Yicel for
their encouraging support. Thanks
to them, the exhibit was very rich.
May god bless them.

What do you advise to young peop-
le who do calligraphy and poetry?
First of all | must say that whatever
job they plan to do in the future, they
must learn and perform a form of
art. Because the doors of supreme
ideas, endless toleration and broad
horizons are opened with the key of

Fotograf: Fatih Emre Asya
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art. Art keeps people away from
violence, intolerance, greed, fighting
and noise. Ultimately, he finds his
true self through art, and meets the
creator. | look at our people now
and see that everyone lives on sugar
pills, blood pressure pills, a bag of
antidepressants. All of these pills
are already in the inkwell we use for
calligraphy. When you perform the
art you really love, you don’t need
any of these. There is nothing more
beautiful in the world than making
something with your own hands. Not-
hing could provide the pleasure and
confidence that this provides.

| advise to youngsters who are es-
pecially interested in calligraphy to
take lessons from a real calligrapher
and venture at least ten years of
working. If you ask if it is worth it,
you must know that you can’t ask a
lover about Baghdad. Of course, it
requires talent and patience.




ONYA EDEBIYAT SEHRI

ITIES OF LITERATURE IN THEWORLD

EDEBIYAT ASIGI: TARTU

LOVER OF LITERATURE: TARTU

Konserler, film geceleri, sergi

vb. etkinlikler basta olmak uzere
edebiyata dair veya edebiyata
yakisan her turlu sanatsal
programlara Tartu'da yer verilir.
Bu edebiyat sevgisinden dolayi
da Tartu'ya “Yazarlar Sehri” veya
"Tartu Edebiyat Evi” denilmektedir.

ZEHRA KARADAS

Tartu, Estonya’da yer alan ve Kuzey Av-
rupa’nin en eski ve tarihi sehirlerinden
biridir. Bir Baltik sehri olarak bilinen
Tartu’nun tarihi besinci yizyilla kadar
uzanmaktadir. Tartu bu kdkli tarihine ve
kiiltirel miraslarina sikica bagldir. Oyle
ki kilturel birikimleri ve sanatsal faaliyet-
leri sehrin tim caddelerine ve sokaklari-
na adeta yayllmistir. Sehrin entelektiel
ve kiltirel yonleri Tartu'yu derinlemesine
besleyen bir giice sahiptir. Peki bu giic
nedir diye sorarsak cevabi oldukca acik-
tir: Tartu, sanatin pek cok alanina kucak
acmis bir edebiyat sehridir.

Tartu Edebiyat Evi

Tartu, Estonya’nin gelismis sehirlerinden
biri ve bir ugrak noktasidir. Bu sebeple
yihn cesitli donemlerinde ozellikle de
yazlar bircok sanatsal etkinliklere ev sa-
hipligi yapar. Anne Nehri izerine kurulu
olan Tartu misafir yazarlara da ilham
kaynagidir. Tartu'nun edebi yoni sehir ice-
risindeki faaliyetlere ve cesitli kuruluslara
dayanmaktadir. Bu kuruluslarin basinda
Estonya Edebiyat Toplulugu gelir. 1907
yilinda kurulan bu topluluk Estonyali ya-
zarlarin calismalarini destekleyerek yeni
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Concerts, movie nights, exhibition
exhibitions etc. being in the first
place, all kinds... kinds of artistic
activities related to literature or
befitting literature, especially events,
are held here. Because of this love
of literature, Tartu is called "City of

nesil yazarlarin da 6niind acmaya ve yol
gostermeye calismistir. En eski kuruluslar-
dan biri olan Estonya Edebiyat Toplulugu
milliyetci yonleriyle de dikkat cekmektedir.
Diger bir kurulus ise, 1927 yilinda acilan
Estonya Yazarlar Birligi'dir. Bu kurulus da
Tartu’nun edebi kimligine yakisir sekilde
calismalarini sirdirmektedir. Baslangicta
seksen Uyesi olan Estonya Yazarlar Birligi
her gecen giin buyiyor.

Tartu'nun bir edebiyat sehri olmasinin
en onde gelen sebebi, sehir halkinin
da edebiyata olan sevgisidir. Ornegin
2004 yilinda baslayan Prima Vista, ulus-
lararasi bir kitap festivalidir. Bu festivale
oldukca yogun bir katilim saglanmak-
tadir. Konserler, film geceleri, sergi vb.
etkinlikler basta olmak iUzere edebiyata
dair veya edebiyata yakisan her tiirli
sanatsal etkinliklere burada yer veri-
lir. Bu edebiyat sevgisinden dolayi da
Tartu'ya “Yazarlar Sehri” veya “Tartu
Edebiyat Evi” denilmektedir. Edebiyat
yoninden bircok tanitimlarin ve yati-
nmlarin yapildigi bu sehirde cocuklar
da unutulmamis elbette. ilk kez 2017
yihinda baslayan Cocuk Edebiyati

Writers" or "Tartu Literature House".

Festivali'nde cocuk okur ve yazarlari
desteklenmekte ve sehre yeni yazarlar
kazandirma amaclanmaktadir.

Bir diger edebi etkinlik ise Crazy Tar-
tu’dur. Dinyanin dort bir yanindan gelen
yazarlar Crazy Tartu'da bulusur. Yalnizca
yazarlar degil mizisyenler ve artistler
de bu etkinlige katilir. Béylece bu se-
hirde yalnizca Estonyal yazarlar degil
dinyanin cesitli yerlerindeki yazarlar
da bir araya gelmis olur. Bunun bir 6r-
negini Tartu'nun Vallikraavi sokaginda
gormekteyiz. Birer banka oturmus hélde
duran Estonyali Eduard Vilde ve irlandali
Oscar Wilde heykelleri Tartu'nun birlesti-
rici yonun{ gosterir sanki. Cinki her iki
yazar da hayatlari boyunca birbirlerini
hic gérmemistir. Peki Tartu’da baska ede-
biyat etkinlikleri var mi? Tartu sairlere ve
siirlerine deger veren bir sehir olarak Siir
Otobisi Projesini hayata gecirmistir. Bu
proje sayesinde cagdas ve yeni nesil
yazarlar tanitilmis ve desteklenmistir.

Milli Yazar Anna Haava

Estonya’nin bircok yerinde oldugu izere
Tartu’da da yazarlar milli duygularina
baglidir. Bu bagllik onlarin edebiyatina



Tartu is one of the oldest and most

historical cities in Northern Europe,
located in Estonia. Known as a Baltic
city, Tartu's history dates back to the
fifth century. Tartu is firmly connected
to this deep-rooted history and cultural
heritage. So much that its cultural ac
cumulation and artistic activities have
spread to all highroads and streets of
the city. The intellectual and cultural
aspects of the city have a power that
deeply nourishes Tartu. Well, if we ask
what this power is, the answer is quite
clear: Tartu is a city of literature that has
embraced many fields of art.

Tartu Literature House

Tartu is one of the developed cities of
Estonia and is a frequent destination.
For this reason, it is home to many ar-
tistic events at various times of the year,
especially in summer. Tarty, built on the
Anne River, is also a source of inspirati-
on for guest writers. The literary aspect
of Tartu is based on activities and vari-
ous organisations within the city. One
of these organisations is the Estonian
Literary Society. Founded in 1907, this
community supported the work of Esto-

nian writers and tried to pave the way
for and guide the new generation of
writers. The Estonian Literary Society,
one of the oldest organisations, also
draws attention with its nationalist aspe-
cts. Another organisation is the Estonian
Writers' Union, which was founded in
1927. This organisation continues to
work in accordance with the literary
identity of Tartu. The Estonian Writers'
Union, which originally had eighty mem-
bers, is growing every day.

The foremost reason why Tartu is a city
of literature is the love of the people
of the city for literature. For example,
Prima Vista, which was first held in 2004,
is an international book festival. There is
a very large participation in this festival.
Concerts, movie nights, exhibitions etc.
All kinds of artistic activities related to
literature or befitting literature, especi-
ally events, are held here. Because of
this love of literature, Tartu is called "City
of Writers" or "Tartu Literature House".
Of course, children are not forgotten in
this city where many promotions and
investments are made in terms of lite-
rature. The Children's Literature Festival,

which was held for the first time in 2017,
supports child readers and writers and
aims to bring new writers to the city.

Another literary activity is Crazy Tartu.
Writers from all over the world meet at
Crazy Tartu. Not only writers but also
musicians and artists participate in this
event. Thus, not only Estonian writers but
also writers from various parts of the
world come together in this city. We
see an example of this in the Vallikrao-
vi Street of Tartu. The statues of Estoni-
an Eduard Vilde and Irish Oscar Wilde
sitting on a bench seem to show the
unifying side of Tartu, because both
writers have never seen each other in
their lives. So, are there other literary
events in Tartu? Tartu, as a city that
values poets and their poems, has
implemented the Poetry Bus Project.
Thanks to this project, contemporary
and new generation writers were int-
roduced and supported.

National Writer Anna Haava

As in many parts of Estonia, writers in
Tartu are attached to their national fee-
lings. This commitment is also reflected
in their literature. So, who comes first
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Tartu'nun edebi yoni
sehir icerisindeki
faaliyetlere ve

cesitli kuruluslara
dayanmaktadir. Bu
kuruluslarin basinda
Estonya Edebiyat
Toplulugu ve Estonya
Yazarlar Birligi gelir.

da yansimaktadir. Peki Tartulu yazarlar
arasinda ilk sirada kim gelmektedir?
Elbette o isim Anna Haava'dir (1864-
1957). Estonyali yazar ve sair olan
Haava milliyetci bir yazar olarak
dikkat cekmektedir. Ayni zamanda
Estonya Yazarlar Birligi'nin de kurucu
Uyesidir. Yirmi iki yasindan itibaren
siirler yazan Haava’nin hayatinda
babasinin keman calmasi ve mizige
diskin olmasi oldukca 6nemli yere
sahiptir. Belki de bu nedenle Haao-
va'nin siirleri de bestelenerek kisa
zamanda milli sarkilara donisecektir.

Anna Haava'nin Postimess gazetesin-
de yayimlanan ilk siiri Onli sair Lydia
Koidula’nin vefatindan sonra yazdigi
“Estonyali Kiz"dir. Koidula’dan etkilenen
Haava kisa siirede kendi tarzini yakalo-
mayi basarmis ve sirasiyla Luuletused |
(Siirler 1, 1888), I (1890), Ill (1897) serisi-
ni yayimladi. Ask temali bu siir serisi
kisa sirede popiler oldu ve Es-
tonya’da ¢ok sevildi. Haava bu
serinin devaminda Bir Avuc

Gercek (1900) isimli bir
'

Ozdeyis kitabi yazdi. Ginimizde siirleri
ve sarkilariyla héld hayatta olan Eston-
yali Haava, Tartu icin essiz bir deger
ve gurur kaynagi olarak anilmaktadir.

Cok Yonli Yazarlar

Tartulu yazarlar sehri hem edebiyat
bakimindan besleyip hem de cesitli
basarilariyla ve idari gorevleriyle de
desteklemektedir. Bu yazarlar arasinda
en onemlilerinden biri George Hac-
kenschmidt'dir. Hackenschmidt yillarca
profesyonel giiresci olarak Glkesini tem-
sil etmistir. Kariyerinin bir doneminde
ise edebiyat ve felsefeye merak saran
Hackenschmidt Biling ve Karakter (1937)
isimli eseriyle yazarlk hinerlerini de
gOstermistir. Bunun yani sira profesyonel
spor hayatindan da izler tasiyan ve
genc sporculara drnek olan Komple Gi-
res Bilimi (1909) eseri de sporcu yazar
icin oldukca 6nemlidir. Tartulu yazarlar
arasinda adini en ¢ok duyuran yazar
hic siphesiz Carl Robert Jakobson'dur
(1841-1882). Estonya Edebiyat Derne-
gi'ni gelistirmekte biyik emegi olan Jo-
kobson yazar, politikaci ve bir 6gretmen
olarak Tartu’nun ileri gelenlerinden biri-
dir. Jakobson’un en bilinen eseri Bilim
ve Hukuk (1869), daha sonra da 2001
yilinda yayimlanan Omiir: Biyografik
Tesadiifler'dir. Tartu icin tim yazarlari
birbirinden degerlidir. Bu sebeple de
2017 yilindan itibaren her yil Sehrin Yo-
zari olarak bir yazar secilmektedir. Son

L‘ secilen Sehrin Yazari ise cagdas eser-

ler veren Carolina Pihelgas’dir.

Heniz otuz alti yasinda olan
genc yazar Tartu’nun ede-
bi kimligine katki sag-
layan yazarlardan
yalnizca biridir.



among Tartu writers? Of course, that
name is Anna Haava (1864-1957).
Haava, an Estonian writer and poet,
draws attention as a nationalist writer.
She is also a founding member of the
Estonian Writers' Union. Haava, who
has been writing poems since the age
of twenty-two, has a very important
place in the life of his father, playing
the violin and being fond of music. Per-
haps for this reason, Haava's poems
will also be composed and turned into
national songs in a short time.

Anna Haava's first poem published in
the Postimess gazette is "The Estonian
Girl", written after the death of the
famous poet Lydia Koidula. Influen-
ced by Koidula, Haava succeeded in
creating her own style in a short time
and published the series Luuletused
| (Poems I, 1888), Il (18%0), Il (1897)
respectively. This love-themed series of
poems quickly became popular and
very much loved in Estonia. Haava
wrote a sequel to this series, A Handful
of Truths (1900). Estonian Haava, who
is still alive today with her poems and
songs, is remembered as a unique
source of value and pride for Tartu.

Versatile Writers

Writers from Tartu both nourish the city
in terms of literature and support it with
various achievements and administrative
duties. One of the most important of the-
se writers is George Hackenschmidt.
Hackenschmidt has represented
his country as a professional
wrestler for years. In a pe-
riod of his career, Ho-
ckenschmidt, who
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was interested in literature and philosop-
hy, also showed his writing skills with
his work called Consciousness and Cha-
racter (1937). In addition, the Comple-
te Science of Wrestling (1909), which
carries traces of professional sports life
and is an example for young athletes, is
also very important for the athlete wri-
ter. Carl Robert Jakobson (1841-1882)
is undoubtedly the most famous writer
among the Tartuan writers. Jakobson,
who contributed greatly to the develop-
ment of the Estonian Literary Society, is
a prominent Tartu writer, politician and
teacher. Jakobson's best-known work
is Science and Law (1869), and Life:
Biographical Coincidences, published
in 2001. For Tartu, all its writers are
more valuable than the others. For this
reason, a writer has been chosen as the
Writer of the City every year since 2017.
The last chosen city’s writer is Caro-
lina Pihelgas, who produces con-
temporary works. The young

The literary aspect

of Tartu is based on
activities and various
organisations within
the city. Two of these
organisations are
the Estonian Literary
Society and Estonian
Writers' Union.

literary identity
of Tartu.

writer, who is only thirty-six e - ..\;:é;.
years old, is only one - - - 11
of the writers who B 4 = 2 4 = |
contributed to the R | B
i

Prim@ Visfa Festivali
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ENTILMENLIGIN ADRES

HE ADDRESS OF GENTLEMANSHIP

SPORLA DEGISEN

HAYAILAR

LIVES THAT WERE CHANGED BY SPORTS

Beytullah Eroglu ve Sevilay
Oztiirk gibi uluslararasi
basarnlar kazanmis
yuzucuiler gibi bircok

isim Kahramanmaras

Engelliler Spor

KulubiU'nde yetismistir.

AKIF TAS

Spor, vicudun her bir tarafina farkh
sekillerde fayda saglamaktadir. Ak-
cigerlerin kapasitesini artinip, kalp
ve damarlar giclendirerek bircok
rahatsizliga iyi gelebilmektedir. Bu-
nunla birlikte psikolojik olarak ferdin
kendisini daha iyi hissetmesine de
yardimci olur. Spor ekonomik anlam-
da da fayda saglar. Sporun saymak-
la bitmeyen bu faydalarindan bir
tanesi de sosyolojik yonidur. Spor
insanlarin sosyallesmesini saglar.
Toplumsal dayanisma ve birlikteligi
artinir. Kisinin kendini icinde bulundu-
gu toplumdan ayri gérmesine engel
olur. Sportif etkinlikler yoluyla toplum
icinde is birligi, paylasim ve kisiler
arasi iligkiler 6grenilir. Spor toplum-
daki tim bireyler icindir. Yapilan ak-
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Many international
swimmers such as
Beytullah Eroglu
and Sevilay Oztiirk
were trained in

Kahramanmaras

tiviteler engelli bireylerin de yasam
kalitesini yikseltir. Engelli bireyler
spor yoluyla bir nevi kimliklerini bu-
lurlar ve kendilerini gerceklestirebi-
lecekleri bir sosyal ortam yaratirlar.

Bu yazi 2019 yilinda kaybettigimiz
Osman Cullu hocamizin aziz hatirasi
ve spor ile degistirdigi hayatlarin
anisina kaleme alinmistir. 1952 tari-
hinde Kahramanmaras'ta dogan ve
istanbul Yesilkdy Lisesi mezunu olan
Osman Cully, 1970-1978 yillari aro-
sinda Istanbul Yesilyurt Spor Kulibin-
de gorev yapti. Kohramanmaras'ta
kapali yizme havuzu acilmasi icin
zamaninda biyik caba sarf etmistir.
Antrenorlige baslamasiyla birlikte
engelli sporculara yizme egitimi ver-

Disabled Sports Club.

meye de baslamistir. Omriiniin uzun
bir zaman diliminde engelli bireylerin
topluma kazandiriimasi konusunda
tek basina bir tir sosyal sorumluluk
projesini Ustlenmistir. Tek kurus dahi
kazanmadan bu gaye ugruna mica-
dele etmistir. Osman Hoca’nin “Ha-
yatta oldugum ve ayakta durdugum
sirece engelliler icin calisacagim.”
diyerek yaptigi calismalar, onun Tir-
kiye'nin bircok ilinde aranan bir kisi
olmasini saglamistir. O, engelli birey-
ler icin yUzme sporunun iyi bir reha-
bilitasyon sekli olduguna inanmistir
hep. Elde ettigi tecribe ve basari-
lar ise saymakla bitmez. Milli takim
antrenorligi de dahil olmak Uzere
yizme sporu alaninda cesitli komi-
telerde sayisiz gérev alan Osman



Sports benefit each part of the body
in different ways. It can be good for
many ailments by increasing the ca-
pacity of the lungs and strengthening
the heart and vessels. In addition, it
also helps individuals to feel better
psychologically. Sports also provide
economic benefits. One of these end-
less benefits of sports is their socio-
logical aspect. Sports allow people
to socialise. It increases solidarity
and unity. It prevents the doer from
seeing himself as separate from
the society he lives in. Cooperation,
sharing and interpersonal relations
are practised in the society through
sportive activities. Sports are for all
individuals in society. Activities inc-
rease the quality of life of people

with disabilities. Disabled individuals
find their identity through sports and
create a social environment where
they can realise themselves.

This article has been written in me-
mory of our teacher Osman Cully,
who we lost in 2019, and in memory
of the lives he changed through
sports. Osman Cullu, who was born
in Kahramanmaras in 1952 and gra-
duated from Istanbul Yesilkdy High
School, worked in istanbul Yesilyurt
Sports Club between 1970-1978. He
made great efforts to open an in-
door swimming pool in Kahraman-
maras. He started to train disabled
athletes when he started coaching.
During a long period of his life, he
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has undertaken a kind of social
responsibility project on his own for
the reintegration of disabled people
into society. He fought for this cau-
se without earning a single penny.
Osman Hoca said, “As long as | am
alive and standing, | will work for
the disabled.” and his studies have
made him a sought-after person in
many provinces of Turkey. He has
always believed that swimming is a
good form of rehabilitation for pe-
ople with disabilities. His experience
and achievements are innumerable.
The efforts of Osman Hoca, who took
numerous duties in various committe-
es in the field of swimming, including
the coaching of the national team,
for Turkey's participation in the 2000
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Hoca’nin Tirkiye'nin 2000 yih Sidney
Paralimpik oyunlarina katilmasi icin
gosterdigi cabalar meyvesini vermis-
tir. O dénem Kahramanmaras'tan bir
sporcu da milli takima katilarak dlke-
mizi temsil etmistir. Osman Hoca'nin
actigi bu gizel yol simdilerde onun
ogrencileri tarafindan en iyi sekilde
devam ettiriimektedir.

Sidney Paralimpik oyunlarina katilan
o sporcu Ali Uzun’dur. Ali Uzun’un
iki bacagi alti yasinda gecirdigi bir
trafik kazasi sonrasinda diz altindan
ampute edilmistir. Fakat bu durum
onun yizme sporuna ilgi duymasina
engel teskil etmemistir. 1993 yilinda
okul sporlari yizme misabakalarin-

da Osman Hoca ile yollari kesismis
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ve o da yiizmeye baslamistir.

O yillarda engelli yizme takimi ol-
madigi icin normal yizme takimiyla
calismistir Ali Uzun. Farkli yGzme stil-
lerini 6grenip bdlge misabakalarina
katilmistir.

1998 yilinda Bedensel Engelliler Yiz-
me Milli Takimiyla ilk misabakalarina
Osman Hoca ile katilmislardir. Osman
Hoca ile ¢ dinya sampiyonasi, iki
paralimpik oyunlari, i¢ Avrupa sam-
piyonasi, bircok ulusal ve uluslararasi
sampiyonaya katiimislardir. Ali Uzun
bu uluslararasi sampiyonalarda aldi-
g1 derecelerden dolayr 2004 yilinda
Kahramanmaras Sitct imam Univer-
sitesiBeden Egitimi Spor Yiksek Oku-
lu boliminde calismalarina devam
etmistir. “Osman Hocam’la tanismak
hayatimda déniim noktasi oldu. Onun
sayesinde milli takim sporcusu
ve milli takim antrenéri
oldum.

\\ \
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Osman Cullu'nun
“"Hayatta oldugum

ve ayakta durdugum
sirece engelliler icin
calisacagim.” diyerek
yaptigi calismalar,
onun Tirkiye'nin bircok
ilinde aranan bir kisi
olmasini saglamistir.

Beden Egitimi Spor Yiksek Okulun-
dan mezun olup 2010 yilinda Beden
Egitimi ve Spor 6gretmeni olarak
atandim.” demektedir Ali Uzun. Kah-
ramanmaras’ta égretmen olan Ali
Uzun 2009 yilindan bu yana Kahra-
manmaras Engelliler Spor Kulibinde
fahri olarak antrendrlik yapmaktadir.

Kahramanmaras Engelliler Spor Ku-
IUby paralimpik oyunlarina, dinya
sampiyonasina, Avrupa sampiyonasi-
na, Avrupa genclik oyunlarina, Akde-
niz oyunlarina ve bircok uluslararasi
yizme misabakasina sporcu vermis-
tir. Bedensel engelliler yizme milli
takimindan on dort sporcu 2000-2004-
2012-2016-2020 paralimpik oyunlari-
na katilmistir. Tirkiye tarihinde yizme
dalinda ilk altin madalyayi kazanan
Beytullah Eroglu Kahramanmaras En-
gelliler Spor Kulibinde yetismistir.
2019 yilinda Dinya Sampiyonasinda
3. olan, 2020 Tokyo paralimpik oyun-
larinda Uciinci olan Sevilay Oztiirk
Kahramanmaras Engelliler Spor Ku-
libi’'nde yetismistir.

Sporun degistirdigi hayatlara Kahro-
manmaras’tan birkac 6rnek verdik
bu yazimizda. Spor ile rahatlamak,
spor ile rehabilite olmak ve spor
ile faydal olmak tam da bu bah-
sini ettigimiz 6rneklerde karsihgini
bulmaktadir. Bir insan, inanir ve
cabalar. Degisir, degistirdigi hayat-
lar, degisen gizel yarinlarin ve top-
lumlarin umut 15191 olur. Nur icinde
yat, gézin arkada kalmasin Osman
Hocam. Ektigin tohumlar fidan oldu.
Meyveye durdu.



Osman Cullu said
"As long as | am
alive and standing,
| will work for the
disabled." and his
studies have made
him a sought-after
person in many
provinces of Turkey.

Sydney Paralympic games bore fruit.
At that time, an athlete from Kahrao-
manmaras joined the national team
and represented our country. This
beautiful path opened by Osman
Hoca is now being continued in the
best way by his students.

That athlete participating in the
Sydney Paralympics is Ali Uzun. Ali
Uzun's legs were amputated below
the knees after a traffic accident at
the age of six. However, this did not
prevent him from being interested
in swimming. In 1993, he crossed
paths with Osman Hoca in school
swimming competitions and he also
started swimming. Since there was
no disabled swimming team in tho-
se years, Ali Uzun worked with the
normal swimming team. He learned
different swimming styles and par-
ticipated in regional competitions.

In 1998, they participated in their
first competition with the Physically
Disabled Swimming National Team
with Osman Hoca. They participated
in three world championships, two
paralympic games, three European
championships, and many national
and international championships with
Osman Hoca. Ali Uzun continued his
studies in Kahramanmaras Sitci
imam University Physical Education
and Sports Academy in 2004 due to
the degrees he received in these in-
ternational championships. “Meeting
Osman Hoca was a turning point in
my life. Thanks to him, | became a na-
tional team athlete and national team

coach. | graduated from the School
of Physical Education and Sports and
was appointed as a Physical Educati-
on and Sports teacher in 2010.” says
Ali Uzun. Ali Uzun, who is a teacher
in Kahramanmaras, has been an
honorary coach at Kahramanmaras
Disabled Sports Club since 2009.

Kahramanmaras Disabled Sports
Club has trained athletes for Paraly-
mpic games, world championships,
European championships, European
youth games, Mediterranean games
and many international swimming
competitions. Fourteen athletes from
the physically disabled swimming na-
tional team participated in the 2000-
2004-2012-2016-2020 Paralympic Ga-
mes. Beytullah Eroglu, who won the
first gold medal in swimming in the
history of Turkey, was trained in
Kahramanmaras Disabled
Sports Club. Sevilay
Oztisrk, who won
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the 3rd place in the World Champi-
onships in 2019 and 3rd in the 2020
Tokyo Paralympic Games, was tra-
ined in Kahramanmaras Disabled
Sports Club.

In this article, we gave a few examp-
les from Kohramanmaras whose lives
changed by sports. Relaxing with
sports, being rehabilitated with sports
and being useful with sports find the-
ir counterparts in the examples we
have mentioned. A person believes
and strives. He changes, the lives he
changes become the light of hope

for changing tomorrows and socie-
ties. Rest in peace, don't be worrying
yourself Osman Hodja. The seeds you
planted grew. They bore fruit.
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RED GOLDED CITY

Maras Biberi capsaisin miktari
diger biber cesitlerine gore
dengeli olmasi sebebiyle
daha cok tercih edilmektedir.

Mide rahatsizhigina

neden olmamasi ise bu
oranin dengeli oldugunu
gosterir. Maras Biberi'nin
markalasmasi ve Uretiminin
artirnilmasi yoninde onemli

adimlar atilmistir.

ILKNUR AVCI

Tirk Mutfagr acinin lezzet olarak de-
gerlendirildigi nadir mutfaklardandir.
Ancak bu acidan bakildiginda Anado-
lu'nun her kdsesinde ayni dlcide kul-
lanildigini sdyleyemeyiz. Anadolu’nun
batisindan dogusuna dogru gidildikce
pul biber uretimi de kullanma miktari
da artmaktadir. Kullanma miktarinda
gorilen degisikligin nedeni, damak
tadi ve kiltirel ahskanliklardir. Tabii
ki biraz da bu kullanimi etkileyen fak-
torlerden biri de, biberin insan saghg:
acisindan éneminin fark edilmesidir.

Altmish yillardan beri Avrupa‘da cali-
san isciler, hemen her sene araclaryla
memleketlerine gelir giderlermis. Tekrar
donerken, bagajlarinda bulgur, tursy,
biber salcasi, lokum, cesitli baharatlar ve
daha nice degisik memleketlerinin top-
raklarinda yetisen Urinleri gotirirlermis.
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Maras pepper has a more
balanced capsaicin level,
making it a more healthy
kind of pepper. It does

not cause any stomach

illnesses. Maras pepper
is a geographical mark
and there have been
important steps taken to
make it more famous and

increase its production.

Avrupa’da bu iriinler yok muydu? Tabii
ki vardi. Ama memleketin topraginda ye-
tisen bir baska olsa gerek. Gurbetcilere
sorulunca, “Memleketin baharatiyla pisi-
rilmis yemegin kokusu ve tad bir baska
oluyor.” derler. Yemegi yerken hem vatan
ozlemini hem de Tirk mutfaginin tadini
yasiyorsunuz. Gurbetcilerimiz bdylece
Avrupa’ya yillar icerisinde Turkiye'de
yetisen biber cesitlerini tanittilar.

Avrupa’da kirmizi toz ve pul biber piyasa-
sini elinde tutan ulkeler vardir. Bu ilkeler
dinya kirmizibiber piyasasinda séz sahi-
bidirler. Bunlar Cin ve Ispanya‘dir. Bunu
Uciinci sirada Tirkiye takip etmektedir.
Dordiinci sirada Endonezya vardir. Hint
ve Macar biberleri de cok Unlidir. Ma-
carlarin “Gulas” yemeginde kullandiklari
kirmizi toz biberleri cok Unlidir fakat ire-
tim olarak Tirkiye kadar bir payr yoktur.

Bu baglamda Maras Biberi'nin lkemizde
tercih edilen biber cesidi olmasinda etkili
olan temel sebeplere bakacak olursak:

Kahramanmaras'in toprak, iklim ve eko-
lojik ozellikleri kirmizi biberine farkl tat,
renk, koku ve aroma gibi Ustiin nitelikler
kazandirmistir. Maras yemeklerinin bu
kadar lezzetli olmasinda pul biberinin
kalitesi ve dogru kullaniminin payi vardir.

Biberin acilik derecesini belirleyen birim
“scoville” dir. Aci Chili (Meksika), Hint
veya Cayenne (Arnavut) biberini yedi-
giniz zaman daha sonra yiyeceginiz
yemeklerin tadini ayirt etmemeye bas-
larsiniz. Scoville derecesi yiksek olmasi
sebebiyle bdyledir. Yakicihgr istahinizi
kabartir ve doydugunuzun farkinda ol-
madan cok fazla yemek yemis olursu-
nuz. Her lokmanizda yediginiz yemegin
tadini ayirt edemez hdle gelirsiniz.



Turkish cuisine is one of the rare cu-
isines where hot taste is considered
delicious. But from this point, we can't
say that it has the same effect in every
region of Anatolia. As you go from the
West of Anatolia to the East, both the
production and consumption of dried
pepper increases. The cause of this
variety in consumption is the taste of
people and cultural traditions. Of cour-
se, another one of the factors affecting
this is the realisation of the benefits of
pepper for human health.

Since the 60’s, workers from Europe
have come to their hometown every
year with their vehicles. When they re-
turned, they took bulgur, pickle, pepper
paste, lokum, various spices and so
many more products that grow on their
land with them. Are these products

absent in Europe? Of course not. But
it must have something special when
it grows in your homeland. Immigrants
say that “The food which was cooked
with our homeland spices taste and
smell different.” You taste the nostalgia
and the food at the same time. Thus,
immigrants have been introducing pep-
per kinds of our homeland. There are
countries in Europe that monopolise
the industry of grounded and flaked
pepper. These countries have a say
in the red pepper industry. These are
China and Spain. Turkey follows these
countries as the third. Indonesia is the
fourth country. Peppers of India and
Hungary are also famous. The groun-
ded red pepper that Hungarians use in
their dish called “Gulas” is very famous
but it is not produced in Turkey. In this
sense, we can analyse the reason why
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Maras pepper is this famous in our
country as follows:

Kahramanmaras has such soil, climate
and ecological features that they have
brought in different taste, colour, smell
and aroma to the red pepper. The
quality and the correct usage of the
pepper has an important role in the
Maras’s food’s deliciousness.

The unit which determines the hotness
hotness of a pepper is “scoville”. When
you eat Hot Chili (Mexico), Indian or
Cayenne (Albania) peppers, you can't
distinguish the taste of the food you eat
after. This is because of its high scoville
degree. Its burning sensation increases
your appetite and you eat way too much
without feeling full. With every bite you
take, you start to not recognize the taste
of anything else you eat.
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Halbuki, Maras kirmizibiberini yerken
gerek aciligr gerekse de damak tadi
hic degismez. insan saghigina faydala-
r tibbi acidan kanitlanmis olan kirmi-
zibiberin, aci olmasindaki etken mad-
de “capsaisin”dir. Bir biber cesidinde
capsaisin miktar ne kadar dengeli ise
saghga zarar da o kadar az oldugu
bilinen bir gercektir. Tadi, rengi ve aci-
hk miktan buna gore degismektedir.
Maras Biberi capsaisin miktari diger
biber cesitlerine gére dengeli olma-
sI sebebiyle daha makbuldir. Mide
rahatsizligina neden olmamasi ise
bu oranin dengeli oldugunu gosterir.
Cografi isaret tescilinin yapilmasi ile
hakl bir ine kavusan Maras Biberinin
markalasmasi ve iretiminin artirilmasi
yoninde onemli adimlar atilmistir.

Yetistirilme, Kurutma ve

isleme Yontemleri

Maras Biberi su tutma kapasitesi iyi;
tuzlu ve agir olmayan toprak tirinde
yetisebilir. Ekimi subat ve mart aylarinda
yapilir. Dogrudan tarlaya serpme veya
mibzer yardimi ile ekilir. Olgun sebzeler
kirmizi; olgunlasmadan &nceki héli ise
yesildir. Kirmizi olgun sebzenin hasadi-
na ise agustos ayinda baslanir. Mevsim
sartlar vygunsa iic kere hasadi yapila-
bilmektedir. Kurutuldugu zaman ise yas
adirhginin yiizde 80'ini kaybeder. ince
kabuklu oldugu icin kurutmaya elverisli-
dir. Hasadi yapilan biberler sergi bez-
lerine serilerek, parcalanmadan gines
altinda yaklasik 10-12 ginde kurutulur.
Yine hasadi yapilip yikandiktan sonra
da kurutulabilmektedir. Yikanan biber-
ler dograyicidan gecirilir. Yaklasik bir
haftalik sirecte, gines ile kurutulur.

Fotograf: isa Terli
I

Gurbetcilere sorulunca,
“Memleketin
baharatiyla pisirilmis
yemegin kokusu ve
tadi bir baska oluyor.”
derler. Gurbetcilerimiz
boylece Avrupa'ya
yillar icerisinde
Turkiye'de yetisen biber
cesitlerini tanittilar.
ayiklanir, dograyicidan gecirilir. Fanh
sistemli firnlarda 3-4 saat arasinda
veya takviyeli firnda 2 saat kadar ku-
rutulur. Maras Biberi kirmizi toz biber,

kirmizi pul (yaprak) biber ve siyah pul
(isot) olarak U¢ sekilde islenmektedir.

Kurutulan biberler secme islemine tabi tu-
tulmadan makinelerden gecirilir. Kinlmis
biberler devlip (degirmen) tasi altinda
parcalanir. Tirk Gida Kodeksi'nde be-
lirtilen oranlarda bitkisel yag ve tuz ile
tavlama islemi yapilir. Tavlama islemi
sonrasinda ise eleklerden gecirilerek
cekirdekleri ayiklanir ve ambalajlanir.

Faydalan
100 gr Maras Biberi 318 cal enerji verir.

A, B ve C vitaminleri icerir. ic salgi bezleri

icin uyaricidir. Asiri yag (kolesterol) icin
de derleyici gorev yapar. Maras Bibe-
ri'ndeki capsaisin oraninin dengeli ol-
masi istahi tetikler ve sindirim sistemini
temizler. Bu yiizden de kolon kanseri
riskine karsi bagisikhgr giiclendir-
mektedir. Mideyi giiclendirir. Grip ve
nezleye karsi vicut direncini artirir.
Bogaz agrilarini ve agiz yarasini
tedavi edici ézelligi ile bilinmektedir.
Terlemeyi olumlu yonde tetikler.

Kramplari giderir. Ginimizde bir-
cok kas gevsetici ve kramp gide-
rici ilaclarin icerigine bakildiginda
capsaisin maddesi icerdigi goril-
mektedir. Kurutulmus biberin kalori
miktari ise yas tuketime goére Uc kat
daha fazladir. Magnezyum, potasyum,
sodyum, demir ve protein bakimindan
da sirastyla zengin bir icerige sahiptir.



Immigrants say that
“The food which

was cooked with our
homeland spices taste
and smell different.”
You taste the nostalgia
and the food at the
same time. Thus,
immigrants have been
introducing peppers of
our homeland.

But when you eat Maras’s hot pep-
per, you do not become numb to
other tastes. The pepper, which has
proven to be beneficial to health,
consists an ingredient called “cap-
saicin” that makes it hot. It is known
that the more capsaicin a pepper
has, the healthier it is. The colour,
taste and the level of hotness chan-
ges according to that. Maras pep-
per has a more balanced capsai-
cin level, making it a more healthy
kind of pepper. It does not cause
any stomach illnesses. Maras pep-
per is a geographical mark and
there has been important steps
taken to make it more famous and
increase it production.

Growing, Drying and
Processing

Maras pepper is grown on soils
with good water holding capao-
city, not heavy and salty. It is
planted in February and March.
It is either directly splashed or
planted with the help of a drill.
Before ripening it is green, and
becomes red when ripe. The har-
vest starts in August, when the
pepper is red. It can be harvested
up to three times if the seasonal
conditions are suitable. When it
dries, it loses 80% of its weight. It is
suitable for drying because it has a
thin crust. The peppers are put on
a cloth under the sun and get total-

ly dried up in 10-12 days. It can be
dried up after its harvest and after
getting washed. The washed pep-
pers are chopped and in about a
week, they are dried under the sun.

When dried up in an oven, the har-
vested peppers are sorted out and
chopped. They get dried for 3 to 4
hours. In fanned ovens.

Maras pepper is processed to be-
come grounded pepper, red flaked
pepper or black pepper (isot).

The dried peppers go through pro-
cesses without sorting. Broken pep-
pers are smashed under the grinder.
They go through heat treatment with
oil and salt in the ratio specified by
Turkish Food Codex. After the heat
treatment, they go through sieves
and the seeds are thrown
away. Then they get
packaged.
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Benefits:

100 grams of Maras pepper provides
318 calories. It contains vitamins A,
B and C. It is a stimulant for endoc
rines. It is good for cholesterol. The
balanced capsaicin ratio of Maras
pepper stimulates the appetite and
cleans up the digestive system. This
way it helps prevent colon cancer,
strengthens the stomach, increases
immunity to cold. It is known to be
curative to sore throat and wounds
in the mouth. Affects sweating po-
sitively. It is good for cramps. It is
known that most of the relaxant pills
contain capsaicin. Dried pepper has
three times more calories than fresh
pepper. It is rich in magnesium, po-
tassium, sodium, iron and proteins.
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DORT BIR ACIDAN

ALl KAYASI

Yore halkinin aktardigi
rivayetlere gore, kaya

Uzerinde bulunan izler Hz.
Ali'nin ati olan DildiGl’'on

ayak izleridir. Bunu

duydugumda aklima

Maras'in Duldul Dagr geliyor.

ELA YUCE

Kahramanmaras sehir merkezine
yaklasik 25 kilometre mesafede Bu-
lutoglu Koyu sinirlarinda bulunan
doga harikasi Ali Kayasi...

Uc farkli rotadan ulasim saglayabi-
lirsiniz Ali Kayasi'na. En kolayi, klasik
rota denilen, cam ve mese ormanlari
icinden gecen, yiirlyis yoludur. Diger
rotalardan ulasim saglamak icin yo-
renin yapisini iyi bilen birileri ile gi-
dilmelidir; kayalarin yapisi geregi bu
rotalar tehlikeli olabiliyor. Kayalarin
yapisi ve yiiksekligi sebebiyle daha
cok kolay rota kullaniimaktadir.

Ali Kayasi, her mevsim ziyaretci alan
bir bélgedir. Hz. Ali'nin ismini almis
olmasi ve aktarilan bircok rivayet
burayi dogaseverlerin gézdesi yap-
mistir. Yore halkinin aktardigi riva-
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yetlere gore, kaya izerinde bulunan
izler Hz. Ali'nin ati olan DGIdGI'Gn
ayak izleridir. Bunu duydugumda
aklima Maras’in Dildil Dagr geliyor.
Sanirim bu dag da ismini Hz. Ali'nin
atindan almistir. Hz. Ali ve ailesine
ait hikaye, masal ve rivayetler Ma-
ras’'ta ne kadar yaygin ve énemli.
Hz. Ali, Ali Kayasi’'nin bulundugu
yerde, cetin bir savas vermis, bu
yuzden olsa gerek kaya Uzerindeki
bircok iz, o savasa atfedilir. Ali Kaya-
si'nin giney yamacinda 45 metreka-
re biyikliginde ve icinde su kuyu-
su olan bir magara bulunmaktadir.
Rivayete gére su kuyusu Hz. Ali'nin
kilicini batirdig yerden cikmistir ve
bu sebeple sifali olarak kabul edil-
mektedir. Bu magarada Hz. Ali‘nin
dinlendigine inanilmaktadir.

Bolgenin kutsal kabul edilmesi ve
essiz manzarasi bircok kisinin ilgini
buraya cekmistir. Bireysel ya da
gezi turlan ile gunibirlik de olsa,
buraya gelebilir, Maras’in essiz do-
gasina ve efsanelere konu olmus,
baska bir yerde zor gorilebilecek,
bu devaya biyuiklikteki kayaya sa-
hitlik edebilirsiniz.

Klasik rota ile vardiginiz ilk tepede
ozellikle baharla birlikte canlanan
doganin yesil bir 6rti gibi ayak-
larinizin altinda serilmis oldugunu
fark ediyorsunuz. Tepeyi kendine
o6zgi yapan ozelliklerden birisi de
bu yesil ortiyle ddeta bitin dogayi
kucakliyor olmanizdir. Burasi bana
cocuklugumda izledigim cizgi filmi,
Heidi’nin Alp daglarini hatirlatti.



A natural beauty in Bulutoglu Villa-

ge 25 kilometres away from Kahra-
manmaras city center, Ali Kayasi...

There are three possible routes
that lead to Ali Kayasi. The easiest
path, also known as the classical
path is the pathway that goes th-
rough pine trees and oaks. Other
two ways must be used with a
local guider, because those pat-
hs can be dangerous due to the
structure of the rocks. The easiest
-usual- route is used most frequ-
ently because of the structure and
height of the rocks.

Ali Kayasi is always a destinati-
on of tourists. It's taking its name
from Prophet Muhammed's (sw)

nephew Ali (ra) and being the
main place of some narrations,
makes Ali Kayasi a very favourab-
le destination for nature lovers.
According to narrations told by
locals, the marks on the rocks
are the marks of Ali’s (ra) horse
Dildil’s horseshoes. | think this
mountain took its name from this
horse, Dildil too. This narration
is very important for the locals of
Maras. According to the narration,
Ali (ra) fought a very important
fight around this area, Ali Kayasi,
so most of the marks on these ro-
cks are associated with this fight.
In the south side of Ali Kayasi, a
cave 45 square meters in size is
located. According to the narra-

tion this water well was formed
where Ali (ra) has stabbed his
sword, and because of that this
water is curative. It is believed
that Ali (ra) rests in this cave. With
a water well.

Many people are interested in this
area because of its unique view
and its being accepted as a holy
place. You can visit this place by
yourself or attending a tour group,
and witness this enormous rock
which is the subject of many le-
gends, and anything alike cannot
be seen anywhere else.

When you arrive at Ali Kayasi th-
rough the usual route, you recog-
nize the newly revived green grass



=mmmm  cVelahir

Menzelet Baraji'nda
yapilan tekne turunda
once goliin farkl
saatlerde farkh
renklere birinen
dag, tepe, orman ve
gol arasinda olusmus
uyumu eslik ediyor
size. Tur boyunca mavi
ve yesilin her tonunu
gormek miimkin.

Burada gezinirken kendinizi Heidi
gibi hissedebilirsiniz. Yaklasik bir
saatlik yUriyls sonunda rotanin
zirvesine ulasiyorsunuz. Zirveye 20
dakikalik mesafeye kadar arac ile
de ulasim saglanabiliyor. Ancak
baslangic noktasindan zirveye
yirimek daha keyifli. Zaten zor ol-
mayan rota, yiriyus icin de ideal.

Ulasilan zirveden Menzelet Baraji‘nin
turkuaz gizelligini ve etrafini cevrele-
yen heybetli Ali Kayasi'ni seyredebi-
lirsiniz. Ayni zamanda Ali Kayasi‘ni,
Menzelet Baraji’'ndan tekne turu ile
de izleyebilirsiniz. Menzelet Bara-
ji'nda yapilan tekne turunda Ance
golin farkh saatlerde farkli renklere
birinen dag, tepe, orman ve gol
arasinda olusmus uyumu eslik ediyor
size. Tur boyunca mavi ve yesilin her
tonunu gérmek mimkin. Sonrasinda
sag tarafinizda kalan, llica Havzasin-
da bulunan Giredir Kalesi muhtesem
goruntisi ile sizi karsiliyor. Sol tarafi-
nizda ise Ali Kayasi’'nin heybetli, sarp
kayaliklarini gériyorsunuz. Yiksekligi
yaklasik 800 metreyi bulan ucurumlari
izlemek, insani biyiliyor. O an Gdeta
farkh bir iklimin, lkenin veya dinyo-
nin icine girdiginizi saniyorsunuz. Ayni
zamanda gri daglarin gizelligi turku-
azin dinlendirici 6zelligiyle birlesince
essiz bir tur deneyimi yasiyorsunuz.

Ali Kayasi, tek kitle halinde muazzam
bir gorsele sahip. Rota boyunca cam
ve mese agaclarinin koku-

su, kuslarin sesleri size eslik ediyor.
Zirveye ulasmadan bircok dinlenme
alanlari bulunuyor. Hem kolay ulasi-
mi hem de gezi alanlarinin rahathgi
sebebiyle Maras'ta doga gezilerinin
vazgecilmez yerlerinden biridir Ali Ka-
yasi. Duydugumuza goére, Kahraman-
maras BuyUksehir Belediyesinin, Ali
Kayasi’'nda cam seyir teras calismasi
olacakmis. Heyecan verici bir proje!
insallah en kisa siire icinde tamam-
lanir. Tahminim, bu proje gerceklesti-
rilirse, cam seyir terasi Ali Kayasi'nin
markalasmasini da saglayacaktir. Bu
sekilde dogaseverlerin yani sira bir-
cok turistin de ilgisini cekecek. Zira Ali
Kayasi'ndan Menzelet Baraj Goli'nin
o essiz manzarasini izlemek, herkesin
yasamasli gereken bir tecribedir.

Tekrar edecek olursam, Ali Kayasi’'na
varildiginda essiz manzara insani bi-
yileyecek cinstendir. Ayrica kayanin
her mevkiinden yorenin bitin dogal
guzellikleri goriliyor. Yazinin basinda
soz ettigim kiclik magarayi ve icinde
bulunan suyu biz gérmedik. Yore hal-
kinin misafirperverligi ve bu tir bilgi
paylasimlari yabancilik cekmememizi,
ddeta kendimizi buraliymis gibi his-
setmemizi sagladi. Dogada olmayi
sevenler icin, Maras’ta gidilmesi ge-
reken ilk yerlerden biridir Ali Kayasi.
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The mountains,

hills, forests and

the lake's harmony
accompany you
during the boat trip
made in Menzelet
Dam. One witnesses
every shade of

blue and green
throughout the tour.
Every shade of blue.

under your feet, laid down like a
long clothe. One of the unique fe-
atures of this hill is that you come
together with the whole nature. This
place made me remember about
the cartoon | watched when | was
little, the little girl Heidi of the Alp
mountains. You can feel like Heidi
when you are here. You arrive at
the summit point after walking for
about an hour. It is also possible
to reach the summit by car, up to
a distance of 20 minutes. But it is
more enjoyable to walk from the
starting point to the summit. The
route is not that difficult anyway, so
it is also ideal for walking.

Up from the summit you can watch
the blue beauty of Menzelet Dam
and the Ali Kayasi which encloses
it. The mountains, hills, forests and
the lake's harmony accompany
you during the boat trip made
in Menzelet Dam. One witnesses
every shade of blue and green
throughout the tour. Then on your
right, you see the beautiful Giire-
dir Castle in the llica Basin. On
your left is the majestic steep cliffs
of Ali Kayasi. Watching the 800
meters high cliffs, you get capti-
vated. At that moment you are in
a whole different climate, country
or world. Also, you experience the
unique combination of the beauty
of grey mountains and the calm-
ness of blue waters.

Ali Kayasi, as a single mass, has a
magnificent view. The smell of pine
and oak trees with the sound of bir-
ds accompany you along the road.
There are many resting areas before
the summit. Ali Kayasi is one of the
irreplicable places of Maras due
to its easy transportation and com-
fortable sightseeing areas. Rumour
says that Kohramanmaras Metropo-
litan Municipality will construct
a glass viewing terrace
in Ali Kayasi.
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What an exciting plan! Hope-
fully it will be done in a short
time. | think that if that terrace
is made, it will turn Ali Kayasi
into a trademark. Thus, it will be
the destination of many more
nature lovers and tourists. Wat-
ching the amazing view of Men-
zelet Dam Lake from Ali Kayasi
is an experience everyone must
have in their lives.

Briefly, Ali Kayasi has an enchan-
ting view. All natural beauties of
the area can be seen from Ali
Kayasi’s summit. | was not able
to visit the cave and the well as
| told you about in the beginning
of this article. Thanks to the hos-
pitality of the local people and
their knowledge sharing, we did
not feel like outsiders at all , it
was as if we have been living
here. For the ones who love
to be in and with nature,

Ali Kayasi is a must-
see destination
in Maras.




OLTUR SANAT ETKINLIK

ULTURE ART ACTIVITIES

Kesekgl

UC YENIi SERGI

Kiltir denilince cogumuzun aklina birkac unsur veya sanat
dali gelir. Kimileri icin edebiyattir kiltur, kimileri icin gelenek-
sel el sanatlari veya mimari. Oysa kiiltir, kompleks bir yapi-
dir. Ve bir bitunlik arz ettigi middetce yasar, gelisir, degisir
ve gelecek yizyillara kalir. Cinky kiltirin en 6nemli kaynagi
sanatcilarsa, diger énemli kaynagr toplumdur. Mutfak kil-
tirini mimariden, siiri hat sanatindan, tezhibi el sanatla-
rindan ayri disinemeyiz. Bunlar birbirini tamamlar, besler.

Edebiyat yéniiyle 6n plana cikan ve bilinen Kahramanmaras'ta
resim, ebru, hat, fotograf gibi sanat dallarina yénelik de yo-
gun bir ilginin oldugunu goriyoruz. Biyiksehir Belediyesi'nin
destegi ve ev sahipligiyle gerceklestirilen “Kill” isimli Esma’Ul
Hisna sergisi bunlardan biridir. Yedi Gizel Adam Edebiyat
Mizesinde acilan sergide Ozden Aydinin eserlerine yer ve-
rildi. Sevim Bayazit Sirikci'nin “Hirmet” adli hiisni hat sergisi
de, ayni mekanda gerceklestirildi. Biylksehir Belediyesi ve
Yedi Hilal Dernegi isbirligiyle ziyaretcilere acilan “Bir Yolculuk
Hikayesi-Sonsuzluk” adli sergiyse hem icerigi hem de esteti-
gi yoniyle dikkat cekiciydi. “Sonsuzluk” sergisinde Bursa’ya
teknoloji kampina giderken trafik kazasi sonucu vefat eden
Kagan Talip Tigli (25), Muratcan Kaya (21), Yusuf Taha Goktas
(22) ve Tarik Kesekci'nin (26) hatirasini yasatmak esas alinmis.
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THREE NEW EXHIBITS

Most of us think of some some elements or some art bran-
ches when we hear the word “culture”. For some it is lite-
rature, for others it is handiwork or architecture. But culture
is actually a very complex structure. And as long as it pre-
sents a unity, it lives, develops, changes and passes on to
the next centuries. Because if the most important source
of culture is artists, the other important source of culture is
society. We cannot think of culinary culture separately from
architecture, poetry from calligraphy and illumination from
handicrafts. They complement and feed each other.

We can see that Kahramanmaras, which is known mostly for
its literary aspect, is also a place where people are interested
in painting, calligraphy, photography and other art branches.
The exhibition “Kull” which was held with the help of the metro-
politan municipality is one of these events. The exhibition was
held in the Yedi Giizel Adam Museum and the works of Ozden
Aydin were displayed. Sevim Beyazit Sirikci’s calligraphy exhi-
bit called “Hirmet” was held at the same place. The exhibition
titled “Bir Yolculuk Hikéyesi-Sonsuzluk” (A Journey Story-Infinity)
, opened to visitors in cooperation with the Metropolitan Mu-
nicipality and the Yedi Hilal Association, was remarkable both
in terms of its content and aesthetics. The "Sonsuzluk (Infinity)"
exhibition is based on keeping alive the memory of Kagan To-
lip Tigh (25), Muratcan Kaya (21), Yusuf Taha Goktas (22) and
Tarik Kesekei (26) who died as a result of a traffic accident on
the way to the technology camp in Bursa.



ASIK MAHZUNI SERIF
UNUTULMADI

Siir, resim, hat ve ebru sanatindan soz ettik. Sira geldi, kil-
tirumizin diger bir cephesini olusturan mizige. Kahraman-
maras’ta Asik Mahzuni Serif unutulmadi. Hatice Gokeeli, Fur-
kan Pehlivan, Alper Sakalar ve Deniz Girdal unutulmayan,
her biri zihnimizde, génlimizde ve dilimizde yasaya devam
eden Mahzuni Serif bestelerini seslendirdiler. Necip Fazil
Kisakirek Kiltir Merkezi'nde yapilan etkinlige cok sayida
dinleyici katildi. Zaman zaman dinleyicilerin de turkilere es-
lik etmesi, iz birakacak anlarin olusmasini sagladi.

ASIK MAHZUNI SERIF
WAS COMMEMORATED

We mentioned poetry, painting, calligraphy and marbling. Now
it is time to talk about music, which makes up another aspect of
our culture. Asik Mahzuni Serif was commemorated in Maras.
Hatice Gokeeli, Furkan Pehlivan, Alper Sakalar and Deniz Gir-
dal performed the unforgettable Mahzuni Serif compositions,
each of which lives on in our minds, hearts and tongues. Many
listeners attended the event held at the Necip Fazil Kisakirek
Cultural Center. From time to time, the audience accompanied
the folk songs, creating moments that would leave a mark.
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SOZ VARLIGI CIKTI

Tirkiye'nin hangi yoresine gidilirse gidilsin, orada Tirkce'nin
farkli séylenis ve kullanimlarnyla karsilasilir. Bu, Tirkce'nin yasa-
yan, dolayisiyla ne kadar biyiik bir dil oldugunun gdstergesi-
dir. Ayni dilin farkli agizlan, farkl renk, koku, disiince, algilayis,
duygu ve sunusun, dolayisiyla kiiltirel zenginligin géstergesidir.
Doc. Dr. Burak Telli'nin hazirladigi S6z Varligi/Kahramanmaras
ve Yoresi Agizlari kitabi da bu zenginligin bir parcasi. Burak
Telli s6zIigu hazirlarken birincisi Tirkiye'de Halk Agzindan Der-
leme S6zIigii’'ne basvurmus dnce, daha sonra da saha aras-
tirmasi yapmus. Kitapta Kahramanmaras ve yakin cevresinde
kullanilan 6060 kelimeyle karsilasiyoruz. Mesela Kahramanma-
ras'a gelip, “Ede nedir?” diye soranlar icin sozlige bakalim:
“ede: 1. Biyik kardes, 2. Baba". Ginimizde ise, bu kelime
daha cok “kardes”, “arkadas” anlaminda kullaniimaktadir.
Degisik bir kelimeyi daha anmak isteriz: “gopmak: Hizlica ve
aniden kosmak”. Maras'ta “Gop” kelimesi ginimizde de bu
anlamda kullaniimaktadir. Mesela Kapali Carsi'da dolasirken
bir esnafin ciragina “Gop gell” dedigini duyabilirsiniz.

SOZ VARLIGI IS OUT

Wherever you go in Turkey, you come across a different accent of
the Turkish language. This is a proof of Turkish being a living and
rich language. Different dialects of the same language are indica-
tors of different colors, smells, thoughts, perceptions, feelings and
presentations, and therefore cultural richness. The book Séz Varligi/
Kahramanmaras ve Yéresi Agizlan (Dictions of Kahramanmaras
and its Regions), prepared by Associate Professor Burak Telli, is a
part of this richness. While preparing the dictionary, Burak Telli first
applied to the Dictionary of Compilation from the People's Dialect
in Turkey, and then conducted field research. In the book, we en-
counter 6060 words used in Kahramanmaras and its surroundings.
For example, when you come to Kahramanmaras and ask, "What
is Ede?" Let's look at the dictionary for those who ask: “ede: 1. Big
Brother, 2. Father”. Today, this word is mostly used in the sense of
"brother", "friend". We would like to mention another word: “gop-
mak: to run quickly and suddenly”. The word "Gop" in Maras is still
used in this sense today. For example, while walking around the
Grand Bazaar, you can hear a shopkeeper's shouting "Gop gel!"
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